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I.—Sites in Rajgir Associated with
Buddha and His Disciples.
By D. N. Sen, M.A.

Eveey hill, dale; ravine or torrent which constitutes the
environment of Rajagriha has its sacred associations and s
redolent of memories which are se dear to the devout Buddhist,
Each s:u,xcd spot had a landiwark raised by pious Lands fo com-
memorate some quaode in the lifc of the Master. Thcme ha.mf
now either disa ppear ed altogether, or ave buried umlu tha carth,

or form shapeless maounds, not casy to identify, and the mass of
legends which have grown round = them, like the luxmmm,»

tropical vegetation which now covers the 5itbb, has made it still -

more difficult to explore. them suceessfully. Luddha, spoke thub\ ‘

to Ananda, not long before the pam}zab&atm — S
i Dehghtful ()Ammda, is Rajagaha. I)chm= hiful is Glgjhakut:w :
mountain. v-htful ‘
Chola,papalta, Dehwhbful is Sattapanns Guba by the side of
_ ¥ebhara. Delightlul is the black rock by the side of Tuigili,
‘ Ddlghtfal is wplmunulkdi bbhma m m’mvmm. '!)gls hiful‘_‘

is Gotama—anudh& Dblwhtful iso o



114 SITES 1IN RAJGIR, : {_J.?l.d.x.é 5

iz Tapodarama. Dmghtftﬁ is Kalandaka Nivipain Veluvana,
Delightful is' Jivakambavana, Delightful is the deer forest in
Maddakuchehhi. »” *

Those were the closing days of the Master’s Iong mlmstly,
He knew that the time was at hand when he must bid adieu -
to this world. His thoughts turned fondly to the various spots
in Rajagaha which were so dear to his memory.

‘ In another connection, the same names, as are given in the
extract quoted above, oceur :

¢ Oh, friend Dabba, anange our residence in G‘l]}hﬂkﬂtﬂ,
our residence in ‘Chora-papata, ours at the black rock by the side

of Isigili, ours in the Sattapanna Guhba by the side of Vebhara,
ourx in the Sappasondika Pabbhira in Sitavana, ours in the
ravine of the Gomati, ours in the ravine of the Tapods, ;t ours in:
the mango grove of Jivaka, ours in the deer forest in Madda-
kuchchhi.”  Pandava mountain, Pippala Guha, Sumagadha
Pokkharani, Ssppinika river, Paribbajakarama, Latthivana are
gome of the other places associated with Tathagata and h:s
immediate disciples. N
- Giribbaja, the hill-girt cxty of Jarasandha, is often &escrxbeé
o in Pali literature as Magadhanam Giribbaja, i.e., the Giribbajaof
~ the people of Magadha, which suggests that there was another
- Giribbaja in a different part of India. We find in the’ Ramayana
‘thab the other Girivraja was the capﬁ;al of tLe, keka} ag, and Iay
to the west of the river Vipasa: ' :
. §“ Then when their course so swift and leng,
- Hal worn their steeds though fleet and stxong
Mo Girivraja’s splenchd town,
They came by mght and llohted down.

P Mah&panmbh&na Sutbn; page 86 (Burmese ‘Edition).

. ¥ Vinaya, Vol. 111, pages 159-160 (Oldenbarg’s Bdition),. = :
s Tapoda—Sanamt Taptoda, the stream mto which the watm frow :the lwt

- springs flowed —K.P.J. < L . :
S § erfﬁbh’s Ramayana, Canto, LXVH :
i Mosaengers were sent . post-taste b0 the capxtal of the Kakayas to brmgf :
‘Bliirata after the death of Dasaratha and the pass&ms quo ei abuvs ! a&nhes bhen'
- burried-journe to, and amvcd at, the uzp t:al, Rt e
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It is mentioned in the commentary on SamaBfaphala Sutts
that Rajagaha had {Ziréy-two large gates and sixty-four small
ones* “ Rajagaha kira dvatiimsa mahadvarani chatusatthi khudds
dvarani ”’. Both in the Ramayaya and the Mabzbhirata Girivraja
is described as a flourishing city, with smiling fieldsand beautiful
houses, free from disease, and surrounded by -well-wooded
mountaing. In the Mahavastu Avadana, Rajagaha is described as
a rich and delightfully wooded ecity + (Ramyakananavane
susamriddhe Magadhassa Magadhadhipasya puravare), Yuan
Chwang found' Kanaka trees with fragrant, bright golden
blossoms on all the paths and in the woods, which imparted to
‘the forests a golden hue in late spring. Hardly a tree can now
be seen either on the hills or in the valley in which the old town
was situated, due, no doubt, to the ruthless deforestation which
has been going on for centuries. A thick growth of tangled,
low brushwood is the only thing to be seen all over the valley
and on the slopes of the mountains which surround and gué,rd
it. The Ramayana mentions the name of a river which “lay -
like a garland in the midst of the five great mountains ?:
1% Sumagadha nadi ramya Magadhan visruta yayau
~Panchanim Sailamukbyanammadhye maleva Sobhate,”
It is very curious that we find a mention, in the Sanyutts |
Nikiya, of a lake of the same name, viz., “ Sumagadha Pok-
khatani ”’, which was situated outside the ‘walls of Rajagaha :
“ Bhutapubbam Bhikkhave annataro puriso Réjagahi nikkha-
~mitva lokachintam chintessamiti ‘yena Sumagadha Pokkharani
tena upasankami., Upasankamitva Sumagadhiya Pokkharaniya
tive nisidi.” It “may be thus rendered into English: “Oh
_ Bhikkhus, in the old days, a person came out of Rajagaha -
and went to the place wh_éi‘eﬁ,the-SumEgadhﬁ"lake‘: was, in order
to think about the people, and after ‘having repaired to the
place sat down on the bank of the lake Sumagadha. 7 There is
 ample evidence of thé existence of an m{tiﬁ:;ial lake in those days

# Simasifaphsla Suths Atthekathd (Burmese Edition), page 3.
iy + Mahivastu Avadana, Vol. I, page 70 (Paris Edition).
- §Vamik Ramiyaps Balakanda, 1st stanza, lina82.
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on the site now known as Akhari. The characteristic alluvial
depoéit which covers this area is a sure proof of its having heen g
luke formed by immense bunds which still exist. A river hag
now cut a way for itself through the bunds and traverses the
whole of the western side of the old city. This perhaps was once
known as Sumégadha river and the lake was made by damming
it up:

Tn the walled cities in ancient India, there used to be fom
parts, viz., the inner parts of the King’s palace, the outer parts of
the King’s palace, the inner parts of the ¢ity and the outer parts -
of the city. In Rajovada Jataka, we are told that Bodhistva
thought of finding out his own defects and in order to do this,
he: tried fivsh to ascertaln if there wasamong those who resided
inside the palace, any person who spoke ill of him., Finding
none inside the palace, he tried the outer parts, then the inner
- parts of the city, and after that the outer parts of the eity.
# ¢ Antovalanjakinimantare kanchi agunavadim adisvi attano
gunakatham eva sutva, ‘Kte maybam bhayenipl agunam avatva
gunam eva  vadeyyun’ti vahivalanjake pariganhanti tatrapi
adsiva antonagran  pariganhi,  bahinagare chatusu dviresu
“dvarigamake pariganhi’? It is more than probable that Raja-
: gaha, had’ all ‘these four kparts. It is eaid of Bimbisara that

behad once to stay for some time in the outer cilyas the
gates of the inner city had been closed at evening. In ofher
 passages, there is mention of fields{ and pastures in the outer
iy, This makes it alwost certain that when the Chinese '
‘&aw}lels speak of the palacu city 72, they mean ‘the palaue ,md )
‘éts environments.
1t is clear flom the .mconnts of Ba;gaouha which have come '
g own to ns ihrough Pali literature, that the - King’s palace ‘
was built of wood, although stone houses, e.g., the house of Setthi
v yotlka,, were not unknown, The following passage occurs in the |
o wmmentm y ‘on the Dhammapa;du ~“aho  andbabalo - mama '

: Wodaa,ka W 1 II, page 2 (I‘uusbol) B o
¥ mmn&vatbhu, page S08; Burmese dehwn : : e
oitmentary on Dhummwmla Vol IV, p'}gc 911., I’ah Text focicty,
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pita ; gahapatikda nima sattaratapamaye pisade vasati; eso raja
hutva daramaye gehe vasatiti’” I means: < Alas, my father
" (Bimbisara) is as foolish as a child: a householder lives in a
house constructed of seven precious stones, this person, although
a king, lives in a house built of wood ’, It is said that Jyoti-
ka’s house was seven stories high. Probably many of the houses in
Rajagaha were made of perishable materials. There were many
large buildings there, and eighteen big monasteries existed in
Rajagaha during Tathigata’s lifetime. ' :
My, Fackson’s “ Notes on Old Rajgriha ”’; a valuable contri-
bution on the subject, makes it clear that, in the southern part
of the town, there are important rains. It is on a higher -level
and broader in extent than the north side, is well protected by
high walls, and contains remnants of a strong fort with stone
walls apparently of great antiquity. Mr. Jackson says
gbout this fort : % “It appears to be of great antiquity, and
agit lies in the very limited portion of Old Rajgriha, from
which Griddhrakita Hill is visible, it may bhe of interest in
connection with the tradition that when King Bimbisira was
shut in prison by his son Ajatasatru he was able to see Buddha on
that hill” In the commentary on the Samafifiaphala Sutta, we -
are told, ¢ So pitaram tipanagehe pakkhipapesi”’ (He caused .
Lis father to be thrown into the heating room). ¢ Tapana gehe 2
is explained as  dhimagharam or ¢smoke-room’ (fire-room)
made for doing some work %, Tt is said that Ajitasatru allowed :
only his mother to enter into the room in which Bimbisara was
confined. The heroic story of the queen who tried and succeeded
in keeping the King alive s long time by bringing him food
surreptitiously is well known and need not be mpea,ﬁcd here. This -
raakes it almost certain that the alleged room of confinement was
supposed tobe within the palace precincts and that the Vulture ‘
Peak was visible from there. This chain of evidence mewtdbly leads
‘to the conclusion that the high glound round the stone fort was
the palace precinct or « pa,laee czty ? of the Chmerae tmvellers.v :

SR Notes: on o1 R&]grlha, page 2€9. : :
.4 Samafii aphzla bu%m, At@hfzkatbn, Purmesa Fd{tmﬂ, page ‘110,
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The only difficuliy in this identifization is the distance of the :
palace city from Griddhrakits as recorded by them., Bubas
they speak of the Gijjhakita mosnfein and not particalarly th'e‘ ,
peak, this difficulty is not insurmountable. Yuan Chwang
locates some buildings of importance in the southern part of
the ¢ity and states that not far from these buildings was the
site of the village where the wealthy Setthi Jyotika had his
‘stone mansion. There are other reasons for considering the

| south-eastern yart of the eity as the most important locality in

:fj it. Bigandet in his * ¢ Legend of the Barmese Buddha?”, says ‘
. that Tathagata on his fn t visit to the city crossed a river and

* eniered it by the eistern gate T and went through the first row
of houses receiving alms from pious hands, The King looking
from his apartments over the city saw him passing along the
road and was much struck by his appearance and sent messengers
who {raced him to Pandava mouatain (Ratnagiri) where he was
taking his meal. It seems that he came through the Giriyak
valley and entered the city by the east gate which was nearest to
the most important part of it and contained the King’s palace,
- There was ab leact one good reason for avoiding the northern
ap‘pluach of the city, as, in the immediate vicinity of it, lay the

~ Sitavana Whexe the people of Rajagaha used to deposit their.
‘dead. The most frequented entrances leading into the city
~ appear to have been the eastern and the southern gates. It is

“ also significant that Ratnagiri, which is adjacent to the gates, is -

Ji\ called Pandava Mountain in the Buddhist seriptures of both the -

" schools, There must have been a tradition connecting this
mountain with the Pandavas who came to Rajagriha disguised as
‘Snataka Bxahmana and chaﬂenged Jarasandha to a ssngle com=.
bat, : : : ‘
- Xao the comment*uy on the Samannaphala 8u1ta, we are told, [

that, Jivaka, ﬁndmg that it was (hﬂ:\cult to attend npon Tatha~

gata twice or thnce daily on aecounb of the great dlsmnce of
: “*Pages62{064s e : S )
Mr. Jackson mentmns in his ’\ﬁtns on Old Ra; griha (pag@ 268): thnb-

" t'he founaﬂtmn&fur the. columns which guppmbed a budwe M: the cast. gato St!ll
: x:s!;. 1 hme seen these m;, self
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Veluvana and Gijjhakitn, made a Vihira for the Master in his
own mango park: “Mayd divasassa dvatikishatbum Buddhu-
patthinam gantabbam. Idancha Gijjhakatam Veluvanam atidgre.
Mayham pana ambavanam uyyinam adsannataram. Yannuna-
ham ettha Bhagavato Viharam kareyanti,””: (I have to go twice
or thrice daily for attending upon Buddhr. This Gijjhakatba
and Veluvana are at a great distance. My mango grove is
pearer.  Why should I not get a Vihira made here for the
Lord ?) Jivaka was the court physician at Rajagaha. In Chiva-
rakkhandaka of Vinaya Pitaka, King Bimbisara is represented
ag appointing Jivaka his court physician, his duties being
to attend upon the king, the ladies of the palace and the
Brotherhood of Monks headed by Buddha :* “ Tena ki bhane
Jivaka mam upatthahi, itthagaram, Buddhapamukhancha ~Sam-
ghanti ”’ {Then he said, ¢ Jivaka, attend wpon ms, the ladies’
appartments, and Buddha and his monks ”.)  Jivaka used to
live at the time in the house of Prince Abhaya, which must have
been close to the royal residence. Veluvana and Gijjhakita
were at a great distance from the palase. Consequently, be
thought of building & Vihara for Buddha in his mango grove
which was at a-shorter distance. = Here is additional evidence for
placing the king’s palace about the spot indicated above. .
After this geneml survey of the old City and its environ-
ments, I propose to take up the places of speeial muerest Wlne‘x
are associated with Tathagata and his disciples. ‘
Pandava Mountain,—In Buddhaghosha's Commenmry on
the Dhamma,pada, the following passage {occurs:* Mahabhinik- :
khamanam- nikkhamitva, Anomanaditire pabbajitva, anukkamen
- Rajagaham gantva, tattha pmdaya chartiva Pand&va,pabbatapa,b- i
bhire nisinno Magaﬂlmmnﬁo rijjena nlmantlyamano tan patiklkhi-
pitva, ete. ”?  Here we are told that after having come “out from
his father’s palace and taken to the life of a wandering ascetic on:
‘the bank of the river Anoma, Siddhartha arrived, in due course,
at Rajagaha, and having received alms in the city retumed to
the Pandava mountain where he was visited by the King of o

! Commenbary on Dhatmyapads, Volumie II, kpmgesk §5-86. (Pali Text Society). : ‘
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Magaddha, The Commentray goes on to say that Bime
bisara invited him to share his possessions with him, but
could mnot induse the younyg prince to accept his proposal.
Siddhartha, however, promised to see Bimbisira again after
attaining Buddhahool. * I have already referred above {o
Bigandet’s “ Legends of Burmese. Buddha ”, in which it g
stated {hat Buddha entered the city by the east gate and refurned
again by the same gute to the Pandava Mountain. This

mountain is known at present as Lafiagiri, i
Latthivana,—The three Kassapas, Uruvelakass: xpa,, Gmya-
kagsapa and Nadikkassapa, with all the ascetics with matied
hair  in their train, had accepled  Buldha's. disdpleship,
and after delivering the famous sermonat Gayasisa, known as.
e Adltta.panyayw, ? Tathagata starbed for Rajagaha to keep the:
promise he had made te Bimbisiva. With an enormous following
be begged his way from village to village till he came to the im-
mediate neighbourhood of Rajigaha and stopped in a palm -
grove in Latthivana, which still bears the same name, “ Jei~
hian 7 (Skt. yashti-vana).? In the Saviputta Moggalazakatha,

Mahakhandaka, Vinaya Pitaks, the following passagé occurs :
-« Atha kho Bhagava Gayasise  Yathavirantam viharitva yens.
Ralao‘aham tena. charikam pakkami mahata thkhusmnhenm
gaddhylm;thkhu‘, sahassam sabbeheva purana jatilehi. Atha kho
Bhagava anupubbena charikam charamano yena Rajagaham tada~
vasari. * Tatra sudam Bhagavi Rajagahe viharati Latthivane
Suppatitthe Chetiye . This means :—~ “ After having resided
ab Gayasisa as long ag it pleased him, he went on his round of
beggmg towards Rajagaha, accompanied by a large nnmber of
Bhikhus,—a t‘nousanfl Bhikhus, viz., all the old " Jatilas He
“arrived, in due course, at Rajagaha, and dwelt there at qmppav- :
txttha Chetiya (a, bo-txee), in Latthivana. When Bimbisara. -
~came to know of his arrival, he hml it proelmmed evelywhere‘
in the town that the emzem were to go out in a procession to
receive Buddha. Orders were also issued for decorating the
cxty i I‘oilowed by an  immense erowd of -people and a well

: At 1‘ slzlzwmm is tlze Samkmb fouu of the Palp ¢ latthx-vun% b
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appointed retinue, amid the sound of drums and bugles, Bimbisira
went out of the city to meet Buddha. After going as much of
the way as was pract’cable for chariots, he went on foot and pre-
genting himself before - Buddha, saluted him,and gat down on
one side. Then followed oneof Buddha’s rousing sermons; at
the end of which Bimbisara invited him to take his meal, next
day, at the palace. This was the first public recognition of
Buddha, Hisentry into the city, was a triumphal procession.
The Mahivastu has given a vivid and full description of
the veception. of Buddha by Bimbhisira at the head of
the citizens ' : “ Bho bhane amatya, Bhagavato Budhhasys
pratyudgamanam  gamishy&mi, Rajagribam alankarapehi,
bhadrani cha yanani  yojapshi, sarbehi cha Rajagrihakehi
Brahmanagrihapatilehi, sarvehi cha silpiyatanehi, . sarvehi  cha
érenihi, "maya saha Bhagavato Buldhasya pmtyudgmnamm_
gantabyanti, ”  (“0O Minister, T shall go out for receiving the
Lord Buddba: Decorate. Rajagriha, and - get 'rea;dy déecent
chariots. - All the Brahmans and householders of Rajagriha,
artists and guilds are to go with me to veseive Ford Buddha.’’)
Again “ Atha khalu rija Srenyo Bimbisara bhadrini yanani
abhiruhiiva Magadhakehi ~ Brahamana-grhapatikehi = sardham
dvadaschl nwu(ehx ~ samparibrito mahati rajaridhiya janaka-
yasya.  hakkarahikka a-bheri- -damaru-pataha-§ankbasamninadena
Rajagrhato  nagarato  niryatva yena  antagirismi Yash-
ﬂlivana,mudydmm tena prayasi. Atha  khalu raja ~Sxenyo
Bimbisara, yanato pra.tyaruhya padasa yeva yena Bhagvan
stenopasamkamitva Bhamwzﬁaapadaw - §irasa vanditva ekante
nishidet, ” This means s Then Ra;a Slemyo Bimbisaras
ontirely surrounded by twelve-ninety  Brahmans. and house- |
holders of Magadha, drove out of Rijagaha mounted on - noble
chamats and with all the pomp and eircumstance of a grea’a ro;yal
promessmn, in the midst of ‘a tumultous uproar made by the
great crowd and the coliectwe sound of beris, mridengas, domarus,
putalas, and swikhas and made for Yasthivana, which lay in the
mtenor of the mountains. The*n Raja Bimbisara, after aving '

1 Mahivasty, Val’s;me“ I, pages 441-448 (new Daris Tdition).
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gone as far as the oround was yracticable for chariots, dismounted
from his chariot, proceeded on foot to the place where the Lord
was, touched the Lord’s feet with his head and sat down on one
side. *?

The sermon delivered by Buddha on this occasion aroused
greab enthusiasm. The King, among others, being forthwith
converted, took refuge in Buddha, Sangha, and Dharma, and
invited the Master to brealkfast at the palace, The invitabion
was accepted in silence, and the next day he entered Rijagaha
with one thousand monks, The devoub imagination of Buddha’s *
followers has clothed the progress through the city in a beauti-
ful legend, which is related in the Sariputta Moggalanakaths,
Mahikhandaka of the Vinayapitaka : ¢ Atha kho Bhagavi
pubbanhasamayam nivasetvd pattachivaram 8diya Rijagaham pée
visi mahats Bhikkhusamghens saddhim, Bhikkhusahassena; sab-.
beheva purapa-jatilehi. Tenakho pana samayena Sakko Devina~
windo manavaka-vannam abhinimmi-nitva, Buddhapamukhassa
Bhikkhusamghassa purato purato gacchati imagithayo gayamano.”
This means :—The Liord put on his robes and took his bowl in
‘the forenoon and entered Rajagaha witha large congregation
of BhukLhus —~-a thousand Bhikkhus including all those who

' had been formerly ascetios with matted hair, At that time

Saklka, the Losd of the Devas, taking the form of aboy proced-

Ced the monks with Buddha at their head, and sang this song, |

ete. . The citizens were profoundly impressed by the “prepos-

sessmg appearance of the child and were asking one another as
_to whom the child belonged, when Sakka sang another gaths,

* disclosing to them his identity and saying that he wag 3 serwtor‘ :
of Sugata (Buddha)!

' Kalandaka-Nivapa in Veluvana,—This was the ﬁrst ﬁxed 3
place of residence for Buddha and his disciples: At the end of

- the meal in the King’s palace, to which reference has been made
| above, ‘Bimbisara made over Veluvana to Baddha with & solemn -

eeremony s 1% Atha kho Raja Magadho Semo Bimbisira sovan-

;- e nama:yam bhmkamm gahehra Bhagavato ono;;esx, etaha,m bhante :

o e me,ya Plta.ka, ‘(01. I, paga 39 (Oldenberg)
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Veluvanam uyyanam Buddhapamukhassa Bhikkhusamghassa
dammiti’*:  Patiggahesi Bhagava aramam *°, This means i~
% And then Seniyo Bimbisara, King of the people of Magadha,
took a golden water jug and addressed Buddha thus, ¢ Reverend
sir, I offer the Veluvana garden to the brotherhood of monks
with Buddha at their head.”” “ The Lord accepted the garden.””
Kalandaka-Nivipa means the place where squirrels used to
come for their food. Kolandake means squirrel and nsvipa, grains
or cereals used for food. Veluvana was ome of the most
favourite places of residence of Baddba. A very large number of
sermons were delivered there and many rules of Vinaya were
laid down in Veluvana Vihara. Xings, princes, ministers,
wealthy merchants and ordinary householders were received
here in audience. by DBuddha, and streams of men and women
with offerings of garlands came to the Vibhara in the evening
to listen to the religious discourses of Buddha and his famous
diseiples. It is clear from the Pali records that Veluvana Viha-
1a was at a short distance from the north gate of the city and
this is eorroborated by Fa Hian’s statement that i5 was only
three hﬁnd:ed’ paces from the north gate of Rajagriha.
Tapodarama —-—In the Sa.nyutta. N1kava, we have the follow- f
1ng t— :
¢ Fkam samayam Bhagava Ravagahe viharati Ta.podarame.
Atha kho ayasma Samiddhi rattiya pachchusasamayam pachchuft-
haya yena ‘Tapoda-tena upasankami, gatranam parisinchitum.”” It
means : — Once upon 2 time, the Lord was residing in TaPOd&" .
rama ab Rapgaha. Tt so happened that the reverend Samiddhi
went at dawn to the place where 'I'apoda Was, f01 the purpose of
bathing. ” This arama or garden was on the river Tapods and
hence it was named Tapodarima. Tapoda was very near Velu~
vana as the following incidentindicates: 1 Tena Sa.mayena. Bud-
dha Bhagava Rajagabe viharati Veluvane ‘Kalandaka=Nivape,
Tena kho pana samayena Raja Magadho Semyo Bimbissro sisam
, nhayxssamxh, Tapodam guntva, yavi ayya nhayantiti ekamantam o
patmamesn Bhiklhu yiva samandhkira mhayimsu. Atha kho -

it Vmayft, Vol, IV, paaes 16»17 (Oldenberg)
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Raja Magadho Seniyo Bimbisira vikale sisam nhayitva nagara-
dvare thakkite bahinagare vasitvi kilassa eva, asambhinnens
vilepanena yena Bhagava tena upasankamitva Bhagavanantam
_abhivadetva ekamantam nisidi. > This means :— Lord Buddha
was then staying at Kalanadaka Nivips in Veluvana. At that
time, Seniya Bimbisira, Raji of Magadha repaired to Tapoda to
*bathe his head, and respectfully waited aside as long as the
Aryas (Bhikkhus) continued bathing. The Bhikkhus continued
to bathe till dark. Seniya Bimbisara, King of Magadha, bathed
his head at a late hour, and finding the city gate closed, stopped
outside the city, and when the right time arrived, with his body
anointed all over, went to the place where the Lord was, and
‘having saluted him, sat down on-one side.’” It is clear from
these extracts that the Tapoda river was not far from the city
gate and that Veluvana was close to the river. Mbggalina once
spoke about Tapoda thus : —1 “ Yat yam avuso Tapods sandati so
daho achehhodako, sitodako, satodako, setodako, supatittho, rama-
niyo, pahutamachehhakacchapo, chakkamattini cha padumani cha
pupphanti, atha cha paniyam Tapoda kuththita sandatiti.”” This
means :— Oh friends, Tapoda, which is flowing by, is deep,
transparent, cool, tranquil, bright-watered, with good landing
~ places, full of fish and tortoise, and has circular lotuses in bloom,
‘but Tapoda flows shrinkingly.” Mog zalina wasg a mystic and
sometimes talked in a way which his brother Bhikkhus could
not understand and to which they, at times, took serious ohjec-
tion. ~ They complained to the Master that Moggalina was
wrong in saying that Tapoda was ¢ flowing shrinkingly. * Bud-
dha explained to them that as Tapoda flowed through two great
“hells”’, Moggalana characterized its flow as ¢ shrinking ’ or
painful.  This reference to two “ great hells 7 is significant,
. a8 there are hot-springs on both sides of the river now known
as Saraswati, 1 Hot springs were supposed to be connected
- with the lake Anotatta and it was believed that the water was

~ * Batliing the head means taking a complete bath.
1.1 Vinays, Vol IIT; page 108 (Oldenberg). :
7oL Topada ibself signifies -one ¢ of hot-waters’.—Ed,
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made hot, during their subterrancan cowrse, by the firc of hell.
Tapoda is, therefore, the same river as Saraswati which fows
oub from the Rajagaha valley through the gorge between the
Vebhara and Vipula hills, and on its north bank can still he
seén mounds marking the ruins of former buildings, perhaps
some Vihara which was raised on the spot where the arama was
situated in Buddha’s days.

Pippala Guha ,—Tkis was the place where Mahakissapa used
to live. He was the president of the first Buddhist Council.
The following passage occurs in the Sanyutta Nikaya :
7 % ¢ Blam Samayam Bhagava Rajagahe viharati Veluvane Kalan-
daka Nivape. Tena kho pana pana samayena ayasma Mahakag-
sapo Pippala Guhdyam viharati abadhiko dukkhito balhagilano.
Atha kho Bhagava siyanha samayam patisall ana butthito yena
Mahakassapa tena upasamkami.”” This means :— “ Once upon a
time the Liord was staying at Rajagaba in Kalandaka Nivapa,
Veluvana. At that time the reverend Kassapa was lying in :
Pippala Guba in great mental and bodily suffering. And the’
Lord after rising from solitary meditation in the afternoon,
repaired to the place where Mahakassapa was’” I have
found another refercnce to Pippala Guld in the commentary

on the .Dha,mmapada, which runs thus :—1* Ayasma ‘hi Maha-

La,ssapa, Pippali Gubayam viharanto jhanam sampa JJMNJ
sattame divase utthaya dibbera calkkhuna Bhikkhacaratt hanam
olokento, ete.”” It is related here that Mahakassaps, who was
residing in P1ppa,h Guhs, went into ecstatic meditation and awoke
on the seventh day, eto. 1’1ppala, cave must have been close to
Velavana as Buddha went to see ..’L\Idhdlde‘ﬂp& in the afternoon
and, it may be presumed, reburned from  his visit to ‘Veluva,na(
the same wcnmg Ta Hian corroborates this: ¢ Stuiuno- the
southern hill (I take it to be the Vebhara) and pxoceedmg_) weste
ward 300 paces, there is a stone cell called Pipp&h cave wheu,

# Samyutta Nikaya, Vol. 111, page B4 (Puh Text Bociety).
”F Commentary on Dhammapgda, Vol I Part 1T, page. 4“7 (Palz :

Boeieby:) ’
23 BOROW. WL ,pagc LVH L :

U\

u\L
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Buddha was accustomed to sit in meditation after his midday
meal,” Yuang Chwang also says “ to the west of the hot springs
" is the Pippala stone house.,”” West of the hot springs which lie
at the foot of inount Vaibhira, there is a stone structure with cells
in it which marks the site of Pippala cave. It is a prominent
feature of the view as seen from the eminence to the south of
the Dak Bungalow. There was a natural cavern behind the stone
house, .
Sattapanni Guha.—The Dxpava,msa * tells us that the first
* “gamgaha ”’ or collection took place at the gate of the Sattapanna -
Guhs in Giribbaja of the people of Magadha: « Sattapanna
' Guhadvare Magadhanam Giribbaje.” In the Mahavansa weare -
also told : + “ He with all speed had a splendid hall built by the
- gide of the Vebhara rock at the entrance of the Sattapanni gwtto
(and it was) like the assembly hall of the gods. When it was
adorned in every way, he caused precious mats to be spread accord-
ing to the number of the Bhikkhus. Placed on the south side and
facing the north a lofty and noble seat was prepared for the thers,
and in the middle of the hall a high seat was prepared for the
preacher facing the east and worthy of the blessed (Buddha) him-
self,” It is thus described in the commentary on the Brahma;ala,;
Sutta : 1 % Afiapaths bhante kim karomiti.” “ Samgahamkaron-
- tanam bhikkhunam sannisajjanatthanam Maharajati.,”” « Kaththa.‘
Lkaromi bhante,”” ete. ¢ Vebharapabbatapasse Sattapanni Guha
davare kalum Maharajati”” “Sadhu bhante i’ kho Raja
~ Ajatasattu.  This means :— Reverend sirs, order me whatT
~should do.” ’\Iahmaga, prepars a resting-place for the Biukkhus ‘
*who will coﬂeet the texts.”  Reverend sirs, where should this.
be done ?** ¢ Maharija, it;should be done at the entrance of Sat-
5 tapanm Guha by the side of the Vebhara,? ¢ All right, Reverend :
- sirs,” said Raja Agatwsattu ‘The annotator goes on.to say, the
splendxd pavilion (mﬁhamané&pa} was erected ab the door of the
. cave and 500 costly s paehahaﬁhf:ha,ranas 2 (ma,ts or carpets) were -

g* Dxpawamse., page 34 (Oldenberg)
F Mahs.va.nsa, page 16 (Geiger). i ‘
wn ‘la;Sutbaﬁsa. Abbha katha, Nxdanka.thii, page 9 (B urmase Edﬂ;mn)
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spread for the Bhikl hus to sit on. On the south and facing the
north was placed a seat for the thera (Mahakassapa) and another.
in the centre of the pavilion and facing the east for the expounder
of the law. This seat was occupied successively by Upali who
recited the Vinaya, and Ananda who recited the Dhamma. It
is difficult to say how one of the Chinese travellers (Fa Hian)
came to think that one of these seats was for Sariputta and the
other for Moggalana, as both of them died during Buddha’s
lifetime. Yuan Chwiang bhas committed another 'mistake in
stating that at the first council ““ 999 great Arhafs’’ assembled
for collecting the texts. The Mahavastu Avadana speaks still
more definitely about the site of the Council.
* ¢ Ramya-kinana-vane susamridhe
Magadhasya Magadhadhipatisya,
Puravare bhavatu Rajagrhasmin,
Saptaparpa-abhidhana-guhayim,
Parbatasya - Vaiharavarasya,
Uttarasmi tire varaparsve,
Vividha-padape-silatalebhumer
Bhage yam bhavatu dbarmasamasys.”

It may be rendered into English as follows :—

“ Let this collection of religious texts take place on the
well-wooded ground under the rocks, on the beautiful northern '
side of Mount Vaibhara, at the cave called Saptaparpa, in
Rajagriha, the best of cities, belonging to the people and king of
Magadha, which is wealthy and adorned with pleasant forests,””
Yuan Chwang tells us that “to the south-west of the bamboo
garden (Venuvana) about 5 or 6 li, on the north side of the

southern mountain, is a great bamboe forest. In the middle of ’

it is a Iarge stone house. Here the venerable Kasyapa with 999
great Arhats, after Tathagata’s Nirvana, called a convocation
(for the purpose of settling) the three Pitakas. Before it is the
old foundation wall. King Ajatasatru made this hall for the
sake of accommodating the great Arhats who assembled to settle
the Dllarma-pxtaka »?  PaHian also places the cave at a dxsmnce :

% Mahavastn Avadina, Vol. I, page 70,
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of about a mile from the Pippula Guba and to the west of 3.
Sir John Marshall in his article on Rajagriba in A, 8. R,
{1905~—6) says :— < Walking along the north face of Baibhara-
giri from the Pippala House towards the west, there is no sign,
on the steep hillside of any accessible plateau on which room
could possibly be found for such a building (Stone Iouse,; but
ab a distance of a liftlo over a mile corresponding to the ¢ 5 or 6

1i? of the Chinese travellers the hill puts out a small spus.

This spur was covered with jungle when I fivst visited it, but it
wag easy to see that the top had been arbificially built up and
levelled, that broad ramps had been made on each side to give
approach to it and that there were remains of massive wally

~around the edge of the plateau.’”  The Mahavastu agrees with

i i e,

Sir Jobn in placing the Sattapauni cave at the foot of Mount
Vaibhara onits north side,” The site discovered by Sir John g
possibly the place where the maha-mandapa was built, but we
cannot be absolutely sure about the locality until the cave itself
ig found. |
Gijjhakuta —There are few places renowned in Buddbist

‘history round which so much devout feeling has grown up as i

has round this mountain, Gijjhakiita was one of the mest -

5 fawtmte places where Buddha used to dwell and pmaeh It was
. at this place that, ab the instance of King Bimbisara, the Master
ingtituted the ceremony of Uposatha, and also the Buddhist confes-
" sional.  In Uposathakhandhaka of the Vinaya, the following

passage ocours :— Tena sameyena Buddho Bhagava Rajagahe
viharati Gijjhakite pabbate,  Tena kho pana samayena annatith-

‘thiya paribbajaka chatuddase pannarase atthamv*a cha paklkhassa

~ sanmpaﬁtw dhammam bhasati, Te manussa up&sanlsamanm

dhammasavanayw Te labhanti anna,t:ttthwpsu paribbajakesu pem-

amy Iabhmltx pasidan, labhanti annatitthiya paribbajaka pakkham,

Atha kho rafific Magadhassa Seniyassa Bimbisirassa rahogatassa

 patisallinassa evam chetaso parivitakko udapadi: ‘Etarahiannati-

 tthiya paribbajaka chatuddase, pannarage, at ihamw i cha pakkhassa
- Bannipatitva dhammam bhasati. Temanussa . . .. pakkham, ete.
‘Ya»nmmahan, a;ywpl alxamddme; panmra,«e, duhamx V& du 1)aL~



VoL, 1¥,, PT, IL.] SITES IN RAJGIR, 120

khassa sannipateyunti.,”” It may be thus rendered into English :=e
“ Lord Buddha was then residing on the Gijjhakata in Rajagaha,
At that time the wandering ascetics of other sects used to invite
their congregations for religious discourses on the 14th, 15th and
8thdays of the month. These people used to come for listening
to the discourses. They received kindness and favour from the
wandering ascetics of the other sects, and the ascetios gained
followers. Once when Seniya Bimbisara, King of the people of
Magadha, was alone and engaged in meditation, these
thoughts arose in his mind : “These wandering ascetics of other
sects invite their congregations on the *14th, 15th and
8th days and have religious diszourses with them. These men
come for listening to sermons. They receive kindness
and favour from the wandering ascetics of other sects . . ..
followers Why should not the aryas (Bhikkhus) also invite their
followers on the 14th, 15th and 8th of a fortnight ?’  Bimbisara
suggested to Buddha the institution of spacial gatherings for religi-
ous discourses, and Buddha gladly accepted his suggestion,
These meetings were at first meant for the benefit of lay members,
but afterwards, on the Uposatha days, the Bhikkhus also had their
own meebings, at which they confessed their transgressions
before the assembled brotherhood, : ;

It is not difficult to identify the Gijjhakita Pabbata as the
landmarks are sufficiently clear to justify an identification, © Sir
John Marshall has identified the Gijjhakiita mountain with
Chattagiri. The road which king Bimbisara is said to have con-
strneted for getting access to it still exists, and the foundation of
the sbupas built on this road, of which Yuan Chwang speaks, can
still be seen as one ascends the hill along the old road, On the
summit of the hill there is a stupa. e

Chora-papata :—Chora-papita means, literally, “Robber
Precipice, >’ i.e., the precipice from which robbers were hurled down
foran offence punishable with death. It is explained in the
commentary on the Dhammapada that people used to climb the

* The day before the new moon,the  full moon. and the two sahtamis (Bth
fags). ~ , ; ,
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hill along one of its sides and that the other side had fallen off,
Robbers were hurled down from the top of the mountain on
this side, and they would fall to the ground, torn to pieces,
*(“Tassa hi ekena passena manussi abhiruhanti, ekam
passan  chhinnatatan, pabbatamattake thita, tena passena
chorepatenti te khandakhandan hutva bhumiyam pa-
tanti. ’)  Yuan Chwang says :—“There is a brick vihara on
‘the borders of a steep precipice at the westexrn end of the moun-
tain, It is high and wide and beautifully constructed. The
door opens to the east. Here Tathigata often stopped in old
days and preached the law. There is now a figure of him preach-
ing the law, of the same size as life.”” There can be little
doubt that this precipice was the Chara-papata mentioned in the
T passage of Mahaparinibbanasutia quoted above. There are
still remains of the vihara on the top of the precipice and our
exploring party verified the deseription given by the Chinese
traveller, The place commands a fine wview of the hills
and the valley below. It is a pity the life-size image was removed
from the site by a former explorer,
. Kalasila,— The black rock’ by the side of Isigili mountain
is one of the places mentioned in Buddha’s conversation with
Ananda, which has been quoted. above. It was also the place
~ where Mahimoggallana, one of the two chief disciples of Buddha
" (Agga-sivaka-yugid), used to live and where he is said to have
attained maityrdom.f  The naked ascetics, who lived near

Rajagriha, were extremely jealous of Buddha and his
monks, and made a determined aitempt to reduce his mﬁuenee, it
is said, by killing Mahamoggallana with the help of hired ruffians.

‘ They came in large numbers, surrounded Kalasila, and after
 several unsuccessful attempts, ultimately succeeded in catching
him. They beat him severely and left him for dead. Moggallana
~ died soon after, after blcldmg a touching farewell to his Master,
\ The following passage -occurs : in the commentary on

,’*f Commentary on Dlmnmapadfa, Volume 1T, page 221 (Pah Text ‘«omety)
;+~ Mahﬁpammbbannsutta, page 86 (Burwese Edition).
& ;:t Commentary on Ullammapada, Volume HI, pagﬂ 66 (P¢1x Text Somats)
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Dhammapadal: “ Mabimoggallgna thero nima Kilasilayam
vasati tattha gantva maretha, etc., tesan  kahapane
adamsu. ”’  This means :  Mahamoggallana - thero - lived at

Kalasila, go there and kill him, so saying (they) gave them

Karshapanas . Where was Kalasila ? Isigili - mountain is

supposed to be the same as the modern Sonagiri. The Sanskrit

equivalent of Isigili is Rishigiri, and this name occurs among - the
names of the mountains of Girivraja mentioned in the Ramayana,

Vaihira being Vebhara, Vipula Vepullo ; Ratnagiri, Pandava ;

Grijjhakato, Chattagiri ; the remaining mountain, viz., Sonagiri

must be Rishigiri. Ka@lasila literally means black rock, There

is an old road leading to the Balganga opening where the scenery
is charming and which is just the place one would choose for rest
and silent meditation. There is a small picturesque fall which
sends down its waters over stone shelves down to adeep cistern
round which the natural rock arranges itself into tiers of steps.

It is very likely that Kzlasila was near this place, as nof far from

it can still be seen a mound marking perhaps a place where onge

& stupa stood. There is also a site to the east of Rishigiri where

& sloping way leads up to a flat space on the hillside just
outside the south wall of the city. It is said there was a large
tree near Kalasild, viz,, Kalasilatabi, under which Buddha and

“his ' followers: practised meditation. . '

Sappa-Sondika-Pabbhara in Smavana ——The ol Coid F‘oreat ”

V lay to the north of Rajagaha and is now almost wholly occupied
by the ruins of new Rajagaha. As there is no hill or mountain
in this area, the Pabbhara (Pragbhira slone or top of a mountain)
must mean the slope of mount Vipula. . It is: related of ome of
the disciples of Buddha that he hurt his feet badly by continuous -
walking while practising penance in Sitavana, so that the place
looked like a slaughter-house for cattle: (gavaghatanam). I think -
the story of blood-mark on a piece of stone near Devadatta’s cave,
marking the site where a Bhikhu tried to commit snicide, is only
a faint echo of the older account found in the Suttas. Both as
regards distance and sxtuatmn as mentioned in' the Chinese
agcounls the plaee now Lnawn as Makdum Shah s Darga, wﬂsh o
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its cave and stone terrace for open-air exercise, on whlch a dark
red stain is still pointed out, comesponds with Sappa-—Soundﬂ,a
Pabbhara. : :
Jivakambavanam :—[t was a beautiful m:on-lit night,
Ajatasattu was sitting on the terrace of his palace surroundeqd
by ministers and courtiers. But the patricide king had no
peace of mind, He was anxious to see a holy man who could
minister unto his troubled spirit. The courtiers suggested the
pames of some of the most famous hermits who lived in the
immediate neighbourhood of Rajgaha. Jivaka, the great cour
physician, mentioned the name of Tathagata, who was then
living in the Vihara, which Jivaka had built for him in his
mango grove, Ajitasattu accepted his suggestion and asked
him to get elephants ready to carry him and his female guards
to Jivaka’s mango grove. The Samafifiaphalasutfa says :— =
#« Atho kho Rajs Magadho Ajatasattn Vedehiputto panchasy
hatthiniyasatesn pachcheka itthio aropetva ukkasu dhariyamanasn
Rajagahato niyyasi mahachcha rajanubhavena, Yena Jivakassa
- komara-bhachchassa ambavanam tena payasi. ”  This means :—
¢Then Ajatasatbu,'kson of the lady of Videha, king of Magadha, '
, ma&e each woman, holding a torch in her hand, mount - oneof
~ the 500 female elephants and went out of Rajagaha with great/ :
~ pomp befitting a king. He proceeded fowm&s the pla,ce where‘" ‘
J ivaka’s mango grove wag.’ ‘
In the Atthakatha it is mentioned that the mango grove of
Jivaka was between the walls of Rajagaha and Gijjhakito,
and also that Ajatasattn went out by the East Gate and entered -
~into the shade of the mountain, The moon was obscured by =
 the crest of the hill, and there was darkness on account of the =

: ghadow of the mountam and of the trees.  <J 1vakassa ambava-

* nam pakarassa cha Gz;;;;hakutassa, ¢ha antara hoti. So paehmak—
‘-“dvarena. nikkhamitva pabbatachchayaya pabisi. Tattha pabbatas
“kiitena chando chhadito. Pabbatachchhayaya cha rukkbachchha-
: yaya cha randhakamm ahositi.” The darkness was so great and X
the place Was 50 10nely that Ajatasattu was filled wn:h fear lest

% Page 80, B'armese Fdltmn. R
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there be some plot against his life. Jivaka reassured him and
pointed out to him the lights which were burning in Buddha’s
audience hall (mandalamale). The party got down from the
elephants when they found that the ground was impracticabls
for them, and went on foot to the Vihara where Buddha was
sitting in the midst of his Bhikkhus. The description given
above puts it beyond doubt that Jivakabavana was on the
way to Gijjhakata from the eastcm gate of the City and outside .
its walls.

In Yuan Chwang’s account, the following deseription oceurs :
w Again to the north-east of the great diteh, in a corner of the
cian, Jivaka, Bﬁ”{lﬁf‘“&”’ﬁi&"c’ﬂm hall for Buddha. By the side of
it is the old home of Jivaka, still visible”’. As the Samafifiaphala
Sutta tells us that Ajatasattu had to go out of the city in order
to see Buddha, who was staying in the mango grove of Jivaka, it
is clear that the Ambavana was not in a  corner of the mountain
city’, if by ¢Mountain city’ is meant the space enclosed
within the walls of Rajagaha, a good part of which still exists.
The Samafifisphala Sufta is contained in the tha—mkaya and
is of greab antiquity, and its evidential value is very much
greater than the accounts of the Chinese travellers, the earliest of
whom came to India about a thousand years after the death of
Buddha. The Chinese travellers had to depend chiefly upon
local traditions, which had become overgrown with legend,
and led them into inaccuracies, such as in the account
which they have given of the first Council By a curious
mistake, Ambavana has been, in one of the Chinese ‘accounts,
transformed intoJAmbapalivana. Ambapah belonwed to Vaisali,
whereas the mango grove of Jivaka was at Rajagaha, In the
Atthakatha of Samaffiaphala Sutta the mango grove is placed -
on the way to Gijjhakita between the walls of the city and
the mountain. Perhaps the garden of Jivaka was situated north-
east of the ditch, and of the Bast Gate, and at the point where
the outer bund meets the Ratnagiri (Pandava) hill. el

"There is furi,hcr evidence in the commentary on the Dha,mm o



i BITES IN RAJGIR, f.B.oRs,

mapada which shows that the Ambavana was situated not very far
from the Gijjhakita mountain and outside the walls of the eity,
“ Ekasmin pana samaye Devadatto Ajatasattuna saddhin ekato
hutva Gijjhakatam abbiruhitva padutthachitta  Sattharan
badhissami ti silan pabijjhi. Tan dve pabbatakitani patich-
chhinsu. Tato bhijjitva gata papatika Bhagavato padan abhiha-
nitvd lohitan uppadesi, bhusi vedana pabattinsu. Bikkhy
Sattharan Maddakuchchhin nayinsu. Sattha tato pi Jivakamba-
vanam gantukamo tattha man netha ti aha. Bhikkhu Bhagavantan
adaya Jivakambavanam agamansu. Jivaka tan pavattin sutva
Satthusantikam gantva vana-patikammaththiya tikhinan bhesaj«
jam datvd vanam bandhitva Satthiran etad avoca ¢ Bhante
maya antonagare ekassa manussassa bhesajjam katan, tassa -
santikam gantva dgamissimi. 1ldan bhesajjam yiva mamagama
baddhaniyamena eva titthatu * ti. So gantva tassa purisassa kate
tabbakichchan katva dvarapidahanavelaya agachchhanto dvaran
na sampapuni ?, It may be thus rendered into English: “ Once
‘upon a time Devadatta, in collusion with Ajitasattu mounted
the Gmhakuta, hill, and with the wicked intention of killing the
‘ Magtex, rolled down a boulder. Tt was stopped by two mountain
peaks and broke into pieces. One of the broken pieces struck the
TLord’s foot and made it bleed, It produced very great pain.  The
Bhikkhus had him carried to Maddakuchchhi. The Master,
desiting to go from that place also, to Jivakambavanam,
gaid, € Take me to that place’. The Bhikkhus taking up the
Master brought him to Jivakambavana. On hearing this
Jivaka went to the Master, and with a view to cure the
- wotind, applied a powerful medicine to itand having bandaged
it, 'maid to the "Ma,ster, ¢ Reverend Sir, I have under my
treabment a man in the city. I shall come back again after
“1v181tm:r him. Meanwhxle let this medicine rewain in the bandwe
: antil my return’, H.e went, and after doing what was necessary
4 for the man, could not reach the oxﬁy gate abt the tlme When
it 'was to be closed.” - From the extract given above it is clear
- that Jt 1vakambavana wm outsxde the oxty a.nd sornewhere beﬁWeen =
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the city and the Gijjhakita hill. Maddakuchchhi* was, it appears,
immediately at the foot of the mountain, A Migadaya or deer
forest is associated with this low valley and it was one of
Buddha’s favourite places of residence, Buddha was first taken
to the valley below Gijjhakiita after the accident, and thence to
Jivaka’s ambavana whare he could be most conveniently
attended to by the great physician.

The following account of the Ambavana~Vihara is given
in the commentary on the Simafifiaphala Suttat :—

“ 8o tasmin ambavane rattitthana—divatthana—Ilena-kuti—
mandapadini sampadetva, Bhagavato anuchshhavikam gandha-
kutin karapetva, ambavanam attharasa-hatthubbedhena tamba-
patta-vannena pakarena pirikhipapetva, Buddha pamukhassa
Bhikku-samghassa civara-bhattena santappetva dakhinnodakam
pitetva viharam niyyatesi.”” This means:— After having made
places of rest for the day and the night, retreats, closets, pavilions
and a perfumed sanctuary worthy of the Lord, and surrounded the
mango grove with a wall which was eighteen cubits high and of
the colour of copper plate, he entertained Buddha and the
Bikkhus at a feast, and gave them pieces of cloth, after which
he solemnly made over the mango grove to them, pouring water
in ratification of the donation * ‘ - 4

# Maddakuchehhi literally, © soft belly * (madda being a derivative of mrdu),
perhaps means a hollow in the valley with soft alluvial soil overgrown wxfsh
luxariant vegabation and a favourite haunt of antelopes.

+ Samafifiaphsla Subtassa Aththakathd, page 107 (Burmee Edition)s



