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Satipatthana: The Direct Path to Realization is a gem. Ven. Analayo has done a superb
job of elucidating this core teaching of the Buddha. His clarity of style, nuanced
observations, and depth of analysis opens many new doors of understanding. I
learned a lot from this wonderful book and highly recommend it to both experienced
meditators and those just beginning to explore the path.

Joseph Goldstein, author of ‘One Dharma: The Emerging Western Buddhism’

“This book helps to fill what has long been a glaring gap in the scholarship on Early
Buddhism, offering us a detailed textual study of the Satipatthana Sutta, the founda-
tional Buddhist discourse on meditation practice. With painstaking thoroughness,
Ven. Analayo marshals the suttas of the Pali canon, works of modern scholarship, and
the teachings of present-day meditation masters to make the rich implications of this
text, so concise in the original, clear to contemporary students of the Dharma. Unlike
more popular books on the subject, he is not out to establish the exclusive validity of
one particular system of meditation as against others; his aim, rather, is to explore the
sutta as a wide-ranging and multi-faceted source of guidance which allows for alter-
native interpretations and approaches to practice. His analysis combines the
detached objectivity of the academic scholar with the engaged concern of the practi-
tioner for whom meditation is a way of life rather than just a subject of study. The
book should prove to be of value both to scholars of Early Buddhism and to serious
meditators alike. Ideally, it will encourage in both types of reader the same whole-
some synthesis of scholarship and practice that underlies the author’s own treatment
of his subject.”
Bhikkhu Bodhi, scholar and translator

‘This book explains in detail the full meaning of the entire body of teaching given in
this discourse. I believe this commentary by Analayo on this root text surpasses all
previous commentaries in the Theravada tradition over the past 2,000 years. Analayo
has written an indispensable guide to enable students of the Buddha’s teachings to
understand this celebrated talk. His book reads like a practice manual for meditators
in daily life.

‘It is surely destined to become the classic commentary on the Satipatthana. It will
also inspire readers interested in the Buddhist tradition to develop such down-to-
earth practices for their own realization.’

Christopher Titmuss, writer and co-founder of Gaia House meditation centre

‘Ven. Analayo has produced a very thorough and comprehensive study of the
Buddha’s discourse on satipatthana. It is to be recommended not only for the way in
which it examines these instructions in meditation in the context of the early dis-
courses and in relation to the traditional interpretations of the Pali commentaries, but
also for the way in which it encompasses the observations and interpretations of both
modern scholars of Buddhism and teachers of meditation. For anyone interested in
the theory and practice of satipatthina meditation this is a most valuable guide.’
Rupert Gethin, Senior Lecturer on Indian Religions at the University of Bristol
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Ven. Analayo was born in 1962 in Germany, was ordained in 1995 in
Sri Lanka, and completed his PhD on satipatthana at the University
of Peradeniya in 2000. At present he is mainly engaged in the
practice of meditation, and among other things contributes to the
Encyclopaedia of Buddhism.
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Jhayatha, ma pamadattha,
ma paccha vippatisarino ahuvattha!

Meditate, don’t be negligent,
lest you may later regret it!
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INTRODUCTION

The present work, which is the combined outcome of my Ph.D.
research at the University of Peradeniya in Sri Lanka and my own
practical experience as a meditating monk, attempts a detailed ex-
ploration of the significance and the practice of mindfulness medita-
tion according to its exposition in the Satipatthana Sutta, and placed
within its early Buddhist canonical and philosophical context.

Mindfulness and the proper way of putting it into practice are cer-
tainly topics of central relevance for anyone keen to tread the
Buddha'’s path to liberation. Yet for a proper understanding and im-
plementation of mindfulness meditation the original instructions by
the Buddha on satipatthina need to be taken into consideration. In
view of this, my inquiry is in particular concerned with the dis-
courses recorded in the four main Nikiyas and the historically early
parts of the fifth Nikaya as centrally important source material.

Satipatthana is a matter of practice. In order to ensure that my ex-
ploration has practical relevance, I have consulted a selection of
modern meditation manuals and related publications. The nature of
this selection has been mainly a matter of availability, yet I hope to
have included a fairly representative number of meditation teach-
ers. Apart from these, I have also relied on various academic mono-
graphs and articles on early Buddhism in order to illustrate the
philosophical framework and historical context within which the
Satipatthana Sutta is to be understood. These provide the back-
ground information for understanding particular passages or
expressions in the discourse.

15
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2 / SATIPATTHANA

To help maintain text flow and readability, I have kept the main
body of the text as free as possible from direct quotations and tan-
gential observations. Instead, I have made extensive use of foot-
notes, which provide references of interest and discussions of
additional information. The general reader may prefer to focus on
the body of the text during a first reading, and only turn to the infor-
mation in the footnotes during a second reading.

My exposition follows the sequence of the passages in the dis-
course as closely as possible. At the same time, however, my treat-
ment is not restricted to simple comments, but allows for minor
digressions in order to explore relevant points and to provide a
background for better understanding the section under discussion.

The first chapter deals with general aspects and terminology in re-
lation to satipatthana. The next three chapters are concerned with
the second paragraph of the Satipatthana Sutta, the “definition”, es-
pecially with the implications of sati and the role of concentration.
In the fifth chapter I turn to a set of general instructions repeated
throughout the discourse after each meditation exercise, the “re-
frain”. With the sixth chapter I begin to examine the actual exercises
of the “direct path” of mindfulness meditation, concerned with con-
templating the body, feelings, mind, and dhammas. At the end of this
examination of the individual meditation practices I turn to the final
paragraph of the discourse and to the implications of Nibbana. By
way of conclusion, I try to highlight some key aspects of satipatthana
and to evaluate its importance.

In general, my purpose in the present inquiry is less to prove and
establish a particular point of view than to provide suggestions and
reflections in the hope of opening up new perspectives in regard to
satipatthana, and in the hope of inspiring the reader to engage in its
actual practice.

16
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TRANSLATION OF THE SATIPATTHANA SUTTA'

Thus have I heard. On one occasion the Blessed One was living in the Kuru
country at a town of the Kurus named Kammasadhamma. There he
addressed the monks thus: “Monks.” “Venerable sir,” they replied. The
Blessed One said this:

[DIRECT PATH]

“Monks, this is the direct path for the purification of beings, for the sur-
mounting of sorrow and lamentation, for the disappearance of dukkha and
discontent, for acquiring the true method, for the realization of Nibbana,

namely, the four satipatthanas.

[DEFINITION]

“What are the four? Here, monks, in regard to the body a monk abides con-
templating the body, diligent, clearly knowing, and mindful, free from de-
sires and discontent in regard to the world. In regard to feelings he abides
contemplating feelings, diligent, clearly knowing, and mindful, free from
desires and discontent in regard to the world. In regard to the mind he
abides contemplating the mind, diligent, clearly knowing, and mindful,

1 For my rendering of the Satipatthana Sutta, I have mostly adopted the translation
given in Nanamoli (1995): pp.145-55. In a few instances, however, I have ventured to
introduce my own renderings, based on the understanding gained in the progress of
my research. In order to facilitate references to particular passages of the discourse, I
have inserted a short headline above each section.

17
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4 | SATIPATTHANA

free from desires and discontent in regard to the world. In regard to
dhammas he abides contemplating dhammas, diligent, clearly knowing, and
mindful, free from desires and discontent in regard to the world.

[BREATHING]

“And how, monks, does he in regard to the body abide contemplating the
body? Here, gone to the forest, or to the root of a tree, or to an empty hut, he
sits down; having folded his legs crosswise, set his body erect, and estab-
lished mindfulness in front of him, mindful he breathes in, mindful he
breathes out.

“Breathing in long, he knows ‘I breathe in long,” breathing out long, he
knows ‘Ibreathe outlong.” Breathing in short, he knows ‘I breathe in short,’
breathing out short, he knows ‘I breathe out short.” He trains thus: ‘I shall
breathe in experiencing the whole body,” he trains thus: ‘I shall breathe out
experiencing the whole body.” He trains thus: ‘I shall breathe in calming the
bodily formation,” he trains thus: ‘I shall breathe out calming the bodily for-
mation.’

“Just as a skilled turner or his apprentice, when making a long turn,
knows ‘I make a long turn,” or when making a short turn knows ‘I make a
short turn’ so too, breathing in long, he knows ‘I breathe in long,’... (con-

tinue as above).

[REFRAIN]

“In this way, in regard to the body he abides contemplating the body
internally, or he abides contemplating the body externally, or he abides con-
templating the body both internally and externally. Or, he abides contem-
plating the nature of arising in the body, or he abides contemplating the
nature of passing away in the body, or he abides contemplating the nature
of both arising and passing away in the body. Or, mindfulness that ‘there is
abody’ is established in him to the extent necessary for bare knowledge and
continuous mindfulness. And he abides independent, not clinging to any-
thing in the world.
“That is how in regard to the body he abides contemplating the body.

[POSTURES]

“Again, monks, when walking, he knows ‘I am walking’; when standing, he
knows ‘I am standing’; when sitting, he knows ‘I am sitting’; when lying

18
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down, he knows ‘I am lying down’; or he knows accordingly however his
body is disposed.

[REFRAIN]

“In this way, in regard to the body he abides contemplating the body inter-
nally ... externally ... both internally and externally. He abides contemplat-
ing the nature of arising ... of passing away ... of both arising and passing
away in the body. Mindfulness that ‘there is a body’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world. That too is
how in regard to the body he abides contemplating the body.

[ACTIVITIES]

“Again, monks, when going forward and returning he acts clearly knowing;
when looking ahead and looking away he acts clearly knowing; when flex-
ing and extending his limbs he acts clearly knowing; when wearing his
robes and carrying his outer robe and bowl he acts clearly knowing; when
eating, drinking, consuming food, and tasting he acts clearly knowing;
when defecating and urinating he acts clearly knowing; when walking,
standing, sitting, falling asleep, waking up, talking, and keeping silent he
acts clearly knowing.

[REFRAIN]

“In this way, in regard to the body he abides contemplating the body inter-
nally ... externally ... both internally and externally. He abides contemplat-
ing the nature of arising ... of passing away ... of both arising and passing
away in the body. Mindfulness that ‘there is a body’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world. That too is
how in regard to the body he abides contemplating the body.

[ANATOMICAL PARTS]

“Again, monks, he reviews this same body up from the soles of the feet and
down from the top of the hair, enclosed by skin, as full of many kinds of im-
purity thus: ‘in this body there are head-hairs, body-hairs, nails, teeth, skin,
flesh, sinews, bones, bone-marrow, kidneys, heart, liver, diaphragm,
spleen, lungs, bowels, mesentery, contents of the stomach, faeces, bile,
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6 / SATIPATTHANA

phlegm, pus, blood, sweat, fat, tears, grease, spittle, snot, oil of the joints,
and urine.

“Just as though there were a bag with an opening at both ends full of
many sorts of grain, such as hill rice, red rice, beans, peas, millet, and white
rice, and a man with good eyes were to open it and review it thus: ‘this is hill
rice, thisisred rice, these are beans, these are peas, this is millet, this is white
rice’; so too he reviews this same body.... (continue as above).

[REFRAIN]

“In this way, in regard to the body he abides contemplating the body inter-
nally ... externally ... both internally and externally. He abides contemplat-
ing the nature of arising ... of passing away ... of both arising and passing
away in the body. Mindfulness that ‘there is a body’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world. That too is
how in regard to the body he abides contemplating the body.

[ELEMENTS]

“Again, monks, he reviews this same body, however it is placed, however
disposed, as consisting of elements thus: ‘in this body there are the earth
element, the water element, the fire element, and the air element’.

“Just as though a skilled butcher or his apprentice had killed a cow and
was seated at a crossroads with it cut up into pieces; so too he reviews this
same body.... (continue as above).

[REFRAIN]

“In this way, in regard to the body he abides contemplating the body inter-
nally ... externally ... both internally and externally. He abides contemplat-
ing the nature of arising ... of passing away ... of both arising and passing
away in the body. Mindfulness that ‘there is a body’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world. That too is
how in regard to the body he abides contemplating the body.

[CORPSE IN DECAY]

“Again, monks, as though he were to see a corpse thrown aside in a charnel
ground — one, two, or three days dead, bloated, livid, and oozing matter ...
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being devoured by crows, hawks, vultures, dogs, jackals, or various kinds of
worms ... a skeleton with flesh and blood, held together with sinews ... a
fleshless skeleton smeared with blood, held together with sinews ... a skele-
ton without flesh and blood, held together with sinews ... disconnected
bones scattered in all directions ... bones bleached white, the colour of
shells ... bones heaped up, more than a year old ... bones rotten and crum-
bling to dust — he compares this same body with it thus: “this body too is of

the same nature, it will be like that, it is not exempt from that fate.”

[REFRAIN]

“In this way, in regard to the body he abides contemplating the body inter-
nally ... externally ... both internally and externally. He abides contemplat-
ing the nature of arising ... of passing away ... of both arising and passing
away in the body. Mindfulness that ‘there is a body’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world. That too is
how in regard to the body he abides contemplating the body.

[FEELINGS]

“And how, monks, does he in regard to feelings abide contemplating
feelings?

“Here, when feeling a pleasant feeling, he knows ‘I feel a pleasant feel-
ing’; when feeling an unpleasant feeling, he knows ‘I feel an unpleasant
feeling’; when feeling a neutral feeling, he knows I feel a neutral feeling.’

“When feeling a worldly pleasant feeling, he knows ‘I feel a worldly
pleasant feeling’; when feeling an unworldly pleasant feeling, he knows ‘I
feel an unworldly pleasant feeling’; when feeling a worldly unpleasant feel-
ing, he knows ‘I feel a worldly unpleasant feeling’; when feeling an un-
worldly unpleasant feeling, he knows ‘I feel an unworldly unpleasant
feeling’; when feeling a worldly neutral feeling, he knows ‘I feel a worldly
neutral feeling’; when feeling an unworldly neutral feeling, he knows ‘I feel
an unworldly neutral feeling.’

2 Intheactual discourse, each of the individual stages of the corpse in decay is followed
by a full version of the “refrain”, which, for the sake of convenience, I have abbrevi-
ated here and in Fig. 1.1.
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8 / SATIPATTHANA

[REFRAIN]

“In this way, in regard to feelings he abides contemplating feelings inter-
nally ... externally ... internally and externally. He abides contemplating
the nature of arising ... of passing away ... of both arising and passing away
in feelings. Mindfulness that ‘there is feeling’ is established in him to the ex-
tent necessary for bare knowledge and continuous mindfulness. And he
abides independent, not clinging to anything in the world.

“That is how in regard to feelings he abides contemplating feelings.

[MIND]

“And how, monks, does he in regard to the mind abide contemplating the
mind?

“Here he knows a lustful mind to be ‘lustful’, and a mind without lust to
be ‘withoutlust’; he knows an angry mind to be ‘angry’, and a mind without
anger to be ‘without anger’; he knows a deluded mind to be ‘deluded’, and a
mind without delusion to be ‘without delusion’; he knows a contracted
mind to be ‘contracted’, and a distracted mind to be “distracted’; he knows a
great mind to be ‘great’, and a narrow mind to be ‘narrow’; he knows a
surpassable mind to be ‘surpassable’, and an unsurpassable mind to be
‘unsurpassable’; he knows a concentrated mind to be ‘concentrated’, and an
unconcentrated mind to be ‘unconcentrated’; he knows a liberated mind to

be ‘liberated’, and an unliberated mind to be ‘unliberated.’

[REFRAIN]

“In this way, in regard to the mind he abides contemplating the mind inter-
nally ... externally ... internally and externally. He abides contemplating
the nature of arising ... of passing away ... of both arising and passing away
in regard to the mind. Mindfulness that ‘there is a mind’ is established in
him to the extent necessary for bare knowledge and continuous mindful-
ness. And he abides independent, not clinging to anything in the world.
“That is how in regard to the mind he abides contemplating the mind.

[HINDRANCES]

“And how, monks, does he in regard to dhammas abide contemplating
dhammas? Here in regard to dhammas he abides contemplating dhammas in
terms of the five hindrances. And how does he in regard to dhammas abide
contemplating dhammas in terms of the five hindrances?

22
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“If sensual desire is present in him, he knows ‘there is sensual desire in
me’; if sensual desire is not present in him, he knows ‘there is no sensual de-
sire in me’; and he knows how unarisen sensual desire can arise, how arisen
sensual desire can be removed, and how a future arising of the removed
sensual desire can be prevented.

“If aversion is present in him, he knows ‘there is aversion in me’; if aver-
sion is not present in him, he knows ‘there is no aversion in me’; and he
knows how unarisen aversion can arise, how arisen aversion can be re-
moved, and how a future arising of the removed aversion can be prevented.

“If sloth-and-torpor is present in him, he knows ‘there is sloth-and-
torpor in me’; if sloth-and-torpor is not present in him, he knows ‘there is no
sloth-and-torpor in me’; and he knows how unarisen sloth-and-torpor can
arise, how arisen sloth-and-torpor can be removed, and how a future aris-
ing of the removed sloth-and-torpor can be prevented.

“If restlessness-and-worry is present in him, he knows ‘there is restless-
ness-and-worry in me’; if restlessness-and-worry is not present in him, he
knows ‘there is no restlessness-and-worry in me’; and he knows how un-
arisen restlessness-and-worry can arise, how arisen restlessness-and-worry
can be removed, and how a future arising of the removed restlessness-
and-worry can be prevented.

“If doubt is present in him, he knows “there is doubt in me’; if doubtis not
present in him, he knows ‘there is no doubt in me’; and he knows how
unarisen doubt can arise, how arisen doubt can be removed, and how a

future arising of the removed doubt can be prevented.

[REFRAIN]

“In this way, in regard to dhammas he abides contemplating dhammas inter-
nally ... externally ... internally and externally. He abides contemplating
the nature of arising ... of passing away ... of both arising and passing away
in dhammas. Mindfulness that ‘there are dhammas’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world.

“That is how in regard to dhammas he abides contemplating dhammas in

terms of the five hindrances.

[AGGREGATES]

“Again, monks, in regard to dhammas he abides contemplating dhammas in
terms of the five aggregates of clinging. And how does he in regard to
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10 / SATIPATTHANA

dhammas abide contemplating dhammas in terms of the five aggregates of
clinging?

Here he knows, ‘such is material form, such its arising, such its passing
away; such is feeling, such its arising, such its passing away; such is cogni-
tion, such its arising, such its passing away; such are volitions, such their
arising, such their passing away; such is consciousness, such its arising,

such its passing away.’

[REFRAIN]

“In this way, in regard to dhammas he abides contemplating dhammas inter-
nally ... externally ... internally and externally. He abides contemplating
the nature of arising ... of passing away ... of both arising and passing away
in dhammas. Mindfulness that ‘there are dhammas’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world.

“That is how in regard to dhammas he abides contemplating dhammas in

terms of the five aggregates of clinging.

[SENSE-SPHERES]

“Again, monks, in regard to dhammas he abides contemplating dhammas in
terms of the six internal and external sense-spheres. And how does he in re-
gard to dhammas abide contemplating dhammas in terms of the six internal
and external sense-spheres?

“Here he knows the eye, he knows forms, and he knows the fetter that
arises dependent on both, and he also knows how an unarisen fetter can
arise, how an arisen fetter can be removed, and how a future arising of the
removed fetter can be prevented.

“He knows the ear, he knows sounds, and he knows the fetter that arises
dependent on both, and he also knows how an unarisen fetter can arise,
how an arisen fetter can be removed, and how a future arising of the re-
moved fetter can be prevented.

“He knows the nose, he knows odours, and he knows the fetter that arises
dependent on both, and he also knows how an unarisen fetter can arise,
how an arisen fetter can be removed, and how a future arising of the re-
moved fetter can be prevented.

“He knows the tongue, he knows flavours, and he knows the fetter that
arises dependent on both, and he also knows how an unarisen fetter can
arise, how an arisen fetter can be removed, and how a future arising of the
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removed fetter can be prevented.

“He knows the body, he knows tangibles, and he knows the fetter that
arises dependent on both, and he also knows how an unarisen fetter can
arise, how an arisen fetter can be removed, and how a future arising of the
removed fetter can be prevented.

“He knows the mind, he knows mind-objects, and he knows the fetter
that arises dependent on both, and he also knows how an unarisen fetter
can arise, how an arisen fetter can be removed, and how a future arising of
the removed fetter can be prevented.

[REFRAIN]

“In this way, in regard to dhammas he abides contemplating dhammas inter-
nally ... externally ... internally and externally. He abides contemplating
the nature of arising ... of passing away ... of both arising and passing away
in dhammas. Mindfulness that ‘there are dhammas’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world.

“That is how in regard to dhammas he abides contemplating dhammas in
terms of the six internal and external sense-spheres.

[AWAKENING FACTORS]

“Again, monks, in regard to dhammas he abides contemplating dhammas in
terms of the seven awakening factors. And how does he in regard to
dhammas abide contemplating dhammas in terms of the seven awakening
factors?

“Here, if the mindfulness awakening factor is present in him, he knows
‘there is the mindfulness awakening factor in me’; if the mindfulness awak-
ening factor is not present in him, he knows “there is no mindfulness awak-
ening factor in me’; he knows how the unarisen mindfulness awakening
factor can arise, and how the arisen mindfulness awakening factor can be
perfected by development.

“If the investigation-of-dhammas awakening factor is present in him, he
knows ‘there is the investigation-of-dhammas awakening factor in me’; if the
investigation-of-dhammas awakening factor is not present in him, he knows
‘there is no investigation-of-dhammas awakening factor in me’; he knows
how the unarisen investigation-of-dhammas awakening factor can arise, and
how the arisen investigation-of-dhammas awakening factor can be perfected
by development.
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“If the energy awakening factor is present in him, he knows “there is the
energy awakening factor in me’; if the energy awakening factor is not pres-
entin him, he knows ‘there is no energy awakening factor in me’; he knows
how the unarisen energy awakening factor can arise, and how the arisen
energy awakening factor can be perfected by development.

“If the joy awakening factor is present in him, he knows “there is the joy
awakening factor in me’; if the joy awakening factor is not present in him,
he knows ‘there is no joy awakening factor in me’; he knows how the
unarisen joy awakening factor can arise, and how the arisen joy awakening
factor can be perfected by development.

“If the tranquillity awakening factor is present in him, he knows ‘there is
the tranquillity awakening factor in me’; if the tranquillity awakening factor
is not present in him, he knows ‘there is no tranquillity awakening factor in
me’; he knows how the unarisen tranquillity awakening factor can arise,
and how the arisen tranquillity awakening factor can be perfected by
development.

“If the concentration awakening factor is present in him, he knows ‘there
is the concentration awakening factor in me’; if the concentration awaken-
ing factor is not present in him, he knows ‘there is no concentration awak-
ening factor in me’; he knows how the unarisen concentration awakening
factor can arise, and how the arisen concentration awakening factor can be
perfected by development.

“If the equanimity awakening factor is present in him, he knows “there is
the equanimity awakening factor in me’; if the equanimity awakening fac-
toris not presentin him, he knows ‘there is no equanimity awakening factor
in me’; he knows how the unarisen equanimity awakening factor can arise,
and how the arisen equanimity awakening factor can be perfected by

development.

[REFRAIN]

“In this way, in regard to dhammas he abides contemplating dhammas inter-
nally ... externally ... internally and externally. He abides contemplating
the nature of arising ... of passing away ... of both arising and passing away
in dhammas. Mindfulness that ‘there are dhammas’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world.

“That is how in regard to dhammas he abides contemplating dhammas in

terms of the seven awakening factors.
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[NOBLE TRUTHS]

“Again, monks, in regard to dhammas he abides contemplating dhammas in
terms of the four noble truths. And how does he in regard to dhammas abide
contemplating dhammas in terms of the four noble truths?

“Here he knows as it really is, “this is dukkha’; he knows as it really is, ‘this
is the arising of dukkha’; he knows as it really is, ‘this is the cessation of
dukkha’; he knows as it really is, ‘this is the way leading to the cessation of
dukkha.’

[REFRAIN]

“In this way, in regard to dhammas he abides contemplating dhammas inter-
nally ... externally ... internally and externally. He abides contemplating
the nature of arising ... of passing away ... of both arising and passing away
in dhammas. Mindfulness that ‘there are dhammas’ is established in him to
the extent necessary for bare knowledge and continuous mindfulness. And
he abides independent, not clinging to anything in the world.

“That is how in regard to dhammas he abides contemplating dhammas in
terms of the four noble truths.

[PREDICTION]

“Monks, if anyone should develop these four satipatthanas in such a way for
seven years, one of two fruits could be expected for him: either final knowl-
edge here and now, or, if there is a trace of clinging left, non- returning. Let
alone seven years ... six years ... five years ... four years ... three years ...
two years ... one year ... seven months ... six months ... five months ... four
months ... three months ... two months ... one month ... half a month ... if
anyone should develop these four satipatthanas in such a way for seven
days, one of two fruits could be expected for him: either final knowledge
here and now, or, if there is a trace of clinging left, non-returning. So it was
with reference to this that it was said:

[DIRECT PATH]

“Monks, this is the direct path for the purification of beings, for the sur-
mounting of sorrow and lamentation, for the disappearance of dukkha and
discontent, for acquiring the true method, for the realization of Nibbina,
namely, the four satipatthanas.”

That is what the Blessed One said. The monks were satisfied and
delighted in the Blessed One’s words.
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GENERAL ASPECTS OF THE DIRECT PATH

To begin, I will survey the underlying structure of the Satipatthana
Sutta and consider some general aspects of the four satipatthanas. 1
will then examine the expressions “direct path” and “satipatthana”.

1.1 OVERVIEW OF THE SATIPATTHANA SUTTA

Satipatthana as the “direct path” to Nibbana has received a detailed
treatment in