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CSL CONVENTIONS

SANSKRIT ALPHABETICAL ORDER

adiiuarilledioaumb

GUIDE TO SANSKRIT PRONUNCIATION

Vowels:

Gutturals: kkhgghn

Palatals: cchjjha

Retroflex: tthddhn

Dentals: tthddhn

Labials: pphbbhm

Semivowels:  yrlv

Spirants: Sssh

a but

4 4 father

z sit

i fee

#  put

4 boo

r vocalic7, American purdy
or English pretty

7 lengthened 7

/ vocalic /, able

e, é, ¢ made, esp.in Welsh pro-
nunciation

ai  bite

0, 6, o rope, esp. Welsh pronun-

an
m

b

ciation; Italian solo
sound

anusvara nasalizes the pre-
ceding vowel

visarga, a voiceless aspira-
tion (resembling English
h), or like Scottish loch, or
an aspiration with a faint
echoing of the preceding

db

vowel so that #sh is pro-
nounced taib’

luck

blockhead

go

bighead

anger

chill

matchhead

jog

aspirated j, hedgehog
canyon

retroflex ¢, zry (with the
tip of tongue turned up
to touch the hard palate)
same as the preceding but
aspirated

retroflex 4 (with the tip
of tongue turned up to
touch the hard palate)
same as the preceding but
aspirated

retroflex » (with the tip

vii



LIFE OF THE BUDDHA

of tongue turned up to y  yes

touch the hard palate) r trilled, resembling the Ita-
d French rout lian pronunciation of r
th tens hook / linger
d  dinner ) word
dh  guildpall ,
n ow £ shore
» »ill $ retroflex s/ (with the tip
ph  upheaval of the tongue turned up
b before to touch the hard palate)
bh  abhorrent s hiss
m  mind b hood

CSL PUNCTUATION OF ENGLISH

The acute accent on Sanskrit words when they occur outside of the
Sanskrit text itself, marks stress, e.g. Ramayana. It is not part of tra-
ditional Sanskrit orthography, transliteration or transcription, but we
supply it here to guide readers in the pronunciation of these unfamiliar
words. Since no Sanskrit word is accented on the last syllable it is not
necessary to accent disyllables, e.g. Rama.

The second CSL innovation designed to assist the reader in the pro-
nunciation of lengthy unfamiliar words is to insert an unobtrusive mid-
dle dot between semantic word breaks in compound names (provided
the word break does not fall on a vowel resulting from the fusion of
two vowels), e.g. Maha-bhdrata, but Raméyana (not Rama-dyana). Our
dot echoes the punctuating middle dot (-) found in the oldest surviving
forms of written Indic, the Ashokan inscriptions of the third century
BCE.

The deep layering of Sanskrit narrative has also dictated that we use
quotation marks only to announce the beginning and end of every direct
speech, and not at the beginning of every paragraph.

CSL PUNCTUATION OF SANSKRIT

The Sanskrit text is also punctuated, in accordance with the punc-
tuation of the English translation. In mid-verse, the punctuation will

viii



CSL CONVENTIONS

not alter the sandhi or the scansion. Proper names are capitalized. Most
Sanskrit metres have four “feet” (pada): where possible we print the
common §loka metre on two lines. In the Sanskrit text, we use French
Guillemets (e.g. «kva samcicirsuh?») instead of English quotation marks
(e.g- “Where are you off t0?”) to avoid confusion with the apostrophes
used for vowel elision in sandhi.

Sanskrit presents the learner with a challenge: sandhi (“euphonic
combination”). Sandhi means that when two words are joined in con-
nected speech or writing (which in Sanskrit reflects speech), the last
letter (or even letters) of the first word often changes; compare the way
we pronounce “the” in “the beginning” and “the end.”

In Sanskrit the first letter of the second word may also change; and if
both the last letter of the first word and the first letter of the second are
vowels, they may fuse. This has a parallel in English: a nasal consonantis
inserted between two vowels that would otherwise coalesce: “a pear” and
“an apple.” Sanskrit vowel fusion may produce ambiguity. The chart at
the back of each book gives the full sandhi system.

Fortunately it is not necessary to know these changes in order to start
reading Sanskrit. For that, what is important is to know the form of the
second word without sandhi (pre-sandhi), so that it can be recognized
or looked up in a dictionary. Therefore we are printing Sanskrit with a
system of punctuation that will indicate, unambiguously, the original
form of the second word, i.e., the form without sandhi. Such sandhi
mostly concerns the fusion of two vowels.

In Sanskrit, vowels may be short or long and are written differently
accordingly. We follow the general convention that a vowel with no
mark above it is short. Other books mark a long vowel either with a
bar called a macron (2) or with a circumflex (). Our system uses the
macron, except that for initial vowels in sandhi we use a circumflex
to indicate that originally the vowel was short, or the shorter of two
possibilities (e rather than 47, o rather than ax).

When we print initial 4, before sandhi that vowel was 2

foré, i
% or é, u
ai, e
au, 0
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a,
7,
ﬁ)
é,
0,
ai,
au,

4 (i.e., the same)
i (i.e., the same)
# (i.e., the same)
7

1]

ai

au

>, before sandhi there was a vowel 2

FURTHER HELP WITH VOWEL SANDHI

When a final short vowel (4, 7 or #) has merged into a following
vowel, we print ” at the end of the word, and when a final long vowel
(4, 7 or %) has merged into a following vowel we print ” at the end of
the word. The vast majority of these cases will concern a final 2 or 4.

Examples:

What before sandhi was atra asti is represented as arr’ 4sti

atra dste
kanya asti
kanya aste
atra iti
kanya iti
kanya ipsitd

atr’ dste
kany” Asti
kany” dste
atr’ éti
kany” éti

kany” épsita

Finally, three other points concerning the initial letter of the sec-

ond word:

(1) A word that before sandhi begins with 7 (vowel), after sandhi
begins with  followed by a consonant: yatha” rtu represents pre-sandhi

yatha rtu.

(2) When before sandhi the previous word ends in # and the following
word begins with §, after sandhi the last letter of the previous word is ¢
and the following word begins with c4: sydc chistravit represents pre-

sandhi syar Sastravit.

(3) Where a word begins with 4 and the previous word ends with a
double consonant, this is our simplified spelling to show the pre-sandhi

X



CSL CONVENTIONS

form: tad hasati is commonly written as tad dhasati, but we write tadd
hasati so that the original initial letter is obvious.

COMPOUNDS

We also punctuate the division of compounds (samasa), simply by
inserting a thin vertical line between words. There are words where
the decision whether to regard them as compounds is arbitrary. Our
principle has been to try to guide readers to the correct dictionary entries.

EXAMPLE
Where the Deva-nagari script reads:
FEATIAT TG Al T g L e e |
Ry famaHzeemt Ms@araaaTesad |
Others would print:

kumbhasthali raksatu vo vikirnasindiirarenur dviradinanasya /
prasantaye vighnatamaschatanam nisthyitabalatapapallaveva //

We print:

kumbhajsthali raksatu vo vikirnajsindiirajrenur dvirad’[ananasya

N A

pra$antaye vighnajtama$|chatanam nisthytta|bal’[atapajpallav” éva.

And in English:

“May Ganésha’s domed forehead protect you! Streaked with vermilion
dust, it seems to be emitting the spreading rays of the rising sun to
pacify the teeming darkness of obstructions.”

“Nava-sihasanka and the Serpent Princess” 1.3 by Padma-gupta
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PREFACE

HIS PROJECT started with a casual conversation with

RicHARD GOMBRICH several years ago in which I ex-
pressed an interest in translating the Buddhacarita for the
CrAY SANSKRIT LIBRARY series. RICHARD probably took my
comments more seriously than I did at the time, and sev-
eral months later asked me whether I was still interested in
this translation. I am grateful to RicHARD for giving this
project to me; it has been such a fun assignment and a great
learning experience.

Many individuals helped me with this translation, shar-
ing their knowledge and expertise. I am grateful to the stu-
dents in my advanced Sanskrit seminar in the Fall of 2006
with whom I read the first four chapters of the Buddha-
carita: ISHAN CHAKRABARTI, MATTHEW DAsTI, JusTIN FI-
FIELD, CHRISTOPHER HANDY, PETER KNAPCZYK, ELLIOTT
McCaARrTER, UrmiLa PatiL, and Vijay Pattisaru. They
provided me with valuable insights and helped me fine-
tune the translation. ALr HILTEBEITEL was already working
on the concept of dharma in the Buddhacarita and Ashva
ghosha’s knowledge of the epics, and he shared his knowl-
edge and writing with me. Other friends who assisted me in
various ways include JoEL BRERETON, OLIVER FREIBERGER,
and GREGORY SCHOPEN.

My wife, SumaN, as usual provided a close reading of
the entire manuscript and caught numerous mistakes and

typos.
To all a heartfelt thanks.

PaTrick OLIVELLE
Austin, February 2007

xiil
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SHVA-GHOSHA, according to tradition, was a brahmin

who converted to Buddhism and became a Buddhist
monk. Internal evidence of his extant works shows that he
was a learned man well versed both in the Brahmanical
texts, mythology, ritual, and philosophy, and in Buddhist
theology and history. In addition to being an erudite the-
ologian, Ashva-ghosha was a gifted poet. In “Life of the
Buddha” (Buddhacarita), he melds the theological and the
poetic into an epic poem that presents Buddhism as the
crowning and consummation of the Brahmanical religion,
as the means of releasing human beings from the agony of
their imprisonment in life, and as the fulfillment of all hu-
man aspirations. The poem is an “apologia” for Buddhism
against Brahmanical attacks and arguments, an apologia in
the form of a finely crafted “Life of the Buddha” from his
conception to his Awakening, preaching, and death.

Date and Place of Ashva-ghosha

There is a scholarly consensus that Ashva-ghosha lived in
the first century ce. All the evidence for such dating comes
from Ashva-ghosha’s works themselves and their relation-
ship to other texts of the period. Many of the arguments,
therefore, contain a good dose of subjectivity. The only
firm date we have is derived from the Chinese translation
of “Life of the Buddha” carried out around 420 ck. It is also
most likely that Ashva-ghosha is considerably earlier than
the most famous of the Sanskrit poets, Kali-dasa, who is
dated somewhat tentatively to the fourth century ck.

A case, however, can be made that Ashva-ghosha knew
Manu’s work on dharma (“Manu’s Code of Law,” Maina-

Xix



LIFE OF THE BUDDHA

vadharmasistra), which I have dated to around the second
century CE (OLIVELLE 2005: 25). Twice in “Life of the Bud-
dha” (2.16; 8.78) and once in “Handsome Nanda” (Saun-
darananda, 3.41) he compares the age of the Buddha to the
golden age of Manu. Ashva-ghosha repeatedly identifies the
Buddha with the sun; and he calls Manu the son of the
sun. I think this juxtaposition is intentional. Ashva-ghosha
compares the Buddha to Svayam-bhu, the Self-existent One
(10.2, 10.19), while Manu, the author of “Manu’s Code of
Law,” is identified as the son of Svayam-bhu. Indeed, the
treatise on dharma that Manu imparted is said to have been
actually composed by his father Svayam-bhu (Manu 1.3, 58).
In this context, it is significant that Ashva-ghosha puts these
words in the mouth of the Buddha: “T have no teacher.  have
obtained Nirvana; [ am not the same as others. Know that
I am the Self-existent (svayam/bhi) with respect to dharma
(15.4).” The Buddha is higher than Manu with respect to
dharma; the Buddha is Svayam-bhu himself, the very author
of the original treatise on dharma. The Buddha’s dharma
is thus the original and eternal dharma, surpassing that of
Manu, which is implicitly an inferior and degenerate dhar-
ma.

A further clue comes from Ashva-ghosha’s use of the the-
ology of debt (OLIVELLE 1993: 46—53) to defend the position
that a man should take to asceticism only in old age. These
words are put in the mouth of the counselor of Buddha’s

father (9.65-6):

A man is released from his debts
to his ancestors through offspring,
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to seers through studying the Vedas,

and to the gods through sacrifice;
A man is born with these three debts,

whoever has become released from these,

for him alone, they say, there is release.
Release is open to one, experts say,

who strives following this sequence of rules;
Those who desire release violating that sequence,

only get fatigued though they expend much effort.
Although the theology of debt is alluded to in the “Maha-

bharata,” it is Manu who for the first time uses this theology
to defend his position that the orders of life (ZSramas) are
to be followed sequentially as an individual grows old and
that renunciation is limited to old age.” That freedom from
debt is a precondition for undertaking the life of freedom
(mendicancy) echoes Manu. Indeed, one can see that these
two verses of Ashva-ghosha parallel the two verses of Manu

(6.35-6):
Only after he has paid his three debts,

should a man set his mind on release;

if he devotes himself to release without paying them,
he will proceed downward.

Only after be has studied the Vedas according to rule,
Jathered sons in keeping with the Law,

and offered sacrifices according to his ability,
should a man set his mind on release.

Note also Ashva-ghosha’s use of the term moksa (release,
liberation) in the technical meaning given to it by Manu,
namely, renunciatory asceticism of a wandering mendicant

XX1
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(see OLIVELLE 2005: 243), rather than simply liberation from
the cycle of rebirth. It appears likely that both in the theol-
ogy and in the vocabulary Ashva-ghosha is here following
Manu’s text.

If this connection between Ashva-ghosha and Manu is ac-
cepted, then he should be assigned to the second rather than
to the first century ct. Such a connection also throws light
on the theological and apologetic background of Ashva-
ghosha’s work.

The colophons of both the poems give Sakéta, also known
as Ayédhya in what is today eastern Uttar Pradesh, as the
birth-place of Ashva-ghosha. The internal evidence of “Life
of the Buddha” appears to support this. As JoHNsTON (1984:
xvii, xlvii—1) has shown, Ashva-ghosha knew the “Ramayana”
and presents the Buddha as the new Rama. He acknowl-
edges Valmiki as the “first poet” (1.43) and models the de-
parture of the Buddha from his city to the forest after that
of Rama. Here the Buddha is explicitly compared to Rama

(8.8; 9.9):

When the townsfolk saw the two return
without that bull of the Shakya race

and walking with their bodies drooping,
they shed tears along the path, as when

long ago the chariot of Disharatha returned.

Then, the chaplain together with the counselor,
left the carriage and came up to him, as the sage
Aurvashéya along with Vama-deva did,

wishing to see Rama living in the forest.

xxi1
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Shuddhédana’s lament is compared to that of Dasha.
ratha when Rama went into exile (8.81):

Thus did the king,

grieving at being separated from his son,

give up bis innate steadfastness comparable to the earths,
and utter countless lamentations as if he were deranged,
like Dasha-ratha over Rama, as he succumbed to grief-

Irrespective of whether he is assigned to the first or the sec-
ond century cE, Ashva-ghosha lived during a period when
much of north-western and north-central India was under
the rule of the Kushanas. They were a group that invaded
north-western India from central Asia and established a
strong empire during the second half of the first century
ce. The significant aspect of this empire is that the Kushéna
rulers became Buddhists and strong patrons of Buddhist in-
stitutions. We find this especially in the public visual pres-
ence of Buddhism in the architecture of the Kush4na pe-
riod, a time when few Hindu/Brahmanical structures were
present. Foreign rule and Buddhist rule represented by the
Kushénas, including the in-your-face challenge of Buddhist
public monuments, were a double challenge to the Brah-
manical conception of society, kingship, and the place of
the brahmin community within society.

Many rulers in the preceding four or five centuries had
been partial to non-Brahmanical rcligious movements, es-
pecially the Buddhist. Beginning with the Maurya em-
pire and Ashéka, the Brahmanical self-definition was in-
creasingly challenged and their position within the socio-
political structures weakened. Recent scholarship, repre-

xxiii
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sented by MADELEINE BiarDEAU, ALF HILTEBEITEL, and
JamEs FITZGERALD, has seen the Brahmanical epics as im-
plicit answers to the Buddhist challenge. I have argued that
the legal text of Manu should also be seen as a Brahmani-
cal response to this challenge (OLIVELLE 2005: 37—41). This
Brahmanical “counter-reformation” was bound to attract
Buddhist responses, and “Life of the Buddha” can be seen
as one such response. It is interesting to note that, perhaps
taking a page from the early Buddhist works on the life and
activities of the Buddha, the two famous Indian epics are
essentially the life and deeds of Rama and Yudhi-shthira,
the former, significantly, the dbarmika (dharmic king) and
the latter the son and incarnation of Dharma. We can de-
tect a response when Ashva.ghosha calls the Buddha the
image of dharma or dharma in visible form (10.6, 10.19)
and explicitly identifies him with dharma (7.35).

The backdrop to Ashva-ghosha’s work, I believe, is also
the contemporary socio-political reality and the Brahman-
ical responses, both theological and literary, to that real-
ity. His “Life of the Buddha” can be best interpreted as
an apologetic work presenting the Buddhist response to
Brahmanical attacks. Ashva-ghosha was well-positioned to
undertake this task, for he was clearly well-versed in Brah-
manical texts, mythologies, and theologies. His audience,
therefore, was not simply his fellow Buddhists but also the
broader educated public of his day, especially the Brahman-
ical intelligentsia. The form of his response, a finely crafted
epic poem, was also probably intended to reach a broad,
diverse, and educated audience. Citations of his work by
later writers on aesthetics and the imitation of his poems by

XX1V
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major Brahmanical poets, including Kali-dasa,* show that
Ashva-ghosha largely achieved his aim.

Works of Ashva-ghosha

There are two extant works of Ashva-ghosha, “Life of
the Buddha” and “Handsome Nanda.” Both are written in
verse and intended to be poetic works (£Zvya) of distinction.
Indeed, these are the two earliest extant £Zvyas in Sanskrit.
“Handsome Nanda” is a £4vya in eighteen cantos narrating
the story of the long and complicated path to conversion
of Buddha’s half-brother Nanda and his wife Stindari. The
only other work that can be confidently ascribed to Ashva.
ghosha is the kavya Sariputraprakarana, a play in nine acts
about the conversion of the Buddhas two chief disciples,
Shari-putra and Maudgalydyana. Only a few passages of
this work are extant.

Numerous other works are attributed to Ashva-ghosha in
Tibetan and Chinese traditions. The probability that any
of these, which deal principally with topics of Maha-yana
theology, are authentic works of our poet is extremely slim.

Considering the poetic merits of the two extant kdvyas,
JouNsTON (1984: xix) is of the opinion that “Handome
Nanda” is the later and more developed work of Ashva-
ghosha: “the handling of the Saundarananda is altogether
more mature and assured than that of the Buddbacarita,
whose effect is often marred by rcpetitions of the same words
or phrases, or even of a whole pdda, in a way that the kavis
of the classical age sedulously avoided.”
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Theology and Apologetics of
“Life of the Buddha”

Reading “Life of the Buddha” as a Buddhist response to
Brahmanical challenges,? we can detect two major thrusts
in Ashva-ghosha’s argument.

First, he presents the Buddha's doctrine, the dharma dis-
covered through his Awakening, as the consummation of
the Brahmanical religion. He reads the history of the Brah-
manical tradition as a preparation for the arrival of the Bud-
dha; Brahmanism anticipates the Buddha, and Buddhism
is the fulfillment of Brahmanism. It is wrong, therefore,
to place them in opposition to each other, to see them as
adversaries. This is not a new argument of Ashva-ghosha;
the canonical literature already presents the Buddha as the
crowning of the Brahmanical tradition. Nor is this unusual
in the history of religions, especially when a new religious
movement secks to define itself against an older inherited
tradition. Thus, the “new testament” of the Jesus move-
ment presented itself as the fulfillment of the prophesies
embedded in the older Jewish tradition, branding its texts
as the “old testament.” Coming as he does from within
the Brahmanical tradition, Ashva-ghosha’s stance is quite
understandable; he wants to remain both a brahmin and
a Buddhist, just as the early Christians wanted to be both
Jews and Christians. That Ashva-ghosha was imbued with
the Brahmanical scholastic mentality and tradition is ev-
ident in his use of the expression 7t/ smytah (“such is the
authoritative tradition,” or “so states an authoritative text
of tradition”)4 so common in Brahmanical texts.

XXVi
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Second, Ashva-ghosha engages in a polemic against the
inherited tradition, demonstrating how doctrines, divini-
ties, and holy men of Brahmanism are defective and un-
trustworthy as spiritual guides. The dharma of the Buddha
has not only fulfilled but also superseded the Brahmani-
cal dharma. Ashva.ghosha has to walk a fine line in this
dual argument, because the one can often undercut the
other. On the one hand, Brahmanism is viewed positively
as preparatory to the Buddhist message, and, on the other,
it is presented as depraved, immoral, and superseded.

Ashva-ghosha, however, is careful to observe that the Bud-
dha’s dharma, although opposed to the current practices of
Brahmanism, is not something entirely new and novel. It is
a dharma that was discovered by past Buddhas; Siddhértha’s
discovery is only the most recent in a long line. His dharma,
therefore, is both new and ancient. As he tells his groom

Chanda (6.19):

This was the firm resolution,

as you know, of our ancestors;

do not grieve for me as I walk

on this path, that is my patrimony.

Buddha’s Dharma as Consummation
of Brahmanism

Ashva-ghosha’s presentation of the Buddha’s dharma as
the consummation and fulfillment of the Brahmanical tra-
dition is made implicitly and indirectly rather than openly.
He does not come out directly and tell his audience that
the Buddha’s dharma is what brahmins have been waiting

xxvii



LIFE OF THE BUDDHA

for all these centuries. Indeed, his is the manner in which
most Indian authors, especially the Brahmanical ones, deal
with their opponents. Buddhism, for example, is never men-
tioned explicitly either in the epics or in the work of Manu;
it is always in the background, and without taking into ac-
count that backdrop the full significance of the text cannot
be understood.

The most explicit statements come in the narration of
Siddhértha’s birth. The focus is on the extraordinary marks
on the baby’s body, marks that Buddhist theology inter-
preted as the signs of a Great Man (maba/purusa), and on
the miraculous events that accompanied his birth. The first
to reflect on these are learned brahmins probably attached
to the royal household, and they announce (1.34-6):

The signs on the body of this illustrious one,

with the brilliance of gold, the radiance of a lamp,
foretell that hell be either an Awakened Seer,

or a World Conqueror on the earth among men.
Should he desire world sovereignty through

might and right,

he will stand on earth at the head of all kings,
like the light of the sun,

at the head of all heavenly lights.
Going to the forest, should he seek release,

by his knowledge and truth he will vanquish
all doctrines and stand on earth, like Meru,

the king of mountains, among all the hills.

The seer Asita is the second to interpret these signs. Seeing
Asita with tears in his eyes, Shuddhédana is alarmed, fearing

xxviil
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a danger to his infant son. But Asita is crying for himself,
because he knows that he will die before he can hear the
Buddha’s dharma. Asita predicts that the infant will become
a Buddha, a Fully Awakened One (1.69-75):

For quitting his realm, detached from pleasures,
realizing the truth through arduous efforts,
This sun of knowledge will blaze forth,
in this world to dispel
the dartness of delusion.
From this sea of grief. strewn with
the foam of sickness,
with waves of old age and fearsome
tides of death,
He will rescue with the mighty boat of knowledge
this stricken world carried away by the current.
The living world that's tormented by thirst will drink
[from the lofty stream of dharma
flowing from him;
A stream that is made cool by mental trance,
a stream whose current is wisdom,
whose banks are steadfast discipline,
whose chakra-vaka ducks are vows.
1o those who are tormented by suffering,
ensnared by the objects of sense,
roaming through samsara’s wild tracks,
This one will proclaim the way to release,
as to travelers whove lost their way.
Upon men in this world who are being scorched
by the fire of passion, whose fuel
is the objects of the senses,
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Hell pour relief with the rain of dharma,
like a rain cloud pouring down rain,
at the end of the summer heat.

With the irresistible supreme blow
of the true dharma, he will burst open

The door whose bolt is thirst and whose panels
are delusion and torpor,
so that creatures may escape.

Gaining full Awakening, this king of dharma
will release the world from bondage,

A world bound up with the snares of its own delusion,
a world overcome by grief,
a world that has no refuge.

These are two major representatives of the Brahmani-
cal tradition. The first are wise and learned brahmins, the
keepers of the tradition.5 The second is Asita, identified
as a “great seer” (maha’jrsi: 1.49) and described as a “bra-
hman-knower blazing with the splendor of brahman and
the splendor of his ascetic toil” (1.50). Being a seer, he is
identified with the very founders of the Vedic tradition.
The term brahman here probably refers to the Veda; thus
an expert in the Vedas authenticates the dharma the Bud-
dha will discover. From the very heart, therefore, of the
Brahmanical tradition the future Buddha receives affirma-
tion and authentication. Significantly, the wise brahmins
declare that Siddhartha will become an “Awakened Seer,”
placing him squarely within the tradition of Brahmanical
holy men. Asita is said to be “yearning for dharma” (1.49),
implicitly stating that he, and therefore the Vedic tradition,
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did not have the fullness of dharma. That fullness can come
only from the Awakened One.

Gods are a third level of authority within the Brahmanical
tradition, and at every step of Siddhartha’s life gods affirm
his uniqueness and facilitate his path toward Awakening.
Miracles abound at his birth, and gods bow their heads
and hold up a white parasol over him (1.17). Gods and
divine serpents are said to be thirsty for his dharma (1.18,
1.24). As Siddhartha leaves home for the wilderness, gods
facilitate his departure (5.47, 5.81, 5.86). And just before
his Awakening they scold Mara and affirm that Siddhértha
has vanquished him and his cohorts (13.56). Brahmanical
gods give legitimacy to the Buddha’s claim to omniscience
and authority to his dharma. We see this also in the visual
remains from the Kushéna period where the Buddha is often
flanked by Brahma and Indra, the creator and the king
among the gods. In “Life of the Buddha” itself Siddhértha
is equated with Indra and identified with svayam/bha, the
Self-existent One, which is a reference to the creator god
Brahma.®

Even more significant, however, is the implicit undercur-
rent of the entire text that compares the Buddha to signif-
icant Brahmanical figures of the past. Thus, his extraordi-
nary birth is compared to that of other famous kings of the
past who had unusual births (1.10). Siddhartha’s departure
to the forest parallels that of Rama: Shuddhédana’s grief is
similar to that of Dasha-ratha; the mission of the minister
and chaplain to bring Siddhartha back is compared to that
of Aurvashéya and Vama-deva, who were commissioned to
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bring back Rama.” Shuddhédana himself compares his grief
to that of Rama’s father (8.79, see also 8.81 cited above):

1 envy the king who was Indras friend,
the wise son of King Aja;

When his son went to the forest, he went to heaven,
without living a miserable life

and shedding futile tears.

A theme that runs through the text is that the young and
the recent can surpass the old and the ancient. In the very
first Canto, the brahmin prognosticators tell Shuddhédana
that the young can surpass the old, sons can outdo their
fathers, and give many examples from the Brahmanical past
to illustrate this truth (1.46). They conclude:

So, age and lineage are not a yardstick;
anyone anywhere may attain
pre-eminence in the world;

Among kings and seers there are many deeds
not performed by the elders
but accomplished by their sons.

This is clearly a defensive posture in Ashva-ghosha’s “apo-
logia,” showing that it is quite legitimate for the “recent”
Buddha to challenge and surpass the ancient Brahmanical
wisdom.

The Buddha’s dharma, then, is not in opposition to
the Brahmanical tradition; it is not a “heterodox” religion.
Ashva-ghosha presents it as representing the highest aspi-
rations of that tradition, as the fulfillment of its deepest
yearnings, as its crowning achievement.
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Refutation of Brahmanical Arguments

Even though Ashva-ghosha sought to present Buddhism
as an integral part of Brahmanism, the reality was that there
was an ongoing debate between the two traditions. This
is evident in the literary traditions,® but the opposition
probably was manifested also within the political, social,
and economic reality as well. But “Life of the Buddha”
is concerned principally with the intellectual challenges to
the Buddhist dharma, especially to the Buddhist view of the
ascetic life as the highest religious aspiration and the only
mode of life that can lead a person to final liberation from
the phenomenal life of suffering.

On the one hand, Ashva-ghosha presents Brahmanical
objections to the Buddhist dharma and the Buddhist re-
sponses to them in several speeches and dialogues by various
interlocutors. On the other hand, Ashva-ghosha addresses
issues of religious modes of life and philosophies and tech-
nologies of liberation within Brahmanism to demonstrate
their inadequacy with regard to final liberation. I will deal
with these two aspects of his argument separately.

The first of these interlocutors is a young man named
Udayin, the son of the king’s chaplain, who will also present
Brahmanical arguments against the Buddha’s decision to
renounce. Udéyin is a young urbane gentleman, an educated
brahmin and friend of Prince Siddhértha. His focus is on
kama, the sensual pleasures that a young person of wealth
and power should indulge in. This accords with the efforts
of Shuddhédana to surround his son with pleasure and
comforts so that Asita’s prediction that he will repair to
the forest would not come true. In Canto 4 we see Prince
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Siddhartha, who had already seen the signs that pointed to
the suffering and impermanent nature of life, surrounded
by royal courtesans in a lovely royal park. Their job was
to entertain the prince and draw him into a life of sensual
indulgence. What is significant in Uddyin’s comments for
the Brahmanical argument, however, is that engaging in
pleasures during youth is presented as a duty within the
“triple set” (¢réifvarga), the three goals that a human being
should pursue; kama is the first of these to be followed
in one’s youth. Udéyin presents examples of ancient sages
and seers who engaged in sex; there really is nothing wrong
with it! Shuddhédana himself takes up this theme in his
objection to a young man taking to the ascetic life; it can
be dangerous, because a young man is unable to control his
senses (§5.30—1):

Turn back, my son, from this resolution,
for it’s not the time for you
to give yourself to dharma;

For, when you're young and your mind is fickle,
thereve many dangers, they say,
in the practice of dbarma.

As objects of sense tend to excite bis senses,
as he can’t be firm facing the hardships of vows,

A young man’s mind turns away from the wilderness,
above all as he is not used to solitude.

This is a fine segue to the next argument: the ascetic life
is best undertaken when someone is old. This is in keeping
with the classical formulation of the dsrama system which
sees the four as stages of life through which a man passes as
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he grows old (OLIVELLE 1993). Renunciation of the world
and the pursuit of liberation are reserved for old age. Once
again Shuddhédana articulates this position well (5.32-3):

But for me it is the time for dharma,
after conferring on you sovereignty,
you who possess the marks of sovereignty
O lover of dharma;
But if you leave your father by violating
the right order, you whose courage is firm,
your dharma will turn into adharma.
So, give up this resolution of yours,
give yourself for now to household dharma;
For, when one goes to the ascetic grove
after he has enjoyed the joys of youth,
it’s truly a wonderful sight!

The Chaplain too, as he conveys to the prince his father’s
arguments, articulates the Brahmanical position that the
dframas should be undertaken in the proper order; violating
that order, as Siddhartha has done, is against dharma. So,
the Buddha’s wish to follow the dharma is itself an a/dbhar-
ma—a refrain that we hear frequently in the Brahmanical
objections (9.14):

I know that you have resolved to follow dharma,

and, 1 realize, this will be your future goal;
but I am burnt up by this fire, the fire of grief;
for you have gone to the forest at the wrong time.

The king’s counselor also reiterates this point. Their ob-
jection is not to Siddhértha taking to renunciation but to
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the untimely nature of his decision. Indeed, the counselor
is patronizing when he says that Siddhartha may have made
this foolish decision because he was unfamiliar with the
duties inherent in the “criple set” (9.53—4):

It is not that this decision of yours
to practice dharma is not right,
Just that this is not the right time;
For, to condemn your old father to grief
is surely not your dharma,
you who delight in dharma.
Perhaps your mind is not too sharp,
or not conversant with
dharma, wealth, and pleasure;
That you leave to win an unseen resull,
disdaining the object before your eyes.

The importance of following the “triple set” is also the
focus of King Shrenya’s argument that Siddhértha should
return home and become king. The three goals should be
followed sequentially and in the proper order; violation of
that order invites ruin (10.28-30):

Choose, therefore, any one of these options,
devote yourself as prescribed
to dharma, wealth, and pleasure;
For by inverting bere the triple set
through passion one goes to ruin
here and in the hereafter.
For when pleasure impairs wealth and dharma,
when wealth suppresses dharma and pleasure,
Or when dharma wipes out pleasure and wealth,
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one should abandon it, if one wishes
to attain the goal in its entirety.
By pursuing, therefore, the triple set,
make this lovely body of yours bear fruit;
For when a man gains in their entirety
dharma, wealth, and pleasure, they say
he has achieved the purpose of

human life in its entirety.

The triple set is also connected explicitly with the pursuit
of asceticism in old age (10.34):

Surely, when you are old you can practice dharma,
old age lacks capacity to enjoy pleasures;

And, therefore, they assign pleasure for youth,
wealth for the middle-aged,
and dharma for the old.

Yasho-dhara’s lament (8.32, 8.61) at her husband aban-
doning her with an infant child is heart-rending; and that
is its intent. But there are elements of her forceful tirade
that represent a Brahmanical argument. Siddhartha’s wife is
his partner in dharma (sahaj/dharmajcarini); and this makes
perfect sense if we see the sacrificial and ritual regimen of
Brahmanism as the central focus of dharma. Only a married
man accompanied by his wife can perform the major ritual
acts of the Brahmanical religion. Yasho-dhara presents her
case forcefully. Siddhértha’s practice of dharma, that is, his
ascetic practices, will not provide him with dharma, that is,
spiritual merit (8.61):
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If it is his wish to practice dharma,
abandoning me without protector,
forsaking me, his partner in dharma;

From where can he obtain dharma
when he desires ascetic toil
without bis partner in dharma?

She accuses him of being selfish in not permitting her
to share in his dharma, and she presents the examples of
former kings who entered the forest accompanied by their
wives? (8.62-3):

Perhaps he has not heard of former kings,
his forefathers such as Maha-suddrsha,
who repaired to the forest with their wives;

For that's the reason why he wants
to practice dharma without me.

Perhaps he does not see that in sacrifices
both husband and wife are consecrated
and are sanctified by the Vedic rites,
that the two enjoy the fruits of these rites,
equally even in the afterlife;

That’s the reason why he acts selfishly
with respect to dharma concerning me.

Finally, there is the argument that the pursuit of lib-
eration is not confined to world-renouncing ascetics; his-
tory tells us that even householders have attained liberation.
The argument here is one we hear frequently in the epics:
if knowledge is the cause of liberation, then the emblems
of the ascetic life are useless. One can obtain that knowl-
edge in any station of life. Thus the “Bhagavad Gita” (5.3)
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calls a householder who engages in ritual activities with
inner detachment a nityajsamnydst, someone who is a con-
tinuous renouncer. The chaplain reports this argument of

Shuddhédana (9.18—21):

And this dharma is achieved not just in forests;
ascetics do achieve it even in cities;
in this regard the means are effort and intent;
forest and emblems are the marks of a coward.
Kings, even while remaining householders
cradled in the lap of royal fortune
crowns upon their heads
pearl strings on shoulders
arms bound with bracelets
have won the dharma of release—
Bali and Vajra-bahu,
the younger brothers of Dhruva,
Vaibhrdja, Ashddha, and Anti-deva,
Jéanaka, likewise, the king of Vidéba,
Druma of Shalva and the Sénajit kings—
Know that these householder kings were well trained
in dharma rules leading to highest bliss;
therefore, you should enjoy both together,
lordship over mind and royal fortune.

In refuting one by one these arguments, viewed by Sid-
dhértha as specious, he sets out the central thesis of the Bud-
dhist dharma: life is suffering, life is impermanent, death
looms large, one cannot wait until old age to achieve re-
lease. The message is one of anguish, anxiety, and urgency.
This again is not something completely new; a very similar
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message is presented by a son arguing on the same topic
with his father in a fine “Maha-bhérata” passage (12.169).
Siddhartha articulates this position to Ud4yin (4.97-8):

O how steady and strong your mind must be
that you see substance in fleeting pleasures,
That, seeing these creatures on the path of death,
you are attached to sensual pleasures
in the midst of the most frightful dangers.
L, however, am timid, much perturbed,
as I think of the dangers
of old age, sickness, and death;
I find no peace or content, much less joy,
seeing the world with fire as if ablaze.

He tells his father that he will remain at home if Shud-
dhédana can be a surety with regard to four things, if he
can guarantee these four outcomes (5.34-5):

If you will become a surety for me
in four things, O King,
T will not go to the ascetic grove.
My life shall never be subject to death,
disease shall not steal this good health of mine,
Old age shall never overtake my youth,
no mishap shall rob this fortune of mine.

He rejects the examples from history that Udéyin cites.
They have no authority with regard to dharma. These men
cannot be eminent or exemplary when their behavior is so
reprehensible (4.90-1):
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What you say about those eminent men,
that they were also given to pleasures;
It should indeed cause us all anxiety,
that these men also have succumbed to death!
No true eminence exists in my view,
where death exists as a general trait,
Where attachment to sense objects persists,
or where self-possession is not attained.

Cleatrly, waiting for old age to pursue liberation is not
an option. The Zframa system may be fine social organiza-
tion, but it fails to answer the anxieties buried in the hearts
of those seeking to break out of the bondage of old age,
sickness, and death. There is no wrong time to pursue bliss

(9.37-8):

From the time a man comes out of the womb
death is set to slay him at every stage;
So how could His Lordship, in his love for his son,
say that I went to the forest at the wrong time?
There is a wrong time to enjoy pleasures,
a time is ordained also for obtaining wealth;
Time tears up this world all the time;
but there is no appointed time

for what produces final bliss.

He explicitly rejects the dharma based on following the
“triple set,” calling it an evil and unable to satisfy the ulti-
mate yearning of the human heart (11.58):

As to what you said to me that the triple set
when followed in its entirety
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is for humans the highest good;

My view on this is that it’s truly an evil,
Jor the triple set is fleeting
and fails to satisfy.

Finally, Siddhértha rejects out of hand the very possi-
bility of attaining liberation while remaining a king and a
householder. The office of the king is filled with dangers to
the spiritual life (9.40-1):

How can it be right for a wise man to accept
kingship that is delusion’s dwelling place,

Where anxiety, pride, and fatigue lurk, and damage
to dharma by mistreating other men?

For a kingdom is charming yet full of dangers,
like a golden castle that is on fire,
like exquisite food that’s mixed with poison,
like a lotus pond filled with crocodiles.

And he dismisses the scriptures and traditions that record
household kings who attained liberation (9.48—50):

As for the scripture that householder kings
have attained release,
that cannot be!
The dharma of release, where calm prevails,
And the dharma of kings, where force prevails—
how far apart are they!
If a king delights in calm, his realm falls apart,
if his mind is on his realm, his calm is destroyed;
For calmness and fierceness are incompatible,
like the union of fire and water, heat and cold.
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So, certainly, either those kings
gave up their realms and obtained calm,

Or remaining within the realm, they projected
release to a non-final state,
because their senses were controlled.

Besides rejecting the Brahmanical arguments against re-
nunciation and the Buddhist dharma, Ashva-ghosha takes
up the issue of Brahmanical techniques and philosophies
pertaining to liberation. Siddh4rtha as a brand new ascetic
visits (Canto 6) a Brahmanical hermitage with ascetics en-
gaged in a variety of austere practices (zapas). The ascetics
explain the kinds of vows they undertake, the pain they
endure. But Siddhartha observes that all their pain and suf-
fering only lead to temporary states of happiness; they work
so much for so little (7.20-1):

Puin is basic to the many types of ascetic toil,
while heaven is the highest reward of ascetic toil;
And yet, all the worlds are subject to change;
such toil in hermitages
only to gain so little!
They forsake their dear kin and objects of sense
and for the sake of heaven practice restraint;
Yet parted from that, they are destined to go
only to states of bondage even more dire.

He points out the contradiction in what they are doing,
for if bodily pain is dharma, then bodily bliss should be
ajdharmas yet they seek bliss by means of pain (7.26):
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But, if dharma here consists of bodily pain,
then bodily bliss should be adharma;

So when by dharma one attains bliss hereafier,
dharma here bears the fruit of adharma/

When the ascetics implore him to remain with them,
Siddhartha states forthrightly that his goal is very different
from the lower ones they have set for themselves (7.48):

But your dharma aims at attaining heaven;
and my desire is to be free from rebirth.
So 1 have no wish to live in this forest,
for the dharma of cessation is opposed
to the dharma of continued existence.

Once again Ashva-ghosha produces an authoritative
Brahmanical voice to put the stamp of Brahmanical ap-
proval on the path Siddhartha has taken. This brahmin is
made authoritative by his bodily appearance, just like the
infant Siddhartha (7.51-2):

But a certain tall brahmin among them,
used to lying on ash, wearing a topknot,
with reddish eyes, wearing a bark garment,
with a thin long nose and a water pot,
made this oration:
Wise one, your resolve is truly magnificent,
in that, still young, you have seen the peril of birth;
For, having examined well heaven and release,
one who sets his mind on release,
he alone does truly exist!
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The philosophical side of Brahmanism is represented by
Ardda, who teaches a form of Sankhya doctrine. Clearly
at this time it was the major philosophy within the broad
Brahmanical tradition represented by the “Maha-bhérata”
and especially the “Bhagavad Gita.” Siddhértha is again
dismissive of this knowledge that, according to him, leads
only half way; it does not produce final bliss and liberation.
The main problem for him is the presence of a permanent
sou] within the Sankhya philosophy (12.69—71):

1 have listened to this subtle knowledge
that grows progressively more and more pure;
But since the field-knower is not forsaken,
1 think it is short of the absolute.
For, although the knower of the field is freed
from Primal nature and Transformations,
Yet I think it still has the quality
of giving birth and serving as a seed.
For, though the soul, being wholly pure,
you consider to be released;
Yet, because the causal roots are present,
it will once again become unreleased.

Dharma as Site of Contention

HILTEBEITEL (2006: 235) remarks that “It is a surprising
point to have to make that Ashva.ghosha would be centrally
concerned with dharma, but others seem to have missed it.”
By “others” he means modern scholars of Ashva-ghosha. It
is, indeed, surprising that even JoHNsTON, whose edition
and translation of “Life of the Buddha” and his long and
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detailed introduction to it remain the single most important
contribution to Ashva-ghosha studies up to this day, does
not deal with this topic at all. Reading “Life of the Buddha”
closely, one cannot fail to notice not only the frequency
with which he used the term dharma (130 times in the first
thirteen Cantos) but also how he plays with the diverse
meanings the term had within the religious discourses of
his day. From the recent studies of dharma in the epics and
the legal tradition (OLIVELLE 2004), it is very clear that
this term had become the central site of contention among
the various religious movements. The question was: Whose
dharma is the best, the fullest, and the most authentic?
The period “Between the Empires,” the Maurya and the
Gupta, roughly the last four centuries BCE and the first four
CE, was a time of great intellectual ferment (OLIVELLE 2006).
The picture painted in general introductions to Indian re-
ligions of an unchanging India, of an immutable perennial
philosophy, is simply an illusion. What BiMaL MaTrraL has
said of the Indian intellectual tradition in general applies
in spades to this period: “The tradition was self-conscious.
It has been interpreting and re-interpreting itself over the
ages. It is hardly a new phenomenon. The myth is tied up
with the Indologist’s romantic search for a classical, pure
form of Hinduism (or Buddhism as the case may be), and
is little better than a dream.”® It was not sufficient for the
inquiring minds of the period that something should be
considered authoritative simply because it is found in the
scriptures of one or another tradition, or even in the Vedas.
Ashva-ghosha compares the back-and-forth movement of
a demonic woman to the mind of a fickle man moving
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from one scripture to another (13.49). There were various
scriptures competing for attention. Siddhértha rejects out
of hand the scriptures, here probably the Vedas, on which
the Brahmanical arguments against renunciation are based
(4.83), calling them “unfounded” (9.76). Shuddhédana’s ad-
visors are aware that there is a deep controversy between
the various rules of the Vedic scriptures and the views of
Siddhértha; they present their mission to bring him back as
a battle between these two sides (8.85):

Let a battle then be waged here on many fronts
between your son and the diverse rules of scripture.

It is within this context of inquiry and debate that we
must see the controversies surrounding dharma. Ashva.
ghosha presents the arguments from the Buddhist and the
Brahmanical sides as a controversy centered on the correct
definition of dharma. It is not so much that some defini-
tions of dharma are considered false. Ashva-ghosha presents
the array of meanings in which his interlocutors used the
term, all of them legitimate at some level. What he wants
to emphasize, however, is that no dharma can prevent the
pursuit of the highest dharma, the dharma that Siddhértha
pursues, the dharma that he preaches once he has become
the Buddha. Lower level conceptions of dharma cannot be
obstacles on the path to the highest dharma, the “true dhar-
ma” of Buddhism called sad/dharma’*

At the highest level, then, dharma (Dhr)"™ is the truth and
the way that was the content of the Buddha’s Awakening.
Thus, the insight into the law of dependent origination
he obtained at his Awakening is described as “the excellent
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dharma he had seen,” which is his best companion (14.99)."
The reference is to Dhr when divine serpents are said to
be “thirsty for dharma” (1.19), divine beings are said to be
“eager for dharma” (1.24), and Asita is said to be “yearning
for dharma” (1.49). Asita also refers to Dhr when he calls
the Buddha “this king of dharma” (1.75) and laments that
he will not live to hear this “absolute dharma” (1.76). This
is the “lofty stream of dharma” (1.71) that the world longs
to drink from, the “rain of dharma” (1.73) that will relieve
the world burning with the fire of passion.

Closely linked to Dhi is the use of dharma (Dh2) with
reference to leaving home and family and devoting oneself
completely to the pursuit of liberation within an ascetic
mode of life. Thus at 3.24 when it is said that Siddhartha
“will give up kingship and follow the dharma,” or when at
10.33 he is asked to wait until he is old to “practice dhar-
ma,” or when at 5.30 he is told that it is not the right
time to “follow dharma,” it is clear that the reference is
to the ascetic way of life, even though what exact form it
would take is left unclear. It appears that for Ashva-ghosha
dharma as such, that is, when the term is used without
additional qualifications, has the meaning of Dh2. Thus at
least one meaning of dharma used in the “triple set” appears
to be identical with Dha2. I think this meaning is broad
enough to cover the hermits living in forest hermitages,
as also wandering mendicants. Thus Siddhartha tells the
hermits that he does not know “this method of dharma”
(7.12), and that he is “still a novice in dharma” (7.46).

A different meaning is evident in the use of dharma (Dhs3)
to indicate the proper behavior pattern and the proper se-
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quence in which various duties should be undertaken. This
is the more traditional meaning of dharma found in the
Brahmanical dbarmajiastras. The opposite of Dh3 dharma
is a/dbarma, both the violation of that dharma and the sin
and demerit one acquires as a result. Thus, Shuddhédana
admonishes his son that if he pursues dharma in violation
of the proper order, he will be committing an a/dbarma: “if
you leave your father violating the proper order ... your
dharma will turn into a/dharma” (5.32). At 9.14 the Chap-
lain tells the prince to give up Dh2 dharma “for the sake of
dharma itself.” Clearly, there is a battle being waged within
the very bosom of dharma. Ashva-ghosha presents the con-
flicts between the various forms of dharma, as when follow-
ing Dh2 dharma is a violation of Dh3 dharma. He rejects,
however, the Brahmanical resolution proposed: follow the
various dharmas during different periods of life, which is
the solution offered also by the Zérama system in the clas-
sical formulation of Manu. The power of the call of Dhr
and Dh2 dharma eliminates the claims of any other form of
dharma. This is a point made also in the ascetical texts of the
Brahmanical tradition itself, as when the Jabalopanisad (IV)
says that a person may renounce “on the very day that he
becomes detached” regardless of whether he has fulfilled any
other obligation or not. Siddhértha himself gives a similar
response to his groom Chanda (6.21): “no time is improper
for pursuing dharma (Dh2), when life is so insecure.”
Often dharma is qualified as belonging to or within the
domain of a particular category of people or a particular goal
toward which it is directed. Although the kinds of dharma

comprehended within this usage are many, I will call this
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usage Dhy, because here dharma is explicitly confined to
a specific sphere.”* Thus, Ashva-ghosha speaks of moksa/
dharma (dharma of liberation; 9.19, 9.48), nivrttijdharma
(dharma of cessation; 7.48), r@ja/dharma (dharma of kings;
9.48), and grhasthajdharma (householder’s dharma: 5.33).

Within Dh4 dharma, however, the householder’s dharma
(which I will call Dhs and which includes a substantial seg-
ment of the royal dharma) is often singled out in opposition
to the Dh2 dharma. The opposition between Dh2 and Dhs
is at the heart of the debates within “Life of the Buddha.” In
an interesting sleight of hand, Shrenya tells Siddhértha that
if he wants to practice dharma then he should go ahead and
perform sacrifices (10.39), which will take him to the zenith
of heaven. Thus, dharma is sacrifice, as also the other atten-
dant duties of a Brahmanical householder. It is in this sense
that Yasho-dhara calls herself Siddhartha’s saba/dharmajca-
rini, “companion in the performance of dharma” (8.61). She
then challenges his desire to practice dharma (Dhz2) without
his partner in dharma (Dhs), concluding that in this way he
will not acquire dharma, for he is acting selfishly in his quest
(8.63). The clearest oppositon of these two kinds of dhar-
ma is given at 7.48 where Siddhartha opposes the dharma
of cessation (nivrtti/dharma) to the dharma of continued
worldly existence (pravritijdharma).

While defining dharma per se as Dhs, the Brahmani-
cal interlocutors can divide Dh2 into two separate aspects:
the ascetic lifestyle and the goal of liberation. These two
aspects are intermingled within the compound moksajdhar-
ma. Thus Siddhartha is told that “this dharma (Dh2 as

liberation) is achieved not only in the forest” (9.18); exam-

]
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ples of householder kings who became liberated are given
as proof (9.19).

It is also in this context of redefining what dharma may
mean that we come across another universal and ethical
meaning of dharma (Dh6) as “compassion for all creatures”
(9.17). It appears that it is this superior dharma (Dh6) that
Shuddhédana invokes in asking his son to abandon his
resolve to follow dharma (Dh2) “for the sake of dharma
(Dhé) itself” (9.15) asking him to “show kindness to this
unlucky father of yours, for dharma is compassion for all
creatures” (9.17).

“Life of the Buddha,” then, presents what Shuddhédana’s
wise counselor calls a “battle waged on many fronts” be-
tween Siddhdrtha, the Buddha-to-be, and the diverse rules
of Vedic scriptures. The most prominent front of this battle
centers on the interpretation of dharma. The triumph of the
Buddha’s dharma, called appropriately sadjdharma (the true
dharma or the real dharma, 1.74), over the other interpreta-
tions is the ultimate “apologia” for Buddhism presented by
Ashva-ghosha. It is significant that Ashva-ghosha’s narrative
of the life of the Buddha ends not with his death but with
the erection of eighty thousand st#pas enshrining the Bud-
dha’s relics by the Emperor Ashéka. The conversion and
religious activities of Ashéka signal the final triumph of the
Buddha’s doctrine in that “battle waged on many fronts.”
The inclusion of Ashéka in Ashva.ghosha’s narrative also
indicates the importance of the Emperor in the historical
imagination of early Buddhism.

li



LIFE OF THE BUDDHA

Note on the Text and Translation

No student or translator of the Buddhacarita can ignore
the monumental work of E.H. JounsToN; his work stands
as the solid foundation on which contemporary scholars
build. One may then question the need for a new translation
of this text. The reason is given by JounsTon himself, when
he confesses: “My translation is a pedestrian affair, designed
to be read with the text and to explain its meaning, not
to transmute [transmit?] its spirit and literary quality into
an alien tongue” (JOHNSTON 1984: iii). I have attempted to
convey the literary spirit of the text in this new translation
within the limits of my ability, while maintaining accuracy.

One departure from my other translations of Sanskrit
texts concerns the pivotal concept of dharma. In my other
translations I have regularly translated all Sanskrit terms,
including dharma. In Ashva-ghosha’s vocabulary and argu-
ment, however, dharma is used deliberately with so many
meanings and nuances that it would have been futile to cap-
ture these varying significations in the translation; English
does not have a sufficiently rich vocabulary for this purpose.
Therefore, I have kept the words dharma and its opposite
ajdharma in the translation, inviting thereby the reader to
see the different contexts and meanings of this central term.

The Sanskrit text of the Buddbacarita has been preserved,
unfortunately, in only a single incomplete manuscript. It
contains the first thirteen cantos and part of the fourteenth
canto of the text. This manuscript was the basis for all the
editions of the Buddhacarita, including the one JoHNsTON
used for his translation. The entire text of the Buddhacarita
exists in both Chinese and Tibetan translations. JoHNSTON

lii
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has made use of these to critically edit the Sanskrit text. In
the first canto also, the first seven verses, as well as verses
25—40, are missing in the Sanskrit manuscript. A few of
these verses have been reconstructed into Sanskrit by Joun-
sTON on the basis of the Chinese and Tibetan translation;
these I have given within square brackets. My rendering of
these verses missing in the Sanskrit manuscript, as well as
the summaries of the last cantos, are based on JOHNSTON’s
translations from the Chinese and Tibetan.

In his argument for the superiority of the Buddhist dhar-
ma, Ashva-ghosha alludes to numerous Brahmanical myths,
legends, and stories. Without at least a basic familiarity with
this mythological background, it is difficult to follow his
argument. [ have tried to give as much of this background as
possible in the notes to the translation, within the confines
imposed by the format of this series. Ashva-ghosha also
mentions numerous names of seers, holy persons, gods, and
the fauna and flora of India. These are listed in the Glossary
of Names.

Notes

I The connection between old age and asceticism is found in a
variety of literature (see OLIVELLE 1993: 112—122). Space does
not permit me to provide detailed evidence; however, itis Manu
who first uses the theology of debts (774) to provide theological
grounding to this view. This theology was already used by
Baudhdyana as an argument against the Zframa system as a
whole and against celibate asceticism (OLIVELLE 1993: 86-91).

2 For a detailed discussion of this, see JoHNSTON 1984: Ixxix—
XCViii.

liii
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When I refer to “Brahmanical challenges” or “Brahmanical
arguments” I do not mean that they are actually articulated
by brahmins within the Buddhacarita. Many of these argu-
ments are made by individuals who are not brahmins—Kings
Shuddhédana and Shrénya, Yasho-dhara, and Chanda—but
the arguments present the Brahmanical party line.

See 12.21, 12.29, 12.35, 12.63. At 12.82 we have simply smrtab.

Note also that his first converts too are brahmins (Canto 16).
Especially noteworthy is the Buddha’s victory over Auruvila
Ki4shyapa and his disciples, and the conversion of Sankhya
ascetics (Canto 17), including Maudgalydyana and his other
chief disciples, as well as the major Sankhya teachers Paficha-
shikha and Asuri (Canto 21) and Subh4dra, the last of his
converts (Canto 26).

See also Canto 17 where gods headed by Brahma are said to
have lived in Venu-vana in the company of the Buddha and his
disciples.

As HiLTEBEITEL (2006: 249) notes, in four of the thirteen con-
versations of the Buddha relating to dharma Ashva-ghosha re-
lates the prince’s departure directly to the Rimayana.

See my earlier comments on the Sanskrit epics and Manu,
which are seen increasingly as apologetical works directed pri-
marily at Buddhism.

This argument parallels the one made by Madri and Kunti in
the Mahibhirata (MBh, Critical Edition (cg) 1.110.26) in their
effort to accompany their common husband, Pandu, into the
forest: “Surcly there are other @éramas, O bull of the Bhératas,
that you can pursue together with us, your wives according to
dharma.” This @frama is, of course, the third one of the forest
hermit.

GANERI 2002: 40.
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The term sad/dharma occurs five times in the Buddhacarita:
1.49, 1.74, 6.31, 13.1, 13.31.

I will use Dhi, Dh2 etc. to indicate the different meanings of
dharma within the Buddhacarita for heuristic purposes, even
though I do not intend within the compass of this introduction
to deal exhaustively with these meanings.

This section is found only in the Chinese and Tiberan trans-
Jations.

The is the usage we find in the Brahmanical dbarma/sistras
whey they speak of jatijdharma (dharma of castes), desajdhar-
ma (dharma of regions), 7@ja/dharma (dharma of kings), and
the like.

Abbreviations

MBh cE = Mahibharata Pune critical edition
MBh cs. = Mahabhirata Clay Sanskrit Library edition

v
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CANTO 1
THE BIRTH OF THE LORD



I.I

L§

IKSVAKA IK$VAKU|samalprabhavah
[ Sakyesv afsakyesu visuddhajvrttah
priyah $aracjcandra iva prajabhyah
Suddhodano nima babhiiva raja.]

[tasy’ Endralkalpasya babhiiva patni
Padm” éva laksmih prthiv” iva dhira
May” éti namn” injupam” éva Maya.]

tata$ ca vidy” éva samadhiyukta
garbam dadhe papajvivarjita sa.]

- e e o s e em = = -

na tan|nimittam samavapa tapam.]

[sa tasya deva|pratimasya devi
garbhena vamsalériyam udvahanti

B I

[sa Lumbinim nima van’Jintabhimim
citraldrumam Caitrarath’[Abhiramam

- e e e e e e



I N IKSHVAKU’S LINE, equal to Ikshvéku in might, L1
among the invincible Shakyas, was born a king,

loved by his people like the autumn moon,

pure in conduct, Shuddhédana by name.

That equal of Indra had a wife like Shachi herself;
her splendor paralleled his might;

she was as pretty as Padmd, as steadfast as the Earth,
Maya by name, like the peerless Maya herself.

That ruler of men, sporting with his queen,
enjoyed, as it were, Vdishravana’s sovereign might;
free from sin, then, she produced the fruit

of her womb,
as knowledge does, when united with trance.

Before she conceived she saw in a dream
a white elephant king

entering her body, yet she did not
thereby feel any pain.

Maya, then, the queen of that god-like king, LS
her womb bearing the glory of his line,

by her purity freed from delusion,

sorrow and fatigue, set her mind

on visiting that faultless grove.

Seeking a lonely grove suited for trance,
she asked the king to go to Lambini,
and to stay in that grove

with trees of every kind,

as lovely as the Chditraratha grove.



LIFE OF THE BUDDHA

[ary’|JaSayam tam - - - - - -
vijiidya kautiihalalharsalparnah

$ivat purad bhamilpatir jagama
tat|pritaye n’ api vihirajhetoh.]

tasmin vane $rimati rajajpatni
prasiitikalam samaveksamana

$§ayyam vitin'|6pahitam prapede
narijsahasrair abhinandyamana.

tatah prasanna$ ca babhiva Pusyas
tasyas$ ca devya vratajsamskrtayah

parévat suto lokalhitaya jajiie
nirjvedanam ¢’ 4iva niraimayam ca.

iiror yath” Aurvasya Prtho$ ca hastin
Maindhitur Indrajpratimasya mirdhnah

Kaksivata$ ¢’ diva bhuj’|dmsalde$at
tathalvidham tasya babhiiva janma.

kramena garbhad abhinihsrtah san
babhau cyutah khad iva yonylaljatah
kalpesv anlekesu ca bhavit'|latma
yah samprajanan susuve na madhah.

diptya ca dhairyena ca yo rarija
bilo ravir bhiimim iv’ 4vatirnah

tath” 4tidipto ’pi niriksyamano
jahara caksiimsi yatha $a$’ankah.
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Noting that her intention was noble,

because she was endowed with piety,

the king, filled with both wonder and delight,
departed from that auspicious city

to please her and not as a pleasure trip.

In that lovely grove, knowing that the time
for delivery was at hand, the queen went

to a bed covered with a canopy,

to the welcome words of thousands of maids.

Then, as Pushya turned propitious, a son was born
from the side of the queen consecrated by rites,
without pain and without ill,

for the welfare of the world.

As Aurva from the thigh, 1.10
as Prithu from the hand,
as Mandhitri from the head,
he who was Indra’s peer,
as Kakshivat from the armpit,
so was this birth.*

When in due course he emerged from the womb,
but did not emerge through the birth canal,

he gleamed as if hed fallen from the sky;

through untold eons he had nurtured his self,

so he was born aware, not oblivious.

With luster and fortitude he did gleam,

as if the young sun had come down to earth;
though dazzlingly bright, he captured the eyes
of those who gazed on him, just like the moon.*
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sa hi svalgatra|prabhay” ojjvalantya
dipa|prabhiam bhaskaravan mumosa

mah”|irhaljambiinadalcarujvarno
vidyotayam asa diéa$ ca sarvah.

an|akulany ubjajsamudgatani
nispesavad vyayatalvikramani

tath” diva dhirani padani sapta
sapta’|tsiltard|saldr$o jagama.

«bodhaya jato ’smi, jagaddhit’|drtham
antya bhav’|6tpattir iyam mam’ éti»
catur|disam simhalgatir vilokya
vanim ca bhavy’jirthalkarim uvica.

khat prasrute candrajmarici/$ubhre
dve viri|dhare $i$ir'|6snavirye

$arirajsamsparsajsukh’jAntaraya
nipetatur mirdhani tasya saumye.

$rimad|vitane kanak’|6jjval’jange
vaidaryalpade $ayane §ayanam

yad|gauravit kaficanajpadmalhasta
yaks'Jadhipah samparivarya tasthuh.

[adréyalbhava]$ ca divijdukasah khe
yasya prabhavat pranataih $irobhih

adharayan pandaram atapajtram
bodhaya jepuh param’jasisa$ ca.
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With the dazzling splendor of his body,
he robbed the light of lamps, just like the sun;
with the charming color of costliest gold,

he lit up all the quarters of the sky.

He looked like the stars of the seven seers,*
as he took seven steps that were steady,
lifted up evenly and straight,

stretched out wide and firmly set down.

“For Awakening I am born,
for the welfare of the world;

This indeed is the last coming
into existence for me!”

Looking at the four quarters with a lion’s mien,

he uttered these words, foretelling what was to come.

From the sky two streams of water came down,
limpid like the rays of the sun and moon,*

they fell, one warm and one cold, on his lovely head,
to give refreshment to his body by their touch.

He slept in a bed with a splendid canopy,

with feet of beryl, with its sides glistening with gold;
yaksha chiefs stood there surrounding him reverently,
golden lotuses in their hands.

Heavenly beings, remaining invisible,

their heads bowed because of his majesty,

held a white parasol in the sky over him,

and gave their best blessings for his Awakening.

LIS
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mah”|draga dharmalvi$esaltarsad
buddhesv atitesu krt'|adhikarah

yam avyajan bhaktiviéistajnetra
mandara|puspaih samavikirams ca.

r20  Tathagat'|6tpadajgunena tustih
$uddh’jadhivisasé ca visuddhajsattvih
deva nanandur vigate 'pi rige
magnasya duhkhe jagato hitaya.

yasya prasiitau girilrajalkila
vat’jahata naur iva bhi$ cacila

sajcandana ¢’ 6tpalalpadmalgarbha
papita vrstir gaganad anjabhrat.

vati vavuh spar$ajsukha manoljha
divyani vasamsy avapatayantah

suryah sa ev’ Abhyadhikam cakase
jajvala saumy’jarcir anfirito gnih.

pragluttare ¢ dvasatha|pradese

kapah svayam pradurjabhat sit|Ambuh
antah|purany agatalvismayani

yasmin kriyas tirtha iva pracakruh.

dharm’|Arthibhir bhatajganai$ ca divyais
tad|daréan’|/artham vanam apupiire

kautthalen’ diva ca padajpebhyah
puspany alkale ’pi [nipatitani.]
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Thirsty for the excellent dharma, mighty serpents,
who for Buddhas past
had performed this same function,
fanned him, their eyes exuding devotion,
and sprinkled him with manddra blossoms.

Gladdened by the eminence of Tath4gata’s birth,* 1.20
the gods of the pure realm, their spirits purified,*

rejoiced, even though in them the passions were stilled,

for the welfare of the world plunged in suffering.

At his birth the earth,

pegged down by the mountain king,*

shook like a ship tossed around by the wind;
and from a cloudless sky fell a shower

filled with lotuses blue and red,

and with the scent of sandalwood.

Charming breezes blew, pleasing to the touch,
bringing down showers of garments divine;
the very same sun gleamed ever more bright,
fire blazed without flicker with graceful flames.

In the north-east corner of the dwelling

a well with cool water sprang on its own;
ladies of the seraglio, utterly amazed,
performed the rituals there, as at a sacred ford.

Eager for dharma, throngs of divine beings
filled that grove to obtain his sight;
though out of season, in their zeal,

they threw down flowers from the trees.
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THE BIRTH OF THE LORD

At that time vicious animals lived together L.25
without injuring each other;

and those diseases common among men,

they too were cured without any effort.

The birds and deer muffled their cries,

with calm waters the rivers flowed,

the quarters became clear, cloudless sparkled the sky,
and the drums of the gods resounded in the air.*

When the Teacher was born for the release of all,
total peace enveloped the entire world,

as if a lord had come in a time of turmoil;

only Kama, the god of love, did not rejoice.

When he saw the wondrous birth of his son,

the king, although steadfast, was much perturbed;
and from his love two streams of tears surged forth,
rising from apprehension and delight.

The queen was overcome with fear and joy,

like a mixed stream of water, hot and cold;

both because her son’s power was other than human,
and because of a mother’s natural weakness.

The pious old women failed to comprehend, 1.30
seeing only reasons for alarm;

cleansing themselves and doing rites for good luck,

they petitioned the gods for good fortune.

II
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Brahmins famed for learning, eloquence, and conduct,
heard about these omens and they examined them;
their faces beaming with wonder and elation,

they said this to the king gripped by both fear and joy:

“On earth for their peace men desire
no distinction beyond a son;

this lamp of yours is the lamp of your clan,
so rejoice and prepare today a feast.

So, be firm and joyful, don’t be anxious,

for your clan will flourish without a doubt;
the one born here, your son, is the leader

of those beset by suffering in the world.

The signs on the body of this illustrious one,
with the brilliance of gold, the radiance of a lamp,
foretell that he'll be either an Awakened Seer,

or a World Conqueror on the earth among men.

Should he desire world sovereignty through 135
might and right,
he will stand on the earth at the head of all kings,
like the light of the sun,
at the head of all heavenly lights.

Going to the forest, should he seek release,
by his knowledge and truth he will vanquish
all doctrines and stand on earth, like Meru,
the king of mountains, among all the hills.

3
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[nidaréanany] atra ca no nibodha.

yad rajaj$astram Bhrgur Angira va
na cakratur vaméalkarav rsi tau
tayoh sutau saumya sasarjatus tat
kalena Sukra$ ca Brhas|patis ca.

14
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As pure gold is the best of all metals,
Meru of mountains, ocean of waters,
moon of planets, sun of fires,
so your son is the best of men.

His eyes gaze steadily without blinking,*
they are limpid and wide, blazing yet mild,
They are steady and with long black lashes;
how can these eyes of his not see all things?”

The king then told those twice-born men:

“Why do we see these wondrous signs in him,
and not in previous noble kings?”

The brahmins then said this to him:

“Wisdom, deeds of wide acclaim,

and the fame of kings:

there’s no earlier or later with respect to these.
For every effect there’s a cause;

that’s the way nature operates;

learn from us parallels to this.

The treatise on kings that Bhrigu

and Angiras failed to compose,

two seers who established dynastic lines,
Was authored in due course, my lord,

by their sons, Shukra and Brihas-pati.*

I5

1.40
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Sarasvata$ ¢’ 4pi jagada nastam

vedam punar yam dadréur na pirve;
Vyisas tath” 4inam bahudha cakara

na yam Vasisthah kreavan ajéakeih.

Valmikir ddau ca sasarja padyam
jagrantha yan na Cyavano maha’|rsih
cikitsitam yac ca cakara n” Atrih
pascit tad Atreyo rsir jagida.

yac ca dvijatvam Kusiko na lebhe
tad Gadhinah sinur avipa, rijan;
velam samudre Sagara$ ca dadhre
n’ Eksvakavo yam prathamam babandhuh.

r45  acaryakam yogalvidhau dvifjainam
alpraptam anyair Janako jagama
khyatani karmani ca yani Saureh
Siirjadayas tesv ajbala babhavuh.

tasmat pramanam na vayo na vaméah
kas cit kva cic chraisthyam upaiti loke;
rijhdm rsinam ca hi tani tani
krtani putrair alkrtani parvaih.»

evam nrpah pratyayitair dvijais tair
advasita$ ¢’ 4py abhinandita$ ca

$ankam anjistam vijahau manastah
praharsam ev’ 4dhikam druroha.

16



THE BIRTH OF THE LORD

Sarasvata proclaimed again the lost Veda,
which men of earlier times had failed to see;

Vyasa, likewise, split it into many sections,
something Vasishtha could not accomplish.*

Valmiki was the first to create a verse text,
something Chy4vana, the great sage,
failed to produce;*

The medical text that Atri failed to produce,
after him the seer Atréya composed.*

The twice-born status that Kuashika could not win
was secured, O king, by the offspring of Gadhin;*
Ségara set the boundaries of the ocean,
which earlier the Ikshvikus could not establish.*

Janaka taught the Yogic path to twice-born men,
a position not attained by anyone else;*
And Shura and his kin lacked the strength
to perform
the famous deeds that Shauri accomplished.

So, age and lineage are not a yardstick;
anyone anywhere may attain
pre-eminence in the world;

Among kings and seers there are many deeds
not performed by the elders
but accomplished by their sons.”

Thus did those trusted twice-born men

console the king and cheer him up;

he removed unwholesome doubts from his mind
and rose to a still higher level of joy.

17
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LIFE OF THE BUDDHA

prita$ ca tebhyo dviljajsattamebhyah
sat|kara|ptirvam pradadau dhanani

«bhiiyad ayam bhimilpatir yath”|6kto
yayaj jarim etya vanani ¢ &ti.»

ath’ 6 nimittai$ ca tapo|balac ca
taj janma janm’jintalkarasya buddhva
Saky’|esvarasy’ alayam jagima
sad|dharmaltarsid Asito maha”|rsih.

rso  tam brahmajvid brahmajvidam jvalantam
brahmya ériya ¢ 4iva tapahfériya ca
rajfio gurur gauravajsatkriyabhyam
prave$ayam asa nar’|éndrajsadma.

sa parthiv’jintah|purajsamnikarsam
kumarafjanm’jagatalharsajvegah

vive$a dhiro vanajsamjfiay” éva
tapah|prakarsac ca jar’|asrayac ca.

tato nrpas tam munim asanajstham
= NA - o«
pady’jarghyajpurvam pratipiijya samyak
nimantrayim asa yath’|6pacaram
purd Vasistham sa iv’ Antidevah.

«dhanyo ’smy anugrahyam idam kulam me,
yan mam didrksur bhagavin upetah.
ajhapyatam! kim karavani, saumya?
2 > M *2 4 > AL
§isyo ’smi, visrambhitum arhas’ iti.»
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THE BIRTH OF THE LORD

Delighted, he honored those twice-born men,
and he gave to them rich gifts, with the wish:

“May he become a king as predicted,
And go to the forest when he is old.”

Through omens and by his ascetic might,
alerted, then, to the birth of the one

who would put an end to birth, Asita,

the great seer, thirsting for the true dharma,*

came to the abode of the Shakya king.
That knower of brahman, blazing with the splendor

of brahman and the splendor of ascetic toil,
was ushered in by the brahman-knowing
preceptor of the king with reverence and
homage into the chamber of the king.*

Feeling the thrill at the prince’s birth, he entered
the vicinity of the king’s seraglio,

deeming it a forest and remaining steadfast,

due to the strength of his austerities,

and the succor provided by old age.

When seated, then, the king duly honored that sage,
after he had given him water for his feet

and the water of welcome, and entreated him

with all due respect, as Anti-deva

entreated Vasishtha in former times.*

“Fortunate am I and my household is honored,
in that Your Honor has come to see me.
Command me, gentle sire! What shall I do for you?
For I am your disciple, please have faith in me.”

9
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LIFE OF THE BUDDHA

evam nrpen’ dpanimantritah san
sarvena bhavena munir yathavat
sa vismay'|6tphullajviéala|drstir

gambhira|dhirini vacamsy uvica.

1ss  «mah’jatmani tvayy upapannam etat
priy’jtithau tyagini dharmalkame
sattv’|invayaljiianajvayo| nuriipa

snigdha yad evam mayi te matih syat.

etac ca tad yena nrpa|rsayas te
dharmena siksmena dhaniny avapya

nityam tyajanto vidhivad babhavus
tapobhir adhya vibhavair daridrah.

prayojanam yat tu mam’|0payane
tan me $rnu pritim upehi ca tvam

divya may” adityalpathe $ruta vag
<bodhaya jatas tanayas tav’ &ti.»

§rutva vacas tac ca mana$ ca yuktva
jhdtva nimittaié ca tato ’smy upetah

didrksaya Sakyalkulajdhvajasya
Sakraldhvajasy’ &va samucchritasya.»
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THE BIRTH OF THE LORD

When he was entreated thus by the king,

in a fitting manner and full of love,

the sage uttered these words, wise and profound,
his large eyes in amazement opened wide.

“This befits you—noble, hospitable,
generous, and a lover of dharma—

That you should show me this loving regard,
ficting your character and family,
fitting your wisdom and your age.

And this is that subtle dharma by which
those royal sages, having obtained wealth,
Always ceded it according to rule,
becoming thus poor in wealth,
but rich in austerity.

But as to the reason for my visit,
listen to it and be joyful at heart;
On the sun’s path I heard a voice divine:

“To you a son is born
For Awakening.™

When I heard those words, I focused my mind,
and comprehended by means of omens;
So, I have come with the desire to see

this banner of the Shakya race,
like the banner of Shakra, raised up high.”

Lss



LIFE OF THE BUDDHA

ity etad evam vacanam niamya
praharsajsambhrantalgatir nar’jéndrah

adaya dhatrylankalgatam kumaram
samdar$ayam 3sa tapo|dhaniya.

1.6o  cakr’|inkajpidam sa tato maha’|rsir
jal'lavanaddh’langulijpanijpadam
s'|6rnalbhruvam varanajvastilkoéam
salvismayam rajajsutam dadarsa.

dhatrylankajsamvistam aveksya ¢’ dinam
devylankajsamvistam iv’ Agnilsinum

babhiava paksm’[antajvicaficit'jasrur
niévasya ¢ 4iva tri|divjdnmukho ’bhat.

drstv” Asitam tv asrulpariplut’jiksam
snehat taniijasya nrpa$ cakampe;
sajgadgadam baspalkasayalkanthah

papraccha sa prafijalir anat’|angah.

«alp’Jantaram yasya vapuh surebhyo
bahvjadbhutam yasya ca janma diptam

yasy Ottamam bhavinam attha ¢’ 4rtham
tam preksya kasmat tava, dhira, baspah?

api sthir’jayur bhagavan kumarah?
kac cin na $okdya mama prasiitah?
labdha katham cit salil’|afjalir me
na khalv imam patum upaiti kalah?
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THE BIRTH OF THE LORD

Hearing these words, then, the king

with unsteady steps—
so overwhelmed was he with great delight—
took the prince lying on the lap of his nurse,
and showed him to that man rich in austerity.

With amazement, then, the great seer 1.60
gazed at the prince—

the soles of his feet with marks of a wheel,

his hands and feet with webbed fingers and toes,

a circle of hair between his eyebrows,

genitals ensheathed like an elephant’s.*

Seeing him resting on his nurse’s lap,

like Agni’s son on the goddess’s lap,*

tears danced at the edge of his eyelashes,
and, heaving a sigh, he looked up to heaven.

But seeing Asita, his eyes drenched with tears,
the king trembled out of love for his son;

with faltering speech, his throat choked with tears,
with bent body and folded palms, he asked:

“His body differs little from that of the gods,
numerous wonders attended his dazzling birth,
And his future lot, you said, will be eminent;
seeing him, then, why do you,
a steadfast man, shed tears?

Will the prince, Lord, have a long life?
Surely he was not born to cause me grief?
This handful of water I have somehow obtained,
surely Time will not come to lap it up?*
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apy alksayam me yasaso nidhanam?
kac cid dhruvo me kulajhastajsarah?
api prayasyami sukham paratra
supto ’pi putre ’|nimis’jaikalcaksuh?

kac cin na me jitam ajphullam eva
kulajpravalam pariosalbhagi?

ksipram, vibho, brithi na me ’sti §antih,
sneham sute vetsi hi bandhavanam.»

ity agat’javegam anlistalphuddhya
buddhva nar’jéndram sa munir babhase
«md bhin matis te, nrpa, ki cid anya

nihjsam$ayam tad yad avocam asmi.

n’ 4sy’ 4nyathatvam prati vikriya me
svim vaficanam tu prati viklavo ’smi

kalo hi me yatum ayam ca jato
jatiksayasy’ 4Jsu|labhasya boddha.

vihaya rajyam visayesv anjasthas
tivraih prayatnair adhigamya tattvam
jagaty ayam mohaltamo nihantum
jvalisyati jianajmayo hi siryah.



THE BIRTH OF THE LORD

Will the store of my fame never be depleted?
Will my family’s power be ever secure?

In death, will I enter the yonder world in bliss
although asleep, with one eye open in my son?

Surely this my family shoot has not sprouted
to wither away before it has borne flowers?

Tell me quickly, My Lord, I have no peace,
for you know a father’s love for his son.”

When he realized that the king was distraught
by the thought of misfortune, the seer said:

“Do not let your mind be in any way perturbed;
what I said will come true, O King,
there is no doubt.

I’'m perturbed not because he’ll come to harm;

I have been cheated, that’s why I'm distressed;
It’s time for me to leave just as he’s born

who will realize how to destroy birth,

a task so difficult to accomplish.

For quitting his realm, detached from pleasures,
realizing the truth through arduous efforts,
This sun of knowledge will blaze forth
in this world to dispel
the darkness of delusion.

25



LIFE OF THE BUDDHA
170 dubkh’|Arpavad vyadhivikirpalphenij
jardjtarangin maran’|ograjvegat
uttirayisyaty ayam uhyamianam

artam jagaj jianajmahalplavena.

prajii”’|Ambuljvegam sthiraf$ilajvapram
samadhil§itam vrata|cakravikim
asy’ 6ttamam dharmajnadim pravrttam

trsn”jarditahy pasyati jivajlokah.

duhkh’|arditebhyo visay’javrtebhyah
samsaralkantara|pathalsthitebhyah
akhyasyati hy esa vimoksajmargam

marga|pranastebhya iv’ 4dhvagebhyah.

vidahyamanaya janaya loke
rag’lagnin” dyam visay’[éndhanena
prahladam adhasyati dharmajvrstya

vistyd mahajmegha iv’ atap’jinte.
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THE BIRTH OF THE LORD

From this sea of grief,
strewn with the foam of sickness,
with waves of old age
and the fearsome tides of death,
He will rescue with the mighty boat of knowledge
this stricken world carried away by the current.

The living world that’s tormented by thirst
will drink
from the lofty stream of dharma
flowing from him;
A stream that is made cool by mental trance,
a stream whose current is wisdom,
whose banks are steadfast discipline,
whose chakra-vaka ducks are vows.

To those who are tormented by suffering,
ensnared by the objects of sense,
roaming through samsara’s wild tracks,

This one will proclaim the way to release,
as to travelers who've lost their way.

Upon men in this world who are being scorched
by the fire of passion, whose fuel
is the objects of the senses,
He'll pour relief with the rain of dharma,
like a rain cloud pouring down rain,
at the end of the summer heat.
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LIFE OF THE BUDDHA

trsn”jirgalam mohajtamahlkapatam
dviram prajainam apayanalhetoh
vipatayisyaty ayam uttamena

sad|dharmajtidena durfasadena.

175  svair mohajpasaih parivestitasya
duhkh’|abhibhiitasya nir|asrayasya
lokasya sambudhya ca dharmajrajah
karisyate bandhanajmoksam esah.

tan ma krthah $okam imam prati tvam
o y .
asmin sa $ocyo sti manusyalloke
mohena va kamajsukhair madad va

yo naisthikam §rosyati n’ 4sya dharmam.

bhrastasya tasmac ca gunad ato me
dhyanani labdhv” apy alkrt'jarthat” diva;
dharmasya tasy’ 4j§ravanad aham hi

manye vipattim tri|dive ’pi vasam.»

iti érut’|arthah sajsuhrt sajdaras
tyaktva visidam mumude nar’|éndrah
«evam|vidho ’yam tanayo mam’ &ti»

mene sa hi svim api saravattam.
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THE BIRTH OF THE LORD

With the irresistible supreme blow
of the true dharma, he will burst open

The door whose bolt is thirst and whose panels
are delusion and torpor,
so that creatures may escape.

Gaining full Awakening, this king of dharma
will release the world from bondage,

A world bound with the snares of its own delusion,
a world overcome by grief,
a world that has no refuge.

Do not grieve, therefore, on account of him;
but who through delusion or pride,
or the love of pleasures,
Listens not to his absolute dharma,
for him one should grieve
in this world of men.

Because I'm deprived of that distinction,
I have failed to attain the final goal,
although I have attained the transic states;
For, because I have not heard his dharma,
even living in the triple heaven
I consider as a calamity.”

The king, when he heard that explanation,
rejoiced with his wife and his friends,
giving up his melancholy;

thinking, “Such indeed is this son of mine!”
he deemed it also his own good fortune.
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LIFE OF THE BUDDHA

«drsena margena tu yasyat iti»
cintdjvidheyam hrdayam cakira
na khalv asau na priyadharmalpaksah

samtinalnasit tu bhayam dadaréa.

1.80  atha munir Asito nivedya tattvam
sutajniyatam sutajviklavaya rijne
salbahujmatam udiksyamanajripah
pavanalpathena yath”jagatam jagama.

krtajmitir anujajsutam ca drstva
munifvacanal§ravane ca tan/matau ca

bahulvidham anukampaya sa sadhuh
priyajsutavad viniyojayam cakira.

nara|patir api putrajjanmaltusto
visayalgatini vimucya bandhanini

kulajsajdréam acikarad yathavat
priyajtanayas tanayasya jatakarma.

dasasu parinategv ahahsu ¢ 4iva
prayatajmanah paraya muda paritah

akuruta japalhoma|mangal’|adyah
paramalbhaviya sutasya devat”|gjyah.

api ca $atajsahasralptrnajsamkhyih
sthiralbalavat|tanayah salhemal$rngih
an|upagataljarah payasvinir gih
svayam adadat sutajvrddhaye dviljebhyah.
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THE BIRTH OF THE LORD

But his heart was still filled with anxiety,
thinking, “He will follow the path of seers;”
not that he didn’t love the side of dharma;
yet he saw danger: the end of his line.

Having declared the truth about his son

to the king, much distraught about his son,
the sage Asita then went as he came,

as they looked up with reverence at him,

along the path of the wind.

Seeing his younger sister’s son, that holy man,*
having attained right knowledge, in his compassion,
instructed him in many ways, as if he were

his own dear son, to listen to the sage’s words,

and to follow his advice.

The king too, delighted at his son’s birth,
threw open the prisons within his realm;

he performed his son’s birth rite as prescribed,
in a way befitting his family,

out of deep love for his son.

When the ten days had passed and his mind purified,*
filled with supreme joy, he offered the divine rites,
with prayers, offerings, and other auspicious rites,
for his son’s supreme welfare.

For the prosperity of his son, furthermore,

he gave by himself a hundred thousand milch cows,
in the prime of their youth,

their horns gilded with gold,

cows with strong and sturdy calves.*
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185  bahulvidhajvisayas tato yat'|aitma
svalhrdayaltosalkarth kriya vidhaya
gunavati niyate §ive muhirte
matim akaron muditah purajpravese.

dvijradajradajmayim ath’ 6 mah”jarham
sitajsitapuspalbhrtam manijpradipam
abhajata $ivikam $ivaya devi
tanayavati pranipatya devatabhyah.

puram atha puratah praveéya patnim
sthavirajjan’ldnugatam apatyajnitham
nrlpatir api jagima paurajsamghair
divam a|marair Maghavan iv’ 4rcyamanah.

bhavam atha vigahya Sikyalrajo
Bhava iva San/mukhaljanmana pratitah
«idam idam» iti harsalparnajvaktro
bahujvidha|pustilyasaslkaram vyadhatta.

iti nara|patilputrajjanmajvrddhya
saljanalpadam Kapil'jahvayam puram tat

dhanaldajpuram iv’ 4psaro|'vakirnam
muditam abhiin Nalakibaralprasatau.

iti Buddhajcarite mahilkavye Bhagavat|prasiitir nima
prathamah sargah
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THE BIRTH OF THE LORD

Then, his self controlled, he carried out rites
for varied ends, bringing joy to his heart,
and, when a fine auspicious time was fixed,
gladly resolved to enter the city.

The queen paid homage to the gods and with her son
got onto a costly ivory palanquin,

with garlands made of white sita-pushpa flowers,

and lamps studded with precious stones.

The king then made the queen enter the city
before him,
followed by aged women, accompanied by her child;
he too entered the city, extolled by its citizens,
as Méghavan once entered heaven,
extolled by the gods.

The Shakya king then proceeded to his palace,

joyful like Bhava at the birth of Shan-mukha;

his face beaming with delight, he made arrangements
to secure manifold prosperity and fame,

saying, “Do this! Do that!”

Thus the city named Képila and the outlying districts
rejoiced at the prosperity from the birth of the prince,
like the city of the wealth-giving god,*
thronging with dpsarases,
at Nala-kabara’s birth.

Thus ends the first canto named “The Birth of the Lord”
of the great poem “Life of the Buddha.”
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CANTO 2
LIFE IN THE LADIES’ CHAMBERS



2.1 JANMANO JANMAljar” |JAntalgasya
A tasy’ atmaljasy’ atmaljitah sa raja
ahany ahany artha|gaj’|Aévajmitrair
vrddhim yayau Sindhur iv’ &mbulvegaih.

dhanasya ratnasya ca tasya tasya
krt'|akrtasy’ diva ca kaficanasya

tada hi n’ 4ikan sa nidhin avapa
manorathasy’ 4py atilbharalbhatan.

ye Padmalkalpair api ca dvip’|éndrair
na mandalam $akyam ik’ 4bhinetum
mad’|6tkatd Haimavata gajas te
vin” 4pi yatnad upatasthur enam.

nan”jinkalcihnair navalhemalbhandair
vibhisitair lambasatais tath” 4nyaih

samncuksubhe ¢’ 4sya puram turangair
balena maitrya ca dhanena ¢’ aptaih.

2.5 pustds ca tustas ca tath” asya rajye
sadhvyo ’|rajaska gunavat|payaskah
udagrajvatsaih sahita babhavur
bahvyo bahulksiralduha$ ca gavah.

madhyalsthatam tasya ripur jagima
madhyajsthalbhavah prayayau sulhrttvam
vi$esato dardhyam iyaya mitram
dvav asya paksav alparas tu n’ asa.

36



VER SINCE THE birth of his son,

who had reached the end of birth and old age,

the self-controlled king prospered day by day,
with wealth, elephants, horses, and allies,
like the Indus with the rush of waters.*

For at that time he won untold treasures,
all sorts of wealth and gems,

gold, both wrought and unwrought;
treasures that are too much to bear even
for that chariot of the mind called desire.

Himalayan elephants, made frenzied by rut,
which even elephant kings equal to Padma,
could not steer to the stables here,

served him even without effort.

His city shook with the stomping of the horses,
some arrayed with various distinctive marks,
some bedecked with trappings made of new gold,
some adorned and others with flowing manes,
acquired by force, purchased, or given by allies.

In his realm there were large numbers of cows,
plump and content, superb and without stain,
yielding fine and abundant milk,
together with outstanding calves.

His enemies became neutrals,

the neutrals turned into allies,

allies became markedly strong;

he had two parties, the third disappeared.*
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tath” 4sya mand’janilajmeghal$abdah
saudiminikundalajmandit’jabhrah
vin” 4$malvars’|4$ani|pataldosaih
kale ca dese pravavarsa deval.

ruroha sasyam phalavad yatha”|rtu
tad” 4lkrten’ 4pi krsiléramena

ta eva C 4sy 4dusadhayo rasena
sirena ¢ 4iv’ Abhyadhika babhavuh.

$arirajsamdehalkare "pi kale
samgramajsammarda iva pravrtte

svasthih sukham ¢’ 4iva nirjamayam ca
prajajiire kalajvadena naryah.

prthag vratibhyo vibhave ’pi garhye
na prarthayanti sma narih parebhyah

abhyarthitah stiksmaldhano ’pi ¢’ aryas
tadi na ka$ cid vimukho babhiiva.

n’ 4jgauravo bandhusu n’ 4py a|data

n’ 4iv’ 4jvrato n’ Anjrtiko na himsrah
asit tada ka$ cana tasya rajye

rijiio Yayater iva Nahusasya.

udyinaldev’|ayatan’ja$ramanim
kapal|prapi|puskarinijvaninim

cakruh kriyas tatra ca dharmalkamah
pratyaksatah svargam iv’ 6palabhya.



LIFE IN THE LADIES’ CHAMBERS

Heaven, likewise, poured down showers for him
at the proper time and the proper place,

the gentle sound of wind and thunder clouds,
and rings of lightning adorning the sky,
without the bale of hail or lightning strikes.

Grain grew fruitful then at the right season
even without laborious tilling;

those same medical herbs became for him
even richer in juice and potency.*

Even at that time of danger to the body,

as in the period of an armed conflict,

women gave birth with great ease and on the due date,
remaining healthy and free of disease.

Even in dire straits none begged from others,
except the men who had taken the vow;*

then a noble man of even small means

never turned his back on someone who begged.

At that time there was no one in his realm
who was rude to elders, not generous,
untruthful, hurtful, or non-observant,

as in that of King Yayéti, Ndhusha’s son.

In their love for dharma, they constructed
parks and temples, hermitages and wells,
water counters and lotus ponds and groves,

as if they had seen heaven with their own eyes.
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mukta$ ca durjbhiksalbhay’jamayebhyo
hrsto janah svarga iv’ 4bhireme;

patnim patir va mahisi patim va
parasparam na vyabhiceratu$ ca.

kas cit siseve rataye na kimam;
kam’{artham artham na jugopa kas cit;

ka$ cid dhan’jirtham na cacira dharmam;
dharmaya ka$ cin na cakara himsam.

stey’|adibhi$ ¢’ 4py aribhis$ ca nastam
svalstham svalcakram para|cakrajmuktam
ksemam su|bhiksam ca babhiiva tasya
pur” Anaranyasya yath” siva rastre.

tadi hi tajljanmani tasya rajiio
Manor iv’ Adityajsutasya rajye
cacara harsah prananasa paipma

jajvala dharmah kalusah $a$ama.

evam|vidha rdjakulasya sampat
sarv’|arthajsiddhi$ ca yato babhiiva

tato nrjpas tasya sutasya nima
«Sarv’'jarthajsiddho ’yam iti» pracakre.

devi tu Mayi vibudha'|rsikalpam
drstva vi§alam tanayalprabhavam

jitam praharsam na §a$aka sodhum,
tato nivasaya divam jagama.
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Freed from famine, from danger and disease,
people, thrilled, rejoiced as if in heaven;
husbands were never unfaithful to wives,

or wives to their husbands.

No one sought pleasure for the sake of lust;
no one protected wealth for pleasure’s sake;
no one served dharma for the sake of wealth;
no one caused injury for dharma’s sake.*

Independent, free of theft and such vice,
free of enemies and enemy rule,

his kingdom was prosperous and peaceful,
like Anardnya’s kingdom long ago.

For, at his birth, in the realm of that king,

as in that of Manu, Aditya’s son,

joy ran rampant and evil disappeared,

dharma blazed forth and sin was extinguished.

Such was the affluence of the royal house,
as also the success of all his aims;
the king, therefore, gave this name to his son:

“He is Sarvartha-siddha!

Successful in all his aims!”

But when queen Maya saw the immense might
of her son, like that of a seer divine,

she could not bear the delight it caused her;

so she departed to dwell in heaven.
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tatah kumaram surajgarbhalkalpam
snehena bhivena ca nirjviSesam

matr|svasa matrjsamalprabhava
samvardhayim atmaljalvad babhava.

220  tatah sa bal'jarka iv’ 6dayalsthah
samirito vahnir iv’ 4nilena
kramena samyag vavrdhe kumaras
tar”|Jidhipah paksa iv’ 4jtamaske.

tato mah”jirhini ca candanani
ratn’|avali$ ¢’ dusadhibhih sajgarbhih
mrgalprayuktan rathakiams$ ca haiman
acakrire ’smai sulhrdjalayebhyah.
vayo| nuriipani ca bhasanani
hiran|mayin hastijmrgd$vakams ca
rathams ca go|putrakajsamprayuktan
putri$ ca cimikara|rapyalcitrah.

evam sa tais tair visay'|Opacarair
vayo| nuriipair upacaryamanah

bilo ’py albilajpratimo babhiiva
dhrtya ca $aucena dhiya ériya ca.

vaya$ ca kaumaram atitya samyak
samprapya kale pratipattilkarma

alpair ahobhir bahujvarsajgamya
jagraha vidyah svalkul’|Anurtpih.
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Then, his mother’s sister, in majesty

equal to his mother, brought up the prince,
who was equal to a son of a god,

without distinction in love and fondness,
as if he were her own son.

Then, gradually the prince grew up well,
like the young sun over the eastern hills,
like a fire that’s fanned by the wind,

like the moon in the bright fortnight.

Then, they brought for him from houses of friends,
expensive sandalwood, strings of jewels

filled with medicinal herbs,

golden toy-carts drawn by deer,

ornaments appropriate for his age,

toy elephants, deer, and golden horses,

chariots yoked to toy oxen,

and dolls resplendent with silver and gold.

Entertained thus by various sensory delights
appropriate for his age, although a mere child,
he appeared unlike a child in his steadfastness,
and in purity, wisdom, and nobility.

He passed through his childhood years
in the proper way;
he went through initiation at the proper time;
in a few days he grasped the sciences
that were suitable for his family,
that commonly take many years to grasp.
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naih$reyasam tasya tu bhavyam artham
§rutva purastid Asitad maha’|rseh
kimesu sangam janayam babhuava

vanani yayad iti Sakyalrajah.

kulat tato ’smai sthirajilajyuktat
sadhvim vapurihrijvinay’|6papannam

Yasodharam nama ya$ojvialaim
vam”|abhidhinam Sriyam juhava.

vidyotamano vapusa parena
Sanatkumaralpratimah kumarah

slardham taya Sakyajnar’jéndrajvadhva
Sacya Sahasrjaksa iv’ abhireme.

«kim cin manah/ksobhalkaram pratipam
katham na pasyed» iti so 'nucintya

vasam ntlpo vyadisati sma tasmai
harmy’|6daresv eva na bhi|praciram.

tatah $arat|toyadalpandaresu
bhiimau vimanesv iva rafjitesu

harmyesu sarva’|rtujsukb’|asrayesu
strinam udarair vijahara taryaih.

kalair hi camikaralbaddhalkaksair
narikar’|agrjibhihatair mrdangaih

var’|ipsaro|nrtyalsamai$ ca nrtyaih
Kailasalvat tad|bhavanam rarija.
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He had heard earlier from Asita, the great sage, 2.25
that the highest bliss would be his son’s future lot;

so the Shakya king made him attached to pleasures,

fearing that his son would repair to the forest.

Then, from a family rooted in good conduct,

he summoned for him Shri, the goddess of fortune,
in the form of a virtuous maiden of great fame,

by the name of Yasho-dhara, “the bearer of fame,”
endowed with beauty, modesty, and good bearing,.

Kumara, the prince, much like Sanat-kuméra,
radiant with supreme beauty, enjoyed himself
with that daughter-in-law of the Shakya king,
as with Shachi, Indra the thousand-eyed god.

“How will he not see anything evil
That would cause his mind to become distressed?”

So thinking, the king assigned him chambers
confined to the top floors of the palace,
far away from the bustle on the ground.

Then, in palaces white as autumn clouds,

like divine mansions erected on earth,

with quarters providing comfort every season,

he passed his time with women playing lofty music.

His residence sparkled like Kail4sa, 2.30
with soft-sounding tambourines bound with gold,

women beating them with their finger tips,

dances rivaling those of lovely dpsarases.
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vagbhih kalabhir lalitai$ ca havair
madaih salkhelair madhurai$ ca hasaih

tam tatra niryo ramayam babhavur
bhrijvafcitair ardhajniriksitai$ ca.

tatah sa kim’|aérayajpanditabhih
stribhir grhito ratilkarkasabhih

vimana|prsthin na mahim jagima
vimana|prsthad iva punyakarma.

nrpas tu tasy 4iva vivrddhifhetos
tad|bhavin” Arthena ca codyamanah
$ame ’bhireme virarama papad
bheje damam samvibabhija sadhin.

n’ i|dhiravat kamajsukhe sasafije
na samrarafije visamam jananyam
dhrty” éndriy’|aévams capalan vijigye
bandhiim$ ca paurams ca gunair jigaya.

n’ 4dhyaista duhkhaya parasya vidyam;
jiidnam $ivam yat tu, tad adhyagista;

svabhyah prajabhyo hi yatha tath” 4iva
sarvalprajabhyah $ivam a$asamse.

bham bhasuram ¢’ Angiras’lddhidevam
yathavad anarca tadjayuse sah;
juhava havyany alkrée kréanau
dadau dviljebhyah kr$anam ca ga$ ca.
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In that palace women entertained him

with soft voices and alluring gestures,

with playful drunkenness and sweet laughter,
with curling eyebrows and sidelong glances.

Then, ensnared by women skilled in erotic arts,

who were tireless in providing sexual delights,

he did not come to earth from that heavenly mansion,
as a man of good deeds, from his heavenly mansion.

But the king to secure his son’s success,
and spurred by the future foretold for him,
delighted in calm, desisted from sin,
practiced restraint, gave gifts to holy men.

He did not, like a fickle man, cling to sexual delights,
with his women he did not engage in improper love,
the unruly horses of senses he firmly controlled,
he won over by his virtues, his kin and citizens.

He did not acquire learning to hurt other men;
he mastered the knowledge that was beneficial;
as to his own people, so to all the people,

he only wished what was beneficial.

The shining constellation headed by Angirasa,*

he duly worshipped so that his son might have
a long life;

he made offerings in a blazing fire;

on twice-born men he bestowed gold and cows.
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sasnau $ariram pavitum manas ca
tirth’]Ambubhis ¢’ 4iva gun’jambubhi$ ca
ved’|6padistam samam dtmaljam ca

somam papau $antijsukham ca hardam.

santvam babhase, na ca n’ arthavad yaj;
jajalpa tattvam, na ca vilpriyam yat;
santvam hy altattvam parusam ca tattvam

hriy” 48akann dtmana eva vaktum.

istesv anlistesu ca karyajvatsu
na raga|dos’ja$rayatim prapede;
$ivam sigeve vyavaharaj§uddham
yajfiam hi mene na tatha yathai tat.

240  asavate ¢ 4bhigataya sadyo
dey’|Ambubbhis tarsam acechidista;
yuddhad rte vrtta|para$vadhena
dvidjdarpam udvrttam abebhidista.

ekam vininye, sa jugopa sapta,
sapt’ 4iva tatydja, raraksa pafica;
prapa trilvargam, bubudhe trijvargam,

jajiie dvilvargam, prajahau dvilvargam.
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To cleanse his body he bathed with water
from sacred fords,

and to cleanse his mind he bathed with the waters
of virtue;

he imbibed the Soma that is prescribed by the Vedas,

along with the tranquil bliss of heart produced
by himself.

He spoke only what was pleasant,
never anything useless;
he spoke only what was true,
never anything unpleasant;
he was unable, through shame, to say even to himself,
anything pleasant but untrue,
anything harsh though true.

Toward litigants, whether friend or foe,

he never displayed either love or hate;
honesty in court he practiced as a sacred act,
for he deemed it better than a sacrificial rite.

With the waters of gifts he quenched at once
the thirst of supplicants who flocked to him;
and he squelched the swollen pride of his foes
with the battle ax of virtue, not war.

One he disciplined, seven he guarded,

seven too he gave up, five he secured;

he attained the triple set, he fathomed the triple set,
he discerned the double set, he cast off the double set.*
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krt'|Jagaso ’pi pratipadya vadhyan
n’ 4jighanan n’ 4pi rusi dadaréa;
babandha santvena phalena ¢’ ditams
tyago 'pi tesaim hy ajnayaya drstah.

arsany acarit paramajvratani;
vairiny ahasic cirajsambhrtani;

ya$amsi ¢’ apad gunalgandhavanti;
rajamsy aharsin malinikarani.

na ¢ 4jihirsid balim ajpravrttam;
na ¢ Acikirsit parajvastvjabhidhyam;
na ¢ 4vivaksid dvisatam ajJdharmam;
na ¢ avivaksidd hrdayena manyum.

tasmims tatha bhamilpatau pravrtte
bhrtyas ca pauras ca tath” 4iva ceruh,

$am’|atmake cetasi viprasanne
prayuktajyogasya yath” éndriyani.

kale tata$ carulpayo|dharayam
Ya$odharayam svalya$o|dharayam
Sauddhodane Rahujsapatnajvaktro

jajiie suto Rihula eva namna.

ath’ éstajputrah paramalpratitah
kulasya vrddhim prati bhiimi|palah

yath” diva putra|prasave nananda
tath” 4iva pautrajprasave nananda.
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Even criminals judged to be worthy of death,

he did not kill or even look at them with rage;
he inflicted on them lenient punishments,

for their release too is viewed as wrong policy.

He performed severe vows that were practiced by seers;
he eliminated long-standing enmities;

he attained fame that was perfumed by his virtues;
he abandoned passions that produce defilement.

He did not wish to raise inordinate taxes,

he did not wish to take what belonged to others,
he did not wish to reveal his foes’ adbirma,

he did not wish to carry anger in his heart.

When that lord of the earth behaved in this manner,
his servants and citizens acted the same way,

like the senses of a man engaged in Yoga,

when his mind has become fully calm and tranquil.

Then in time Yasho-dhara, the “bearer of fame,”
bearing alluring breasts and bearing her own fame,
begot a son for Shuddhédana’s son,

a son who had a face like Rahu’s foe,

a son who was, indeed, named R4hula.*

Then, having obtained the son he desired,
family success being fully assured,

just as the king rejoiced at the birth of his son,
he rejoiced also at the birth of his grandson.
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«putrasya me putralgato mam’ éva
snehah katham syad» iti jataharsah
kale sa tam tam vidhim alalambe

u ivah svargam iv’ aruruksan.
tralpriyah svargam i S

sthitva pathi prathamalkalpikinam
PPRd - - 2 » A S -
raja|rsabhanam yaéas” 4nvitinim
$uklany ajmukev” 4pi tapamsy atapta

yajfiai$ ca himsajrahitair ayasta.

ajajvalist’ atha sa punyalkarma
nrpajériya ¢ 4iva tapahlériya ca
kulena vrttena dhiya ca diptas

tejah sahasr’lAmsur iv’ dtsisrksuh.

Svayambhuvam ¢ arcikam arcayitva
jajapa putrajsthitaye sthita$rih;
cakira karmani ca dus|karini

prajah sistksuh Ka iv’ adilkale.
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“Surely, my son will love his son
just as much as I love him!
How could it be otherwise?”

So thinking, the king, overcome with joy,
carried out one rite after another

at proper times, in his love for his son,

as if longing to ascend to heaven.

Following the path of the early kings,
those mighty bulls among kings, of wide fame,
he performed ascetic toil
without casting off his white clothes,
he offered sacrifices
without injuring living beings.*

Then, that man of good deeds brightly blazed forth 2.50
with the luster of king and ascetic,
shining by reason of virtue,
wisdom and family,
as if wishing to radiate light
like the thousand-rayed sun.

With his sovereignty stable, he worshipped, softly
reciting the verses of the Self-existent

for his son’s stability;
he performed most difficult deeds, like Ka, the Creator,
when in the beginning he desired

to bring forth creatures.*
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tatydja $astram, vimamar$a §astram;
$amam siseve, niyamam visehe;
va$” iva kam cid visayam na bheje;

pit” éva sarvan visayan dadarsa.

babhara rajyam sa hi putralhetoh,
putram kul’jdrtham, ya$ase kulam tu,
svargdya $abdam, divam atmalhetor,

dharm’jdrtham atmasthitim dcakanksa.

evam sa dharmam vividham cakira
sadbhir nipatam $rutita$ ca siddham
«drstva katham putrajmukham suto me

vanam na yayad» iti nathamanah.

riraksisantah §riyam atmajsamstham
raksanti putran bhuvi bhimi|palah;
putram nar’|éndrah sa tu dharmalkamo

raraksa dharmad visayesu mufican.
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He laid down the sword and mulled over texts;
he pursued calm and bore rules of restraing;
like a sovereign, he was not enslaved

to the sensory realm,

like a father, he regarded all the regions of his realm.

For he fostered his realm for the sake of his son,
his son for his family, family for fame,
scriptures for heaven, heaven for the sake of self,
for dharma he sought the endurance of his self.

Thus he performed diverse acts of dharma,
followed by good men, ordained by scripture,
with the prayer:

“Surely, once he sees the face of his son,
my son would not repair to the forest!

How could it be otherwise?”

Desiring to guard their own sovereign power,
the lords of the earth guard on earth their sons;
but though he was a lover of dharma,

this king guarded his son against dharma,
letting him loose amidst sensual pleasures.

2.55
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vanam an|upamalsattva bodhi|sattvas tu sarve
visayajsukharasaljfia jagmur utpannalputrah;
ata upacitalkarma radhajmile ’pi hetau

sa ratim upasiseve bodhim apan na yavat.

iti Buddhajcarite mahalkavye ’ntah|purajvibiro nama
dvitiyah sargah.
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But all bodhisattvas of unrivaled spirit*

went to the forest, after theyd tasted

the pleasures of the sensory objects,

and after a son had been born to them.

Although the cause had grown deep roots
by his collected good deeds,*

until he reached Awakening, therefore,
he pursued sensual pleasures.

Thus ends the second canto named “Life in the Ladies’
Chambers” of the great poem “Life of the Buddha.”
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CANTO 3
BECOMING DEJECTED



3.1

T ATAH KADA cin mrdul$advalani
pumslkokil’|6nnaditalpadapani
$usrava padm’jakarajmanditani
gitair nibaddhani sa kananani.

§rutva tatah striljanajvallabhanam
manoljfialbhavam purakanananam
bahih|prayanaya cakira buddhim

antatlgrhe naga iv’ 4varuddhah.

tato nrjpas tasya niSamya bhavam
putr’jabhidhdnasya manojrathasya

snehasya laksmya vayasa$ ca yogyam
ajhapayam asa viharalyatram.

nivartayam 3sa ca rajajmarge
sampatam artasya prthagljanasya

«ma bhiit kumarah sulkumarajcittah
samvignalceta iti» manyamanah.

pratyangalhinin vikal’|éndriyams ca
jirp’jatur’jadin kepanams ca diksu

tatah samutsirya parena simna
$obham param rajajpathasya cakruh.

tatah krte §rimati rajajmarge
$riman vinit'|Anucarah kumarah
prasadalprsthad avatirya kale
krt’|abhyanujfio nrjpam abhyagacchat.
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T HEN, ONE DAY he heard songs depicting groves, 3.1
with soft fields of grass, with trees resounding

with the songs of male cuckoos,

and adorned with lotus ponds.

Then, he heard how enchanting were the city parks,
parks that were very much loved by the women folk;
so he made up his mind to visit the outdoors,
restless like an elephant confined in a house.

Then, hearing about the wish of that heart’s desire
called ‘son,” the king ordered a pleasure excursion
befitting his love and sovereign power,

and in keeping with the age of his son.

He prevented the common folks with afflictions
from gathering on the royal highway, thinking:

“Lest the tender mind of the prince
Thereby become perturbed.”

Then, removing very gently from every side 3.5
those lacking a limb or with defective organs,

the wretched, the decrepit, the sick, and the like,

they heightened the grandeur of the royal highway.

Then, when the royal highway had been made
splendid,

the splendid prince along with his trained attendants,

came down at the right time from atop the palace,

and, when permitted, came into the king’s presence.
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ath’ 6 nar’|éndrah sutam agat’jasrub
$irasy upaghriya ciram niriksya

«gacch’ éti» ¢’ jfidpayati sma vaca
snehdn na ¢’ 4inam manasi mumoca.

tatah sa jimbanadabhiandalbhrdbhir
yuktam caturbhir nibhrtais turan|gaih

alklibajvidvac|chucijramildhiaram
hiran|mayam syandanam aruroha.

tatah prakirn’|6jjvalajpuspaljilam
visaktajmalyam pracalatpatakam

margam prapede sadr§’|Anuyatra$
candrah sajnaksatra iv’ Antarfiksam.

30 kautiihalat sphitatarai$ ca netrair
nil’|6tpal’|jardhair iva kiryamanam
$anaih $anai rajajpatham jagihe
pauraih samantid abhiviksyamanah.

tam tustuvuh saumyajgunena ke cid,
vavandire diptatayi tath” Anye,

saumukhyatas tu $riyam asya ke cid,
vaipulyam aéamsisur ayusa$ ca.

nihsrtya kubjas ca mahalkulebhyo
vytiha$ ca Kairitakalvimaninam

naryah kréebhya$ ca nivesanebhyo
dev’|Anuyinaldhvajavat pranemuh.
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Then, the king, his eyes filled with tears,
sniffed his son’s head, looked at him long;*
although with the word “Go!”

he gave the command,
in his mind out of love

he did not let him go.

Then, he got into a golden carriage

drawn by four trained horses with gold trappings,
and driven by a manly charioteer,

a man both trustworthy and skilled.

Then, along that road carpeted with bright flowers,
with hanging garlands and waving banners,

he advanced surrounded by an apt retinue,

like the moon along the sky surrounded by stars.

He pressed slowly along that royal road,

as citizens from all sides gaped at him,

a road strewn with eyes like blue lotus halves,
eyes open wide with curiosity.

Some praised him for his gentleness,
others adored him for his majesty,
some, on account of his benignity,
wished him long life and sovereignty.

Humpbacks emerging from the great mansions,
throngs also of dwarfs and Kair4takas,*
and women emerging from low-class homes,

bowed down like flags carried behind a god.*

3.10
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tatah «kumarah khalu gacchat’ iti»
$rutva striyah presyaljanat pravretim
didrksaya harmyajtalani jagmur
janena manyena krt'}abhyanujnah—

tih srastakafcijgunalvighnitas ca
suptajprabuddh’jakulajlocanas ca
vrtt'|Antalvinyastalvibhisanas ca

kautiihalen’ 4|nibhrtah pariyuh;

315 prasidajsopanajtalajpranadaih
kanci|ravair niipurajnisvanai$ ca
vitrasayantyo grhalpaksijsanghan
anyo| nyajvegams$ ca samaksipantyah;

kasam cid asam tu var’jAnganianam
jataltvaranam api s'|0tsukinam

gatim gurutvij jagrhur visalah
$ronijrathah pinalpayo|dhara$ ca;

$§ighram samarth” 4pi tu gantum anya
gatim nijagriha yayau na tdrpam

hriy” 4|pragalbha vinigihamana
rahah|prayuktani vibhisanani;

paras|par’|6tpidanalpinditinim
sammardajsamksobhitalkundalanam

tasim tada sajsvanabhiisananam
vat'|dyanesv a|praséamo babhiva;

64



BECOMING DEJECTED
“Look, the prince is going out!”

Hearing this news from their servants,
getting their elders’ permission,

the ladies, yearning for his sight,

then climbed up to the upper floors—

they gathered curious and unabashed,
hampered by the slipping of girdle strings,
eyes dazed by the sudden rousing from sleep,
ornaments slipped on at hearing the news;

frightening away the bevies of house-birds 3.15
with the clatter of steps on the stairways,

with girdles jingling and anklets tinkling,

and rebuking each other for their haste;

some of these fine women, though making haste
in their eagerness, yet were being held back

by the weight of their chariot-sized hips,

as also by their full and ample breasts;

but another, though able to move quick,
checked her steps and did not go very fast,
timid out of shame and covering up

the ornaments worn for intimacy;

commotion then reigned in those balconies,
as they thronged pressing against each other,
ornaments on their bodies jingling loud,
their earrings aflutter by the jostling;
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vit'|Jayanebhyas tu vinihsrtani
paras|par’jayasitalkundalani

strinam virejur mukhajpankajani
saktani harmyesv iva pankaljani;

320  tato vimdnair yuvatilkaralaih
kautahal’|6dghatitajvatayanaih
$rImat samantin nagaram babhase
viyad vimanair iva s’|ipsarobhih;

vat'|dyananam ajvi$alajbhavad
anyo|'nyalgand’jirpitakundalanam
mukhani rejuh pramad”|6ttamanam

baddhah kalapa iva pankaljanam.

tam tadh kumaram pathi viksamanah
striyo babhur gam iva gantulkimah

trdhv’|6nmukhas ¢’ dinam udiksamana
nard babhur dyam iva gantukamah.

drstva ca tam rijalsutam striyas ta
jajvalyamanam vapusa $riya ca

«dhany” 4sya bhary” éti» §anair avocaf
$uddhair manobhih khalu, n’ 4nya|bhavat.

«ayam kila vyayata|pinalbahu
riipena s'aksad iva Puspaketuh
tyaktva ériyam dharmam upaisyat’ iti»
tasmin hi ta gauravam eva cakruh.
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and as they stretched out from the balconies,
their earrings rubbing against each other,
the lotus-faces of the women bloomed,

like lotuses hanging from the mansions;

then, with its mansions bursting with young ladies,
throwing open the windows in their excitement,
the city sparkled on all sides with splendor,

like heaven with mansions filled with dpsarases;

because those balconies were not too large,
with earrings resting on each others’ cheeks,
the faces of those excellent girls beamed,
like lotus bouquets tied to the windows.

As they looked down at the prince on the road,

the women, it seemed, longed to come down to earth;
as they looked up at him with their necks stretched,
the men, it seemed, longed to go up to heaven.

Seeing that prince so resplendent

with beauty and sovereign splendor,

“Blessed is his wife!” those women murmured,
with pure hearts, and for no other reason.

“This man with long and stout arms,
we have heard indeed,

in beauty like the flower-bannered god in person,*

Will give up sovereign power and follow
the dharma;”

for that reason they showed him their respect.

3.20
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325 kirpam tatha rijajpatham kumarah
paurair vinitaih $uci|dhirajvesaih
tat piirvam ilokya jaharsa kim cin

- ) = 3
mene punat/bhivam iv’ dtmanas ca.

puram tu tat svargam iva prahrstam
Suddi’jadhivasah samaveksya devih
jirnam naram nirmamire prayitum

samcodan’lartham ksitip’|atmajasya.

tatah kumiro jaray” dbhibhiitam
drstva narebhyah prthagjakrtim tam
uvica samgrihakam agat’jasthas
tatr’ Aiva niskampa|nivistaldrstib:

«ka esa, bhoh siita, naro ’bhyupetah
kesaih sitair yastijvisaktalhastah

bhriijsamvrtaksah $ithil’|anac’|dngah?
kim vikriy” 4isa, prakrtir, yad|rccha?»

ity evam uktah sa ratha|praneta
nivedayam 3sa nrp’latmajiya
samraksyam apy artham adogaldaré1

tair eva devaih krtajbuddhijmohah:
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Seeing for the first time the royal highway,
so crowded with respectful citizens,
dressed in clean and dignified clothes,

the prince rejoiced somewhat and thought
he was in some way born again.

But seeing that city as joyous as paradise,
gods residing in the pure realm*
created an old man in order to induce

the son of the king to go forth.*

Then, the prince saw that man overcome by old age,
with a form so different from any other man;

full of concern, he said to his driver, his gaze
unwavering directed solely on that man:

“Who is this man, dear charioteer,
hair white, and hand clasping a walking stick,
brows hiding the eyes, body slumped and bent?
Is it a transformation?
Is it his natural state?
Or is it simply chance?”

When he was addressed in this manner,
the driver revealed to the king’s son

a matter he should have kept concealed,
without seeing his blunder because

his mind was confused by those same gods:
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«riipasya hantri, vyasanam balasya,
$okasya yonir, nidhanam ratinim,
naah smrtinam, ripur indriyainim—
- - - M A
esa jard nama yay  Aisa bhagnah.

pitam hy anen’ 4pi payah $iutve,
kilena bhayah parisrtam urvyam,

kramena bhitva ca yuva vapusmin
kramena ten’ 4iva jaram upetah.»

ity evam ukte calitah sa kim cid
raj’|atmajah stitam idam babhase:

«kim esa doso bhavitd mam’ ap’ ity?»
asmai tatah sarathir abhyuvica:

«ayusmato 'py esa vayah|prakarso
nibjsaméayam kalajvasena bhavi;
evam jaram ripalvinasayitrim
janati ¢’ 4iv’ &cchati ¢’ 4iva lokah.»

tatah sa parv’[a$ayaj$uddhalbuddhir
vistirpalkalp’[acitalpunyalkarma

$rutva jaram samvivije mah”|itma
mah”|Asaner ghosam iv’ antike gauh.

nihévasya dirgham svaj$irah prakampya
tasmimé ca jirpe vinivedya caksuh

tam ¢ 4iva drstva janatam salharsam
vakyam sa samvigna idam jagida:
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“Slayer of beauty, ravager of strength,
the womb of sorrow, the end of pleasures,
Destroyer of memory, foe of sense organs—

this is called old age,
that’s what has crippled this man.

For, as a baby, even he drank milk,

and in time, further, he crawled on the ground,
In due course he became a handsome youth,

that same man in due course has reached old age.”

Taken aback somewhat when so informed,
the king’s son said this to the charioteer:

“Will this evil affect me too?”

The charioteer then said to him:

“Though you're blessed with long life,
without a doubt,
by force of time, you too will become old;
In this manner old age destroys beauty;
people know this and still they desire it.”

Then, the noble one, his mind cleansed by past intents,
who had collected good deeds through countless ages,
hearing about old age became deeply perturbed,

like a bull hearing close by a great lightning strike.

He sighed deeply and shook his head,
he fixed his eyes on that old man,
and, seeing the people full of joy,
dejected, he uttered these words:
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«evam jara hanti ca nirjviesam
smrtim ca riipam ca parikramam ca;
na ¢ 4iva samvegam upaiti lokah

pratylaksato ’p’ idréam tksamanah.

evam gate, sita, nivartay’ avan,
§ighram grhany eva bhavin prayitu;

udyinalbh@mau hi kuto ratir me
jarabhaye cetasi vartamane?»

ath’ ajnaya bhartrjsutasya tasya
nivartayam asa ratham niyant3;

tatah kumairo bhavanam tad eva
cint’javesah $iinyam iva prapede.

yada tu tatr’ diva na $arma lebhe
«jard jar” &ti» prapariksamanah

tato nar’|éndr’|Anumatah sa bhiyah
kramena ten’ 4iva bahir jagima.

3.40  ath’ Aparam vyadhi|paritadeham
ta eva devah sasrjur manusyam;
drstva ca tam sirathim ababhise
Sauddhodanis tad|gataldrstir eva:

«sthal’|odarah $vasajcalacicharirah
srast’|imsalbahuh kréalpandulgatrah

amb” éti> vacam karunam bruvinah
param samaéritya narah ka esah?»
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“Old age thus strikes down without distinction,
memory, beauty, and manly valor;

And yet people do not become distraugh,
seeing such a man with their very eyes.

Such being the case, turn around the horses,
drive back to our home quickly, charioteer;
For how can I find joy in the gardens
when fear of old age occupies my mind?”

Then, on the orders of his master’s son,

the driver turned the chariot around;

to that same palace that now seemed empty,

the prince, then, retreated, engrossed in thought.

But when even there he found no relief,

lost in deep reflection: “Old age! Old age!”
in due course, then, permitted by the king,
he ventured out again with that same man.

Then, those same gods fashioned another man 3.40
with a body afflicted by disease;

when the son of Shuddhédana saw him,

he inquired of his charioteer,

his gaze riveted on that man:

“His belly swollen, his body heaves as he pants;
his arms and shoulders droop,
his limbs are thin and pale;

Leaning on someone, he cries ‘Mother!” piteously;
tell me, who is this man?”
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tato "bravit sarathir asya: «saumya,
dhatu|prakopalprabhavah pravrddhah
rog’labhidhanah sujmahan anjarthah

$akto ’pi yen’ 4isa krto ’svatantrah.»

ity Gcivan rajajsutah sa bhiyas
tam s'JAinukampo naram tksamanah:
«asy’ 4iva jatah prthag esa dosah,

samanyato rogalbhayam prajanam?»

tato babhise sa ratha|praneta:
«kumara, saidhirana esa dosah;
evam hi rogaih paripidyamano

ruj” aturo harsam upaiti lokah.»

3.45  iti $rut’|rthah sa visannajcetah
pravepat’ Amb’|irmilgatah $a$” iva,
idam ca vikyam karupiyamanah

provica kim cin mrduna svarena:

«idam ca rogalvyasanam prajanam
pasyam$ ca visSrambham upaiti lokah;
vistirnam ajjidnam, aho, naranam!

hasanti ye rogalbhayair ajmuktah!
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Then, his charioteer responded:

“The great evil called sickness, much advanced,
rising, dear sir, from the clash of humors;

That is what makes this man, though once able,
now no longer self-reliant.”

Looking at that man with great compassion,
the king’s son once again asked this question:

“Is this an evil that’s specific to this man?
Or is sickness a danger common to all men?”

The charioteer then responded:

“This is an evil, prince, common to all;
for though they are by sickness thus oppressed,
And although they are tormented by pain,
people continue to enjoy themselves.”

Hearing this truth, he trembled, despondent,
like the moon shining in rippling waters;

and he said these words with deep compassion,
in a voice that was somewhat enfeebled:

“This evil of sickness striking mankind,
people notice, yet they remain content;

O how widespread the ignorance of men!
Though not freed from the danger of sickness,
yet they continue to laugh!
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nivartyatam, sita, bahih|prayanan
nar’|éndrajsadm’ 4iva rathah prayatu;

$rutva ca me rogalbhayam ratibhyah
pratydhatam samkucat’ iva cetah.»

tato nivrttah sa nivrttalharsah
pradhyanalyuktah pravive$a ve$ma;

tam dvis tatha preksya ca samnivrttam
paryesanam bhimilpati§ cakara.

$rutvi nimittam tu nivartanasya
samtyaktam itmanam anena mene;

margasya $auc’|adhikrtaya ¢ 4iva
cukroga rusto ’pi ca n’ dgrajdandah.

bhitya$ ca tasmai vidadhe sutaya
vi$esalyuktam visaya|praciram
«cal’léndriyatvad api nima sakto
n’ 4smin vijahyad» iti nathamanah.

yada ca $abd’jadibhir indriy’jirthair
antah|pure n’ 4iva suto ’sya reme,

tato bahir vyadisati sma yatram
«ras’jAntaram syad» iti manyamanah.

snehic ca bhavam tanayasya buddhva
sa rigaldosan ajvicintya kams cit

yogyah samajhapayati sma tatra
kalasv abhijfa iti varajmukhyah.
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Turn back, charioteer, from our excursion,
drive the carriage back to the king’s palace;
Learning the danger of sickness, my mind
is repelled by pleasures

and seems, as if, to recoil.”

Then, his joy disappeared and he returned
and entered his dwelling, brooding deeply;
seeing him return twice in this fashion,
the king proceeded to make inquiries.

When he heard the reason for his return,
he felt forsaken by him already;

he raged at the man in charge of clearing the road,
but, though angry, he imposed no harsh punishment.

And once again he arranged for his son
the most exquisite of sensual delights,
with the hope that,

“Perhaps, when his senses are excited,
He'll become attached and not forsake us.”

But when within the seraglio his son found
no delight in sounds and other objects of sense,
he then ordered another excursion outdoors,

thinking that it might produce a different affect.

Out of love, knowing his son’s state of mind,
disregarding any evils of lust,

he assigned to it skillful courtesans,

known to be accomplished in the fine arts.

77

3.50



LIFE OF THE BUDDHA

tato viSesena nar’|éndrajmarge
svlalamkrte ¢’ 4iva pariksite ca

vyatyasya sitam ca ratham ca raja
prasthapayam asa bahih kumaram.

tatas tathd gacchati rdjajputre
tair eva devair vihito gat’|asuh;

tam C 4iva marge mrtam uhyaminam
sttah kumira$ ca dadaréa, n’ 4nyah.

355 ath’ 4bravid rajajsutah sa sitam:
«narai$ caturbhir hriyate ka esah
dinair manusyair anugamyamano
[vi]bhasita$ ¢’ 4py avarudyate ca?»

tatah sa $uddh’jJatmabhir eva devaih
Suddh’jadhivasair abhibhiita|cetah

alvicyam apy artham imam niyanta
pravydjahar’ arthavad iévaraya:

«buddhk’lindriya|pranajgunair viyuktah
supto visamjfas trnalkasthalbhatah
samvardhya samraksya ca yatnavadbhih

priyalpriyais tyajyata esa ko ’pi.»

iti pranetuh sa niSéamya vikyam
samcuksubhe kim cid uvaca ¢’ dinam:

«kim kevalo ’sy’ 4iva janasya dharmabh,
sarvalprajanam ayam idréo ‘ntah?»
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Then, he had the royal road inspected

and festooned superbly with special care;
he changed the driver and the chariot,

and sent the prince off on his trip outdoors.

Then, as the prince was traveling in this way,
those very gods contrived a lifeless man;
only the prince and driver, none other,

saw the dead man being carried on the road.

Then, the king’s son said to the charioteer:

“Who is this man being carried by four men
and followed by people who are downcast?
He is well adorned, yet they weep for him?”

Then, the driver, whose mind was bewildered
by those same pure deities of the pure realm,
explained the matter frankly to his lord,

a matter that he should have kept concealed.

“Lying here unconscious, like straw or a log,
bereft of mind, sense, breath, or qualities,
This is someone his dearest ones discard,
though they nurtured and guarded him
with care.”

When he heard these words of the charioteer,
he was shaken a bit and said to him:

“Is this dharma peculiar to this man?
Or is such the end that awaits all men?”
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tatah praneta vadati sma tasmai:
«sarvalprajinim idam antalkarma;

hinasya madhyasya mah”jatmano va
sarvasya loke niyato vinasah.»

tatah sa dhiro ’pi nar’léndrajsiinuh
$rutv” diva mrtyum visasada sadyah;

amsena samélisya ca kiibar’|agram
provaca nihradavata svarena:

«iyam ca nistha niyat prajinam,
pramadyati tyakta|bhaya$ ca lokah.

manamsi $anke kathinani nfnam
svajsthas tatha hy adhvani vartamanah.

tasmad rathah, siita, nivartyatim no,
vihdrabhiimer na hi dealkalah;

janan vina$am katham artilkale
sa|cetanah syad iha hi pramattah.»

iti bruvane ’pi nar’|adhip’jatmaje
nivartayam asa sa n’ 4iva tam ratham;
viSesalyuktam tu nar’|éndral$asanat
sa Padmajsandam vanam eva niryayau.

tatah $ivam kusumitalbalajpadapam
paribhramat/pramuditajmattalkokilam
vimanavat sa kamalalcaru|dirghikam
dadaréa tad vanam iva Nandanam vanam.
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Then, the charioteer said to him:

“This is the final act of every man;
whether one is low, middling, or noble,
In this world for all men death is certain.”

Then, the king’s son, as he learned about death,
although steadfast, soon became despondent;
leaning his shoulder against the railing,

he said in a voice that was resonant:

“This is the inevitable end of all men;
yet the world rashly revels,* casting fears aside;
The hearts of men, I suspect, must indeed be hard,
that they journey along this road so unperturbed.

Let us turn back our carriage, therefore, charioteer;
for this is not the time or place for pleasure groves;

For, perceiving death, how can a sensible* man,
keep on reveling* here rashly at a time of pain.”

Though he was so ordered by the son of the king,
yet he did not turn the chariot around; instead

to the specially prepared Padma-shanda park

he drove directly, on the orders of the king.

Then, with young trees in full bloom
and with cuckoo birds
flying around excited and intoxicated,
with pavilions and ponds lovely with lotuses,
he saw that park resembling the Ndndana park.
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3.6s  var’|anganid|ganalkalilam nrp’jatmajas

tato balad vanam atiniyate sma tat

var’[apsarolvrtam Alak”jAdhip’alayam
navajvrato munir iva vighnalkatarah.

iti Buddhalcarite mahilkavye Samveg’|6tpattir nama
trtiyah sargah.
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Then, the king’s son was led into that park by force,
a park that was crowded with throngs of lovely girls,
like a novice hermit fearful of obstacles

led by force to the palace of Alaka’s king,

a palace crowded with lovely dpsarases.

Thus ends the third canto named “Becoming Dejected”
of the great poem “Life of the Buddha.”
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CANTO 4
REBUFFING THE WOMEN



4.1 ATAS TASMAT pur’|6dyanat
kautiihalajcal’léksanih
pratyujjagmur nrpajsutam
priptam varam iva striyah.

abhigamya ca tas tasmai
vismay’|6tphullajlocanah
cakrire samudiciram

padmalkosa|nibhaih karaih.

tasthu$ ca parivary’ dinam
manmath’jaksiptajcetasah

niécalaih pritijvikacaih
pibanty iva locanaib.

tam hi ta menire naryah:
«Kamo vigrahavin» iti

$obhitam laksanair diptaih
sahajjair bhisanair iva.

4.5 saumyatvic ¢ 4iva dhairyic ca
kas cid enam prajajfire:
«avatirno mahim saksad
giadh’|amsus candrama iti.»

tasya ta vapus aksipta
nigrhitam jajrmbhire

anyo|'nyam drstibhir hatva
$anai$ ca vini§aévasuh.
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T HEN, WOMEN from that city park
went out to receive the king’s son,
their eyes darting in excitement,

as if going to receive

an approaching bridegroom.

When the women came up to him,
their eyes open wide in wonder,

they greeted him with due respect,
their hands folded like lotus buds.

And they stood there surrounding him,
minds surrendered to the god of love,
drinking him, as if, with their eyes,
unblinking, open wide with joy.

For those women imagined him to be
Kama, god of love, in bodily form;

for he was resplendent with brilliant marks,
as if with adornments that were inborn.

Because he was both so gentle and firm,*
some of those women came to this surmise:

“He is Moon himself in a bodily form,
Come down to earth here with his beams
concealed.”

Smitten by his beauty,

they gaped, trying to hold back;
striking each other with
glances, they softly sighed.

4.1
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evam ta drstijmatrena
naryo dadréur eva tam;
na vyajahrur na jahasuh
prabhaven’ 4sya yantritah.

tas tatha tu nirfirambha
drstva pranayalviklavah

purohitajsuto dhimin
Udayi vakyam abravit:

«sarvih sarvalkali|jizh stha
bhavajgrahana|panditah

riipajcturyajsampannah
svajgunair mukhyatam gatah.

410  $obhayeta gunair ebhir
api tan uttaran Kuriin
Kuberasy’ api ¢’ akridam
prag eva vasujdham imam.

$akta$ calayitum yiiyam
vita|ragan rsin api

apsarobhi$ ca kalitan
grahitum vibudhan api.

bhavaljfianena havena
ripalcaturyajsampada

strinam eva ca $aktah stha
samrage, kim punar nrnam?
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Thus those women did nothing else,
but look at him with just their eyes;
they did not speak, they did not laugh,
so captivated by his might.

Wise Uddyin, the chaplain’s son,
seeing them this way so paralyzed,
timid in their display of love,*
spoke, however, to those women:

“You are all skilled in all fine arts,
experts at capturing the heart;
You are all lovely and artful,
your qualities make you excel.

With these qualities you'd adorn
even the Kurus of the north,*
Even Kubéra’s pleasure grove!
How much more then this lowly earth?

And you are able to arouse
even seers who are freed of lust;
You can capture even the gods,
who are charmed by dpsarases.

With your flirtatious dalliance,
with your knowledge of emotions,
the wealth of your beauty and charm,
You can even excite passion
in women, how much more in men?
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tasam evamjvidhinam vo
niyuktanam svalgocare
iyam evam|vidha cesta
na tusto ‘smy arjavena vah.

idam navajvadhiinim vo
hrijnikuficitalcaksusim

saldréam cestitam hi syad,
api va gopalyositam!

415 yad api sydd ayam dhirah
$rilprabhavan mahan iti*
strinam api mahat teja
iti* karyo ’tra niscayah.

pura hi Kasisundarya
ve$alvadhva mahin rsih

tadito "bhut pada Vyaso
dur|dharso devatair api.

ManthalajGautamo bhiksur
Janghaya varajmukhyaya

piprisus$ ca tadjarth’jartham
vyasan niraharat pura.

Gautamam Dirghatapasam
maha’|rsim dirghaljivinam

yosit samtosayam asa
varnalsthin’|ivara satl.
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When you are like that, appointed
each to your own specific task,*
Yet you conduct yourselves like this!
Your artlessness pleases me not.

For the way you conduct yourself
is only proper for new brides,
Who blushingly avert their eyes,
or else for the wives of cowherds!

Though he may be steadfast and great,
by the power of his majesty,
Yet women’s verve is also great!

So should you conclude in this case.*

Long ago Kashi-stindari,

the prostitute, kicked with her foot
Vyasa, the great seer, whom even

the gods found it hard to assail.*

Once when Manthila Gdutama
lusted after Jangha,
the lovely courtesan,

He carried bodies of dead men,
desiring to please her with wealth.*

And Géutama Dirgha-tapas,
the great seer, advanced in age,
Was pleasured by a young woman,

though she was low in rank and caste.*
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Rsya$rngam munijsutam
tath” 4iva strisv ajpanditam

upiyair vividhaih $anta
jagriha ca jahara ca.

420  Vi$vimitro maha’|rsi ca
vigadho ’pi mahat tapah
dasa varsany ahar mene
Ghrtacy” 4psarasa hrtah.

evam|adin rsims tims tin
anayan vikriyam striyah;
lalitam purvajvayasam
kim punar nrjpateh sutam?

tad evam sati vi§rabdham
prayatadhvam tatha yatha
iyam nrpasya vams$al$rir
ito na syat paranjmukhi.

ya hi kas cid yuvatayo

haranti sadréam janam;
nikrst’|6tkrstayor bhavam

ya grhnanti tu, tah striyah.»

ity Udayijvacah $rutva
ta viddha iva yositah
samaruruhur dtminam
kumaralgrahanam prati.
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Rishya-shringa, son of a sage,
with no experience of women,

Was likewise entrapped and dragged off
by Shanta with manifold wiles.*

To Vishva-mitra, the great seer, 4.20
seeped in potent austerities,

Ten years seemed a day under the
spell of dpsaras Ghritdchi.*

Women have caused the arousal
of various seers such as these;

How much more then the king’s son here,
gentle, in the flower of his youth?

Such being the case you should, therefore,
strive boldly in such a way that
This royal heir of the king’s line

not turn his face away from here.

For any girl can captivate
the hearts of men of equal class;
But true women capture the love

of both the high-born and the low.”

And when they heard these words of Ud4yin,
those women were, as if, cut to the quick;
with determination they set their minds,

on captivating the prince.
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425  ta bhrabhih preksitair havair
hasitair laditair gataih
cakrur aksepikas cesta

bhita|bhita iv’ 4nganih.

rajhas tu viniyogena
kumarasya ca mardavit

jahuh ksipram ajvi$rambham
madena madanena ca.

atha narijjanajvrtah

kumiro vyacarad vanam
vasitalyithajsahitah

kar” iva Himavad|vanam.

sa tasmin kinane ramye
jajvala strijpurahsarah
akrida iva Vibhraje

Vivasvan apsarofvrtah—

maden’ dvarjita nima
tam kas cit tatra yositah
kathinail paspr$uh pinaih
sambhatair valgubhih stanaih;

430 srast’|JAmsakomal’jalamba]
mrdulbihullat” abala
an|rtam skhalitam ka cit
krtv” dinam sasvaje balit;
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Somewhat timidly, then, those damsels
made gestures aimed at arousing love;
with eyebrows, glances, and flirtations,

and with laughter, frolicking, and gait.

But on account of the king’s command,
and the gentle nature of the prince,
they quickly dropped their timidity,
under the spell of liquor and love.

Surrounded, then, by those women,
the prince strolled about in the grove,
like an elephant with a female herd,
in a Himalayan grove.

In that lovely grove he sparkled,
escorted by the women folk,

like Vivasvat surrounded by dpsarases,*
in the Vibhrija pleasure grove—

Some of the women who were there,

under the pretense of being drunk,

touched him with their firm and full breasts,
that were charming and closely set.

One of the gitls feigned to stumble,
and with tender tendril-like arms,
hanging loosely from her drooping
shoulders, embraced him by force.
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ka cit tamr’jddhar’|osthena
mukhen’ asavajgandhina

vini$aévasa karne ’sya:
«rahasyam §riiyatamo iti;

ka cid ajhapayant” iva
provac’ ardr’|dnulepana:

«iha bhaktim kurugv’ &ti»
hastajsamélesallipsaya;

muhur muhur madajvyajal
srastanil’|Am$uk” 4para

alakasyarasana reje
sphuradjvidyud iva ksap3;

kas cit kanakalkaficibhir
mukharabhir itas tatah

babhramur dar$ayantyo ’sya
$ronis tanvlaméuk’javrtih;

435 citaj§ikham kusumitim
pragrhy’ 4nya lalambire
sujvarnalkala$alprakhyin
dar$ayantyah payo|dharin;

ka cit padmalvanad etya
sajpadma padmallocana

padmalvaktrasya paréve ’sya
Padmasrir iva tasthusi;
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One girl whispered in his ear,
her mouth smelling of liquor,
her lower lip coppery red:

“Listen to a secret!”

One girl, still wet with unguents,
said, as if she were commanding:

“Make a line here!™
longing to be touched by his hand.

Another, pretending that she was drunk,
repeatedly let her blue dress slip down.
Flashing her girdle, she gleamed,

like the night with lightning streaks.

Some rambled hither and thither,
with their golden girdles tinkling,
displaying to him their hips,
covered with fine see-through cloth.

Others, grasping branches
of mango in full bloom,
bent down to expose breasts
resembling golden pots.

Another lotus-eyed girl came out

with a lotus from the lotus-grove,

and stood next to the lotus-faced prince,
like Padma-shri, the Lotus-Fortune.*

97

435



LIFE OF THE BUDDHA

madhuram gitam anvjartham
ka cit s'|abhinayam jagau

tam svajstham codayant” iva
«vaficito s’ ity» aveksitaih;

$ubhena vadanen’ 4nya
bhrijkarmukajvikarsina

pravrty Anucakar’ 4sya
cestitam dhira|lilay3;

pinajvalgulstani ka cid
ghas’|agharnitalkundala
uccair avajahas’ dinam:
«sa m” dpnotu bhavan» iti;*

440  apayantam tath” 4iv’ 4nya
babandhur malyajdamabhih,

kas cit s'jaksepajmadhurair

jagrhur vacan’|ankusaih;

pratiyog’|arthini ki cid
grhitva catajvallarim

«idam puspam tu kasy’ éti»
papraccha madajviklava;

ka cit purusavat kreva
gatim samsthianam eva ca
uvic dinam: «jitah stribhir!
jaya, bho, prthivim imam!»
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Another girl sang a sweet song,

with gestures that brought out its sense,
as if prodding the composed prince
with glances that appeared to say:

“You are cheating yourself!”

Another parodied his bearing

by stretching the bow of her brows
upon her beautiful countenance,
mimicking his resolute mien.

One girl with full and charming breasts,
her earrings shaking with her laugh,
made fun of him loudly, saying;

“Catch me, sir!™*

As he was running off, likewise, 4.40
others bound him with garland chains,

some restrained him with goads of words,

sweetened with seductive hints.

One girl, wanting to start a fight,
grabbed a branch of a mango tree
and inquired, her speech slurred by drink:

“Whose flower is this?”

One girl, mimicking the gait
and the bearing of a man,
said to him:

“Women have conquered you!
Now, sir, conquer this earth!”
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atha lol'|éksana ka cij
jighranti nilam utpalam
kim|cinjmadalkalair vakyair

nrplitmajam abhasata:

«padya, bharta$, citam ciitam
kusumair madhu|gandhibhih
hemalpafjarajruddho va
kokilo yatra kajati.

445  asoko dréyatam esa
kamil$okalvivardhanah,
ruvanti bhramari yatra
dahyamina iv’ 4gnina.

ciitalyastya samaslisto
dréyatam tilakajdrumabh,
$uklajvasa iva narah
striya pit'jingalragaya.

phullam kurubakam pasya
nirbhuket’jalaktaka|prabham,

yo nakha|prabhaya strinam
nirbhartsita iv’ dnatah.

bal’jasokas$ ca nicito
dréyatim esa pallavaih,

yo smikam hastal$obhabhir
lajjamina iva sthitah.
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Then, one girl, her eyes rolling,
smelling a blue lotus bloom,

spoke to the king’s son with words
that were somewhat slurred by drink:

“Look, Lord, at this mango tree,
full of honey-scented blooms;

A cuckoo cries there, as if
locked up in a golden cage.*

Look at this ashéka tree,
increasing a lover’s grief;
Bees are buzzing there, as if
by a fire they are being scorched.*

Look at this t/laka tree
embraced by a mango branch,
Like a man dressed in white clothes
being embraced by a woman
with her body painted gold.*

Look at this k#rubaka tree in bloom,

shining like lac that has been just squeezed out,
Bent low, as if it has been put to shame,

by the brilliance of the women’s nails.*

Look at this ashéka tree,

young and covered with young shoots,
That appears to stand abashed,

at the dazzle of our hands.*

I0I
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dirghikam pravrtam pasya
tirajjaih sinduvarakaih

pandur’jiméukajsamvitam
$ayanam pramadam iva.

450  dréyatdm strisu mah’jatmyam
cakravako hy asau jale

prsthatah presyavad bharyim
anuvarty anugacchati.

mattasya parajpustasya
ruvatah $riiyatam dhvanih
ajparah kokilo 'nvaksam

prati$rutk” éva kajati.

api nima vihan|ganam
vasanten’ ihrto madah

na tu cintayato ’jcintyam
janasya prajiiajmaninah.»

ity evam ta yuvatayo
manmath’|6ddimajcetasah

kumaram vividhais tais tair
upacakramire nayaih.

evam aksipyamano ’pi

sa tu dhairy’javrt’|éndriyah
«martavyamy iti s’|6dvego

na jaharsa na vivyathe.
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Look at this pond surrounded by
sindu-virakas on its banks,

Like a young woman lying down,
decked out in her silky white clothes.*

Look at the greatness of women!

That chakra-vaka in the lake

Obediently follows its wife,
trailing behind her like a slave.

Listen to the sound of the cuckoo
maddened by passion, as it cries out;
At once like an echo,
another cuckoo coos.

How could it be that spring has brought
the passion of love to the birds;

Not to this man who thinks he’s wise,
thinking what is beyond all thought?”*

In this manner those young girls,
their minds elated by love,
assailed the prince with intrigues
of many and diverse kinds.

Although seduced in this way,
he wavered not, nor rejoiced,
firmly guarding his senses,
and perturbed at the thought:

“One must die.”™
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455 tdsam tattve ‘njavasthinam
drstva sa purus’|ottamah
samam vignena dhirena
cintayamasa cetasa:

«kim v ima n’ 4vagacchanti
capalam yauvanam striyah
yato riipena sammattam
jard yan nasayisyati?

niinam eta na pasyanti
kasya cid rogajsamplavam;

tatha hrsta bhayam tyaktva
jagati vyadhildharmini.

an|abhijias ca sulvyaktam
mrtyoh sarv’jipaharinah;

tatah svalstha nirjudvignah
kridanti ca hasanti ca.

jaram vyadhim ca mrtyum ca
ko hi janan salcetanah

svajsthas tisthen nisided va
$ayed va kim punar haset?

460  yas tu drstva param jirnam
vyadhitam mrtam eva ca
svalstho bhavati n’ 6dvigno

yath” 4|cetds tath” diva sah.
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When he saw that those women
had no firm grasp of the truth,

his mind both perturbed and firm,
that supreme man pondered thus:

“Do these women not understand
the transient nature of youth,

That they are drunk with their beauty,
which old age will surely destroy?

Surely they have never seen
a man by sickness oppressed,
That, without fear, they rejoice thus,
in this world subject to disease.

Quite clearly they are ignorant
of death that snatches away all;
Therefore, they have fun and they laugh,
at total ease and unperturbed.

For what sensible man who knows*

about old age, sickness, and death,
Would stand, sit, or lie down at ease?

How much less would he laugh, indeed?

But when a man happens to see
someone who is old, sick, or dead,

And remains at ease, unperturbed,
he’s the same as a senseless man.*

105

4.55

4.60



4.65

LIFE OF THE BUDDHA

viyujyamane hi tarau
puspair api phalair api

patati chidyamane va
tarur anyo na $ocate.»

iti dhyanajparam drstva
visayebhyo gatajsprham
Uday1 nitil$astrajjiias
tam uvaca sulhrttaya:

«aham nrjpatina dattah

sakha tubhyam ksamah kila
yasmat, tvayi vivaksa me

taya panayavattaya.

alhitat pratisedha$ ca
hite ¢’ 4nupravartanam
vyasane ¢ 4|parityagas-—
trilvidham mitrajlaksanam.

so ’ham maitrim pratijiaya
purus’jarthat paranjmukbam™
yadi tva samupekseya,
na bhaven mitrata mayi.

tad bravimi suhrd bhatva
tarunasya vapusmatah:

idam na pratiriipam te
strisv a|daksinyam idr$am.
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For when one tree is stripped
of its flowers or fruits;

Or when it’s cut down or falls,
another tree does not grieve.”

Seeing him in this way absorbed in deep thought,
without desire for any sensual things,

that expert in the science of polity,

Uddyin, out of friendship said to him:

“The king assigned me as your friend,
thinking I was up to the task;

Therefore, I want to speak to you,
because he placed his trust in me.

To curb him from what’s undesirable,
to press him to do what’s desirable,
Not to desert him in difficult times—
these, indeed, are the three marks of a friend.

After I have pledged my friendship to you,
should I be disinterested in you,

Who have turned your back on the goals of man,*
there would, indeed, be no friendship in me.

So, I speak as a friend of yours,

you who are so handsome and young;
This lack of courtesy to women;

it is unbecoming of you.
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an|rten’ 4pi narinam
yuktam samanuvartanam

tadjvridi|parihar’[Artham
atmajratyjartham eva ca.

samnati$ ¢ Anuvrttis ca
strinam hrdayajbandhanam;

snehasya hi guni yonir
manalkima$ ca yositah.

tad arhasi, visal'jaksa,
hrdaye ’pi paranjmukhe

rapasy’ 4sy’ Anuriipena
daksinyen’ Anuvartitum.

470  daksinyam ausadham strinam,
daksinyam bhiisanam param;
daksinyalrahitam ripam
nisjpuspam iva kananam.

kim va daksinyajmatrena?
bhaven’ 4stu parigrahah.

visayan durflabhal labdhva
na hy avajfiatum arhasi.

kamam param iti jiactva
devo ’pi hi Puramdarah

Gautamasya muneh patnim
Ahalyam cakame pura.
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It’s fit to pander to women
even by telling a falsehood,

To rid them of their bashfulness,
to gratify oneself as well.

To submit and pander to them,

that’s what binds the hearts of women;
For virtues are the womb of love,

and women long to be admired.

So, O large-eyed one, though your heart
is turned away, deign to pander

With a gallantry that befits
the true beauty of your body.

Gallantry is the medicine

and chief ornament for women;
For beauty without gallantry

is like a park without flowers.

Or what good is just gallantry?
Embrace them with feeling that’s true.
For, finding pleasures hard to find,
you should not treat them with contempt.*

Knowing pleasure to be the best,
even god Indra long ago

Made love to Ahalya,

the sage Gdutama’s wife.*
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Agastyah prarthayam asa
somalbharyam ca Rohinim

tasmat tatjsadréim lebhe
Lopamudram—iti $rutih.

Utathyasya ca bharyayam
Mamatayam mahijtapah

Marutyam janayam asa
Bharadvajam Brhaspatih.

Brhas|pater mahisyam ca
juhvatyam juhvatam varah

Budham vibudhalkarmanam
janayim asa Candramah.

Kalim ¢ 4iva pura kanyam
jalajprabhavajsambhavam

jagama Yamuna|tire
jatalragah Paraarah.

Matangyam Aksamalayam
garhitayam riramsaya

Kapinjaladam tanayam
Vasistho ’janayan munih.

Yayati$ ¢ 4iva raja|rsir
vayasy api vinirgate

Vi$vacy” 4psarasa s’|ardham
reme Caitrarathe vane.
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Agéstya courted Réhini,
the wife of the Moon,
Therefore, he got Lopa-mudra,
who looked just like her—
so the scriptures say.*

And the great ascetic Brihas-pati,
fathered Bharad-vaja

By Mémata, the wife of Utathya,
daughter of Méruta.*

And Moon, the best of those who sacrifice, 4.75
fathered Budha, who performed godly acts,

By the chief consort of Brihas-pati,
as she was performing a sacrifice.*

And Paréshara, his passions inflamed,
went long ago with virgin Kali,

On the bank of the river Yamuna,
Kali, who was the daughter of a fish.*

The sage Vasishtha, overcome by lust,
fathered a son called Kapifjaldda,
By Aksha-mala, the despised daughter

of a man from the outcaste Matangas.*

And Yayati also, the royal seer,
even at the end of his life,

Made love to the dpsaras Vishvéchi,*
within the Chditraratha grove.

11X



LIFE OF THE BUDDHA

strijsamsargam vina$'|Antam
Pandur jhacy” 4pi Kauravah
Madrijrapajgun’jaksiptah

siseve kimaljam sukham.

480  Karilajanaka$ ¢’ 4iva
hreva brahmanalkanyakam
avipa bhramsam apy evam
na tu seje na manjmatham.

evam|idya mah”[atmino
visayan garhitan api
ratilhetor bubhujire
prag eva gunajsambhitan.

tvam punar nyayatah praptin
balavan rapavin yuva
visayin avajanasi
yatra saktam idam jagat.»

iti §rutva vacas tasya
$laksnam agamajsamhitam

meghalstanitajnirghosah
kumarah pratyabhasata:

«upapannam idam vikyam
sauhardyalvyafijakam tvayi;
atra ca tv” 4nunesyami
yatra ma dusthu manyase.
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Though Pandu of the Kuru line knew
that sex indeed would lead to his death,
Seduced by the beauty of Madri,

he gave in to the pleasure of sex.*

And Karila-jinaka as well,
who abducted a brahmin girl,
Never stopped holding fast to his love,
although he came to ruin thereby.*

Men of eminence such as these,
to satisfy their carnal lust,
Enjoyed pleasures even abject,
how much more, then, excellent ones?

Yet you, youthful, handsome, and strong,
treat pleasures with utter contempt,
Pleasures you have rightly obtained,
pleasures to which the whole world clings.”

When he heard this smooth speech of his,
supported by scriptural texts,
the prince answered back in a voice,

like the thunder clap of a cloud:

“Your words are becoming of you,
disclosing your friendship for me;

But I’ll convince you point by point
every place you have judged me wrong.
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485 1’ 4vajanami visayan,
jane lokam tadjatmakam;
ajnityam tu jagan matva
n’ Atra me ramate manah.

jara vyadhi$ ca mreyus ca
yadi na syad idam trayam

mam’ 4pi hi manojfiesu
visayesu ratir bhavet.

nityam yady api hi strinam
etad eva vapur bhavet

dosavatsv api kimesu
kimam rajyeta me manah.

yada tu jaraya pitam
ritpam asam bhavisyati,

atmano 'py anjabhipretam
mohat tatra ratir bhaver.

mrtyujvyadhiljaradharma
mrtyujvyadhiljar’{atmabhih
ramamano hy ajsamvignah

samano mrga|paksibhih.
4.90  yad apy attha <mah”jatmanas
te ’pi kam’jatmaka it
samvego 'tr’ 4iva kartavyo,

yada tesim api ksayah.
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I show no contempt for pleasures of sense, 4.85
I know that people are obsessed with them;

But knowing that the world is transient,
my heart finds no delight in them at all.

For if old age, sickness, and death,
these three things were not to exist,

I would also have found delight
in delightful pleasures of sense.

For if women could just maintain
these same bodies for evermore,

My heart may well have found delight,
even in these sinful pleasures.

But when these lovely forms of theirs
will have been consumed by old age,

They’ll be repulsive even to themselves;
it is delusion to delight in them.

For when a man who’s subject to
death, sickness, and old age as well,
Dallies unperturbed with women
gripped by death, sickness, and old age,
he’s no better than beasts or birds.

What you say about those eminent men, 4.90
that they were also given to pleasures;

It should indeed cause us all anxiety,
that these men also have succumbed to death!
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mah”|atmyam na ca tan manye
yatra saiminyatah ksayah
visayesu prasaktir va
yuktir va n’ atmavattaya.

yad apy atth’ @n|rten’ 4pi
strijjane vartyatam» iti

an|rtam n’ 4vagacchimi
daksinyen’ 4pi kim cana.

na ¢’ 4nuvartanam tan me
rucitam yatra n’ irjavam;

sarvalbhavena samparko
yadi n’ 4sti, dhig astu tat.

a|dhrteh éradidadhanasya
saktasy’ 4|dosajdar§inah

kim hi vaficayitavyam sy3j
jatajragasya cetasah.

495  vafcayanti ca yady evam
jatalragah paras|param
nanu n’ diva ksamam drastum
narah strinam nrnam striyah.

tad evam sati duhkh’[artam
jardjmaranalbhaginam

na mam kamesv anjaryesu
pratarayitum arhasi.
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No true eminence exists in my view,
where death exists as a general trait,
Where attachment to sense objects persists,
or where self-possession is not attained.

As to what you say that one should pander
to women by speaking even falsehoods;

I cannot condone anything that’s false,
even when it is linked to gallantry.

I do not relish pandering
that’s devoid of sincerity;
I deplore sexual union
that is without full commitment.

For is it proper to deceive someone
who is unsteady and is full of trust,
Who is attached and is blind to perils,
whose mind is caught in the grip of passion?

If those in the grip of passion,
were to deceive each other thus,

Surely, it would not be proper,
then, for men to look at women,
or for women to look at men.

So, that being the case, it behooves you not
to lure me into ignoble pleasures,

I, who am afflicted with suffering,
under the power of old age and death.
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aho ’tijldhiram balavac ca te mana$
calesu kimesu ca sarajdar$inah

bhaye ’tijtivre visayesu sajjase
nirtksamino maran’|Adhvani prajah.

aham punar bhirur at’ iva viklavo
jardlvipadlvyadhilbhayam vicintayan

labhe na $antim na dhrtim, kuto ratim,
ni§$amayan diptam iv’ 4gnina jagat.

@lsam$ayam mrtyup iti prajanato
narasya rago hrdi yasya jayate,

ayo|mayim tasya paraimi cetanim
mahal|bhaye rajyati yo na roditi.»

ath’ 6 kumira$ ca vini$cay’jitmikam
cakara kam’|aérayalghatinim katham

janasya caksurjgamaniyajmandalo
mahijdharam ¢’ 4stam iydya bhaslkarah.

tato vrthadharitajbhasanalsrajah
kalalgunai$ ca pranayai$ ca nis|phalaih
sva eva bhave vinigrhya manmatham
puram yayur bhagnajmanojrathih striyah.

tatah pur’|6dyanalgatam janalériyam
niriksya sayam pratisamhrtam punah

ajnityatim sarvalgatam vicintayan
vive$a dhisnyam ksitijpalak’jatmajah.
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O how steady and strong your mind must be
that you see substance in fleeting pleasures,
That, seeing these creatures on the path of death,

you are attached to sensual pleasures
in the midst of the most frightful dangers.

I, however, am timid, much perturbed,
as I think of the dangers
of old age, sickness, and death;

I find no peace or content, much less joy,
seeing the world with fire as if ablaze.

When passion arises in a man’s heart
who understands the certainty of death,
His heart, I reckon, must be made of steel,
when in the face of such a great danger
he makes merry and does not weep.”

Then, as the prince made this resolute speech, 4.100
that wiped out any resort to pleasure,

the sun, upon whose orb people could gaze,

proceeded to the mountains of the west.

Then, the women went back to the city,

locking love within their hearts, their hopes dashed—
vain the ornaments and garlands they wore,

fruitless their fine arts and displays of love.*

Then, seeing the beauty of the women folk
in the city park withdrawn at sunset,
pondering the transience of everything,
the ruler’s son entered his dwelling place.
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tatah $rutva raja
visayajvimukham tasya tu mano,
na $i§ye tam ratrim
hrdayajgataléalyo gaja iva;
atha $éranto mantre
bahulvividhajmirge sajsacivo
na so ‘nyat kimebhyo
niyamanam apa$yat sutajmateh.

iti Buddhalcarite mahalkavye Strijvighatano nima
caturthah sargah.
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Then, hearing that his son’s mind was averse

to objects of sense, the king did not sleep

that night, like an elephant with a dart
buried in its heart.

Then, he toiled hard with his counsels
on the diverse paths of counsel;
but besides pleasures he did not
see another path to restrain
the mind of his son.

Thus ends the fourth canto named “Rebuffing the Women”
of the great poem “Life of the Buddha.”
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CANTO 5
THE DEPARTURE



5.1 S A TATHA VISAYAIR vilobhyamanah
param’arhair api Sakya|rajajsiinuh
na jagama dhrtim na $arma lebhe,

hrdaye simha iv’ 4ti|digdhajviddhah.

atha mantrijsutaih ksamaih kada cit
sakhibhis citralkathaih krt'januyatrah

vanalbhami|didrksaya $am’|épsur
nara|dev’|Anumato bahih pratasthe.

navajrukmalkhalinalkinkinikam
pracalacicamaralcarulhemalbhandam
abhiruhya sa Kanthakam sadja$vam

prayayau ketum iva drum’|abjaketuh.

sa vikrstatarim van’Jintabhimim
vanallobhic ca yayau mahijgunac ca;
salil’|ormijvikara|sirajmargim

vasu|dhim ¢’ 4iva dadar$a krsyamanam.

s.s  halabhinnajvikirnal§aspaldarbham
hata|sitksmalkrimilkitajjantulkirnam
samaveksya rasim tathdjvidhim tim

svaljanasy’ éva vadhe bhréam $usoca.
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ALTHOUGH, IN this way, the Shakya king’s son
was enticed with priceless objects of sense,
yet he got no content, found no relief,

like a lion shot in the heart

with a poison-tipped arrow.

Then one day, with the consent of the king,
he went outside to see the wooded groves,
along with able sons of ministers

and friends good at narrating vivid tales,
yearning to find peace.

He set out mounted on the good horse Kdnthaka—
the bells hanging from its bit were made of new gold,
its gold trappings made charming with

flowing chowries—
like the glint of drumdbja mounted on a flag.*

Love of the woods and the exquisite land

drew him deep into the distant forest;

there he saw the earth being plowed, with furrows
resembling the rippling waves on water.

Clumps of grass dug up by the plow littered the earth,
covered with tiny dead creatures, insects and worms;
as he beheld the earth with all these strewn about,

he grieved greatly, as if a kinsman had been killed.
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krsatah purusams ca viksamanah
pavan’|ark’AmS$ujrajojvibhinnajvarnin
vahanalklamalviklavam$ ca dhuryan

param’jaryah paramam krpam cakara.

avatirya tatas turangalprstac

chanakair gam vyacarac chuca paritah
jagato jananalvyayam vicinvan

«krpanam khalv idam» ity uvica ¢ artah.

manasi ca viviktatam abhipsuh
sulhrdas tan anuyayino nivirya
abhita$ calalcarujparnavatya

vijane malam upeyivan sa jambvih.

nisasada sa yatra $aucavatyam
bhuvi vaidiiryajnikasal$idvalayam
jagatah prabhavalvyayau vicinvan

manasa$ ca sthitiimargam alalambe.

samaviptajmanah|sthiti§ ca sadyo
visay [ecch’adibhir adhibhi$ ca muktah
sajvitarkalviciram 3pa §antam

prathamam dhyinam an|asrava|prakaram.
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Seeing the men plowing the fields,
their bodies discolored
by the wind, the dust, the scorching
rays of the sun,
oxen wearied by the toil of pulling the plows,
great compassion overwhelmed that great noble man.

Getting down from the horse, then, he began to pace
slowly across that land, deeply engulfed by grief,
reflecting on the birth and death of all creatures;

and deeply anguished, he cried out:

“How wretched, indeed, is this world!”

Getting rid of those friends who accompanied him,
wishing to reach some clarity in his own mind,

he reached the foot of a rose apple tree in a

lonely spot with charming leaves rustling all around.

On that pure ground with grass the color of beryl,
he sat down, and as he began to contemplate

the origin and destruction of all creatures,

he embarked upon the path of mental stillness.

Achieving at once the state of mental stillness,
and freedom from worries, such as sensual desire,
he attained the first trance—

with thought and reflection,
tranquil, uninfluenced by the evil inflows.*
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adhigamya tato vivekaljam tu
paramalpritijsukham manah|samadhim
idam eva tatah param pradadhyau

manasa lokajgatim ni$dmya samyak:

«krpanam, bata, yajljanah svayam sann
ajva$o vyadhiljarajvinasa/dharma
jaray” arditam dturam mrtam va

param aljiio vijugupsate mad’jaindhah.

iha ced aham idr$ah svayam san
vijugupseya param tatha|svabhavam,
na bhavet sajdréam hi tat ksamam va

paramam dharmam imam vijinato me.»

iti tasya vipadyato yathavaj
jagato vyadhiljarajvipattildosan
balalyauvanaljivitajpravrtto

vijagim’ dtmalgato madah ksanena.

sas  na jaharsa na ¢ 4pi ¢ dnutepe;
vicikitsim na yayau na tandri|nidre;
na ca kamalgunesu samraraiije;

na vididvesa param na ¢’ 4vamene.
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Thereupon, he attained absorption of the mind,
born of discernment, with the joy of supreme bliss;
knowing rightly in his mind the course of the world,
thereafter he pondered over this very thing:

“How wretched that ignorant man,
blinded by pride,
who, though himself powerless
and subject to the law
Of disease, old age, and death,
should treat with contempt*
another who's sick, dead, or oppressed by old age!

If I, being myself like that,
should treat with contempt™
another man here with a nature just like that,
It would not befit me, and it would not be right,
I who have come to fathom
this supreme dharma.”

As he thus saw rightly the evils of the world,

the evils of disease, old age, and death,

pride of self in an instant departed from him,
pride resulting from his strength, youth, and life.

He did not give in to dejection or delight;

he did not give in to doubt, or to sloth or sleep;

he felt no attachment to sensual delights;

he did not hate others or treat them with contempt.
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iti buddhir iyam ca ni|rajaska

vavrdhe tasya mah’atmano visuddha
purusair a|parair a|dr§yamanah

purusa$ ¢’ dpasasarpa bhiksulvesah.

naraldevajsutas tam abhyaprcchad:
«vada, ko s’ 1ti?» $a$amsa so ‘tha tasmai:
«naralpumgava, janmajmrtyulbhitah

$ramanah pravrajito smi moksalhetoh.

jagati ksayajdharmake mumuksur
mrgaye "ham $ivam alksayam padam tat
svaljane ‘nyaljane ca tulyalbuddhir
visayebhyo vinivrttajragaldosah.

nivasan kva cid eva vrksajmiile
vijane v’ dyatane girau vane va
vicaramy a|parigraho nirjasah

param’jirthaya yath”|6papannajbhaiksah.»

s20 it padyata eva rajalsinor
idam uketva sa nabhah samutpapata;
sa hi tadvapur anyalbuddhaldarsi

smrtaye tasya sameyivan div’jaukah.
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As this awareness, stainless and free of passion,
began to wax strong in that noble man,

a man approached him wearing a mendicant’s garb,
unseen by any of the other men.

The son of the king then questioned that man:
“Tell me. Who are you?”
And the man gave him this reply:

“Frightened by birth and death, bull among men,
I have gone forth as a recluse,
for the sake of release.

I seek release within this perishable world,
I seek that holy and imperishable state,
I regard my own people and others alike,
love and hate of sensual things
have been extinguished in me.

Dwelling anywhere at all—under trees,
a deserted temple, forest or hill—

I wander without possessions or wants,
living on almsfood I happen to get,
in search of the supreme goal.”

Having said this, he flew into the sky, 5.20
even as the son of the king looked on;

for he was a deity who in that form

had seen other Buddhas and had come down

to arouse the attention of the prince.
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gaganam khalgavad gate ca tasmin
ntjvarah samjahrse visismiye ca;
upalabhya tata$ ca dharmajsamjnam*

abhiniryanajvidhau matim cakara.

tata Indrajsamo jit'|éndriy’jaévah
praviviksuh puram a$vam aruroha;
parivaraljanam tv aveksamanas

tata ev’ dbhimatam vanam na bheje.

sa jardmaranalksayam cikirsur
vanalvasiya matim smrtau nidhaya
pravive$a punah puram na kamad

vanalbhamer iva mandalam dvip’|éndrah.

«sukhita, bata, nirvrti ca sa stri
patir idrksa ih’ dyat’|aksa yasyah!»
iti tam samudiksya rajalkanya
praviéantam pathi s'|afjalir jagada.

s2s  atha ghosam imam mah”|ibhrajghosah
pari$usrava $amam param ca lebhe;
$rutavan sa hi «nirvrt” éti» $abdam

parinirvanajvidhau matim cakara.
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When he had flown to the sky like a bird,

that foremost of men was thrilled and amazed;
then, perceiving that emblem of dharma,*

he set his mind on how he might leave home.

Then, that Indra’s equal,

who had controlled the horses of senses,
mounted his horse to enter the city;

out of concern for his men he did not

go directly to the forest he loved.

Intending to destroy old age and death,
his mind set on living the forest life,

he entered the city again
unwillingly, like an elephant king
from the forest entering a corral.

On seeing him entering along the road,
a royal maiden, her palms joined, exclaimed:

“Happy, indeed, and fulfilled is the wife,
O Long-eyed One,
Who has for her husband here such a man!”

Then, as he heard this voice,
he obtained supreme calm,
he whose voice was like that of a great thunder cloud;

for, as he heard the word “fulfilled,” he set his mind

on the means to final Nirvanic fulfillment.
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atha kaficanal¢ailajérngajvarsma
gajajmeghalrsabhalbahu|nisvan’jdksah
ksayam aksayaldharmaljatajragah

$asijsimh’|ananalvikramah prapede.

mrgalrajajgatis tato ‘bhyagacchan
nrjpatim mantrijganair upasyamanam
samitau Marutam iva jvalantam

Maghavantam tril/dive Sanatkumarah.

pranipatya ca s'|Afijalir babhase:
«di$a mahyam, nara|deva, sadhv anujham;
parivivrajisimi moksafhetor,

niyato hy asya janasya viprayogah.»

it tasya vaco niSamya raja
karin” &’ 4bhihato drumas$ cacila
kamala|pratime ’fijalau grhitva

vacanam ¢ édam uvica baspalkanthah:

530  «pratisambhara, tita, buddhim etim,
na hi kalas tava dharmalsamérayasya;
vayasi prathame matau calidyam

bahu|dosim hi vadanti dharmalcaryam.
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Then, in stature like the peak of the golden mount,
arms of an elephant, voice of a thunder cloud,
eyes of a bull, gait of a lion, face like the moon,
he reached the dwelling place
with his yearning aroused
for the dharma that’s imperishable.

Then he, with the gait of the king of beasts, approached
the king attended by the group of ministers,

as Sanat-kumdra in the third heaven approached
Indra shining in the council of the Maruts.

He prostrated himself with his palms joined and said:

“Kindly grant me permission, O god among men;
to gain release, I desire the wandering life,
For separation is appointed for this man.”

Hearing his words, the king began to shake,

like a tree struck down by an elephant;

grasping his hands that looked like lotus buds,
the king uttered these words, choking with tears:

“Turn back, my son, from this resolution, 5.30
for it’s not the time for you
to give yourself to dharma;
For, when you're young and your mind is fickle,
there’re many dangers, they say,
in the practice of dharma.
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visayesu kutithal’léndriyasya
vratakhedesv ajsamartha|ni$cayasya
tarunasya mana$ calaty aranyad

anabhijfiasya vi$esato viveke.

mama tu, priya/dharma, dharmalkalas
tvayi laksmim avasrjya laksmalbhute;
sthirajvikrama, vikramena dharmas

tava hitva tu gurum bhaved ajdharmah.

tad imam vyavasdyam utstja tvam,
bhava tavan nirato grhajsthaldharme;
purusasya vayah|sukhani bhukeva

ramaniyo hi tapojvana|pravesah.»

iti vikyam idam niSamya rijhah
kalavinkalsvara uttaram babhise:
«yadi me pratibhii$ catursu rajan

bhavasi tvam na tapolvanam $rayisye.

na bhaven maranaya jivitam me,
viharet svasthyam idam ca me na rogah,
na ca yauvanam aksipej jara me,

na ca sampattim imam hared vipattih.»
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As objects of sense tend to excite his senses,
as he can't be firm facing the hardships of vows,
A young man’s mind turns away
from the wilderness,
above all as he is not used to solitude.

But for me it is the time for dharma,
after conferring on you sovereignty,
you who possess the marks of sovereignty
O lover of dharma;

But if you leave your father by violating
the right order, you whose courage is firm,*
your dharma will turn into adbdrma.

So, give up this resolution of yours,

give yourself for now to household dharma;
For, when one goes to the ascetic grove

after he has enjoyed the joys of youth,

it’s truly a wonderful sight!”

Hearing these words of the king, he gave this reply,
in a voice like that of a kzlavinka bird:

“If you will become a surety for me
in four things, O King,
I will not go to the ascetic grove.

My life shall never be subject to death,

disease shall not steal this good health of mine,
Old age shall never overtake my youth,

no mishap shall rob this fortune of mine.”
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iti durlabham artham tGicivimsam
tanayam vakyam uvica Sikyalrajah:
«tyaja buddhim imam ati|pravrttaim

avahisyo ’tijmanolratho ’]krama$ ca.»

atha Merujgurur gurum babhase:
«yadi 1’ 4sti krama esa, n’ 4smi varyah;
$arandj jvalanena dahyamanin

na hi niécikramisuh ksamam grahitum.

jagata$ ca yada dhruvo viyogo,
nanu dharmaya varam svayam|viyogah;
alvaam nanu viprayojayen mam

alkrtalsv’jArtham altrptam eva mrtyuh.»
I rp I ]

iti bhimilpatir niéamya tasya
vyavasdyam tanayasya nirmumuksoh
abhidhaya «na yasyat’ iti» bhiiyo

vidadhe raksanam uttamams$ ca kaman.

s.40  sacivais tu nidaréito yathavad
bahu|manat pranayic ca $§astralptirvam
guruna ca nivarito “$rupataih

pravive$’ avasatham tatah sa §ocan—
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To his son making such a hard request,
the king of the Shakyas made this response:

“Withdraw this your request, it is inordinate;

An extravagant wish is improper and extreme.”™

Then that one, mighty as Meru, told his father:

“If that’s not possible, don’t hold me back;
for it is not right to obstruct a man,
Who's trying to escape from a burning house.

When separation is the fixed rule for this world,
is it not far better for dharma’s sake
to make that separation on my own?

Will death not separate me as I stand

helpless and unfulfilled,

without reaching my goal?”

When the king thus ascertained the resolve
of his son in search of final release,
he exclaimed, “He shall not leave!”
and made arrangements for security,
and provided him with choicest pleasures.

But when the ministers had duly counseled him,
according to scriptures, with deep respect and love;
and his father had stopped him,

shedding copious tears,
sorrowfully, then, he entered his residence—
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calalkundalajcumbit’|dnanabhir
ghanalni$vasalvikampitajstanibhih

vanitabhir a|dhirajlocanabhir
mrgal$avabhir iv’ 4bhyudiksyaminah.

sa hi kaficanajparvat’|avadito
hrday’|6nmadalkaro var’lingananam
$ravan’langalvilocan’jatmalbhavian

vacanalspar$ajvapur|gunair jahara.

vigate divase tato vimianam
vapusa siirya iva pradipyamanah
timiram vijighamsur atmalbhasa

ravir udyann iva Merum aruroha.

kanak’|jjvala|diptaldipajvrksam
varalkal'JAguru/dhaipajpiirnajgarbham
adhiruhya sa vajrajbhakti|citram

pravaram kificanam sanam siseve.

tata urtamam uttam’|ingands tam
niéi thryair upatasthur Indralkalpam
Himavac|chiras’ iva candrajgaure

Dravin’|éndr’jatmajam apsaro|gan’lAughah.
] J p gan jaughnal]
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while young women, their faces kissed by their
dangling earrings, their breasts throbbing with deep
and constant sighs, their eyes darting hither

and thither, gazed up at him like young does.

For he, as bright as the golden mountain
bewitching the hearts of those peerless girls,
enthralled their ears and limbs, their eyes and selves,
with his speech and touch, beauty and virtues.

Then, as the day came to an end,
his body shining like the sun,

he climbed up to the high palace,
like the rising sun Mount Meru,

so as to dispel the darkness
with the light of his self.

Going up to his inner chamber

filled with incense of the best black aloe,
lit by candelabra glistening with gold,

he sat on a splendid seat made of gold
and bespeckled with streaks of diamonds.

Then, during that night, splendid girls 5.45
playing their musical instruments

entertained that equal of Indra, that splendid man,

as on the Himalayan peak as white as the moon,

large throngs of dpsarases entertained

the son of the Lord of Wealth.*
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paramair api divyajtiryalkalpaih
sa tu tair n’ iiva ratim yayau na harsam;
param’jarthajsukhaya tasya sadhor

abhini$cikramisa yato na reme.

atha tatra surais tapo|varisthair
Akanisthair vyavasiyam asya buddhva
yugapat pramadaljanasya nidra
vihit” asid vikrta$ ca gatrajcestah—

abhavac chayita hi tatra ki cid
vinive$ya pracale kare kapolam
dayitam api rukmalpattra|citrim

kupit” &’ ankajgatam vihaya vinam;

vibabhau karallagnajvenur anya
stanajvisrastalsit |Am$uka $ayana

rjulsatjpadajpanktifjustalpadma
jalajphenalprahasatjtata nad” iva;

s.so  navalpuskaralgarbhalkomalabhyam
tapaniy’|6jjvalajsamgat’jingadabhyam
svapiti sma tath” 4|para bhujabhyam

parirabhya priyavan mrdangam eva;
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But even that music of the finest instruments,
rivaling those of heaven,

did not bring him mirth or joy;
the sole desire of that good man was to leave his home
in search of ultimate joy;
therefore, he did not rejoice.

Then, Akanishtha deities, who

practiced the best austerities,

became aware of his resolve;

at once they made those young women succumb
to sleep,

and in unsightly postures positioned their limbs—

one was reclining there resting her cheek
on her unsteady hand, tossing her lute

adorned with gold leaf resting on her lap
as if in anger, though she loved it much;

another sparkled, a flute in her hand,
lying down, her white gown slipping
from her breasts,
looking like a river, its banks laughing with foam,
its lotuses relished by a straight row of bees;*

another slept embracing her tambour, 5.50
as if it were her lover, with her hands

tender as the hearts of new lotuses,

glistening gold armlets linked to each other;
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navalhitaka|bhisanis tath” Anya
vasanam pitam anjuttamam vasinah
alva$d ghana|nidraya nipetur

gajalbhagna iva karnikaraf$akhah;

avalambya gav’|iksalparévam anya
$ayita capalvibhugnalgatralyastih
virardja vilambi|carulhara

racita toranal$ilajbhanjik” éva;

manilkundalaldastajpattrallekham
mukhalpadmam vinatam tath” 4parasyah
$ata|pattram iv’ drdhalvakrajnadam

sthitalkarandavalghattitam cakage;

aparah $ayita yath” 6pavistah
stanalbharair avanamyamanalgatrah
upaguhya paras|param virejur

bhuja|pasais tapaniya|pariharyaih;

555 mahatim parivadinim ca ki cid
vanit” alingya sakhim iva prasupta
vijughiirna calatsuvarnalsatra
vadanen’ akulalyoktrakena;
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others too, decked with jewelry of new gold,
dressed in peetless yellow clothes,

fell down helpless overcome by deep sleep,
like a karnikdra branch

torn down by an elephant;*

another slept leaning on a window,

her slender body was bent like a bow;

she sparkled, her lovely necklace dangling,
looking like a shala plucker

carved upon a gateway;*

another had her lotus-face bent down,

her jeweled earrings scraping

the decorative lines on her face,

looking like a lotus with its stalk half bent down,
pushed by the perching of a karéndava coot;*

others were resplendent—

lying down where they sat,

bodies bent down by the weight of their breasts,
embracing each other with entwined arms
adorned with golden bracelets;

one girl in deep sleep embraced her large lute
as if it were her girl-friend,
as she rolled, her gold chains shook,

her earrings in disarray on her face;
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panavam yuvatir bhuj’jAmsaldesad
avavisramsitalcarujpa$am anya
salvilasajrat’jAntajtintam Grvor

vivare kantam iv’ abhiniya $isye;

apara na babhur* nimilit'|aksyo
vipul’laksyo ’pi $ubhajbhruvo ’pi satyah
pratisamkucit’|aravindalkosah

savitary astam ite yatha nalinyah;

$ithil’Jakulajmiardhaja tath” 4nya
. . - NA r4 - -
jaghanalsrastajvibhasan’[Amsulkanta
adayista vikirnalkanthajsttra

gajalbhagna pratiyatan’|Jingan” éva;

aparas tv alva$a hriya viyukea
dhrtijmatyo ’pi vapurlgunair upetah
vini§a$vasur ulbanam $ayina

vikrtih ksiptalbhuja jajrmbhire ca;

s.60  vyapaviddhalvibhasanalsrajo 'nya
visrt'|Jagranthanalvasaso visamjnah
ajnimilitaj$ukla|niscal’jaksyo
na virejuh $ayita gat’|asulkalpah;
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another girl was lying down

laying her drum between her thighs—
the drum’s beautiful cord
slipping from her shoulder—

like a lover lying exhausted

after making passionate love;

but others, though their brows were pretty,
and their eyes were large,

displayed no beauty with their eyes closed,
like lotuses with their flower-buds closed
after the setting of the sun;

another girl likewise was lying there,
her hair disheveled and hanging loose,
her clothes and ornaments slipping down
from her waist, her necklaces scattered,
like a statue of a girl
trampled by an elephant;

although genteel and endowed with beauty,
others were snoring with their mouths agape,
without any shame and out of control,

with limbs distorted and arms extended,
sleeping in immodest pose;

others looked revolting, lying as if dead, 5.60
their jewelry and their garlands fallen down,

unconscious, with eyes unblinking,

the whites gazing in a fixed stare;
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vivet'|asyalputa vivrddhalgatri
prapatad|vaktrajjala prakasajguhya
apara madajghiirnit” éva $isye
na babhase vikrtam vapuh puposa.

iti sattvalkul’JAnvay’|jAnuriipam
vividham sa pramadaljanah $ayanah

sarasah sadr§am babhara ripam
pavan’javarjitajrugnalpuskarasya.

samaveksya tatha tatha $ayina
vikrtas ta yuvatir a|dhirajcestih
gunavad|vapuso ’pi valgulbhasa
nrpajsinuh sa vigarhayam babhiva:

«al$ucir vikrta$ ca jivalloke
vanitinim ayam idréah svalbhavah;
vasan’|abharanais tu vaficyamianah
purusah strilvisayesu rigam eti.

s.6s  vimrsed yadi yositim manusyah
prakrtim svapnajvikaram idréam ca,
dhruvam atra na vardhayet pramadam
gunajsamkalpajhatas tu rigam eti.»

iti tasya tadjantaram viditva
niéi ni$cikramisa samudbabhiiva;
avagamya manas tato sya devair
bhavanaldviram apavrtam babhava.
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another was lying as if she was drunk,
mouth wide open and saliva oozing,
legs wide open and genitals exposed,
body distorted, looking repulsive.

Thus, in diverse postures those enticing girls slept,
each in keeping with her nature,

her family and pedigree;

in appearance they resembled a pond,

with its lilies knocked down, crushed by the wind.

When he saw those gitls sleeping in such poses,
their bodies distorted, movements unrestrained,
the king’s son gave vent to his utter contempt—
though their bodies were exquisite,
and the way they spoke was so sweet:

“Dirty and distorted lies here exposed
the true nature of women in this world;
Deluded by their nice clothes and jewelry,
men become infatuated with them.

If men reflect on women’s true nature
and this mutation brought about by sleep,
Surely their passion for them would not wax;
yet, struck by the thought of their elegance,
they become infatuated with them.”

When he understood thus their difference,
the urge to depart surged in him that night;
when the gods discerned his intention, then,
they opened the door of his residence.
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atha so ’vatatara harmyalprsthad
yuvatis tah $ayita vigarhamanah;
avatirya tata$ ca nirjviSanko

grhalkaksyam prathamam vinirjagama.

turag’|avacaram sa bodhayitva
javinam Chandakam ittham ity uvica:
«hayam anaya Kanthakam tvaravan!

ajmrtam praptum ito dya me yiyasa.

hrdi ya mama tustir adya jata
vyavasiya$ ca yatha matau nivistah
vijane ’pi ca nithavan iv’ 4smi,
dhruvam artho ’bhimukhah sameta istah.

570 hriyam eva ca samnatim ca hitva
$ayita mat|pramukhe yatha yuvatyah
vivrte ca yatha svayam kapite

niyatam yatum ato mam’ 4dya kalah.»

pratigrhya tatah sa bhartur 3jham
vidit'|artho ’pi nar’|éndraj$asanasya
manas’ iva parena codyamanas

turalgasy’ anayane matim cakara.
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Then, he came down from the palace roof-top,
in utter contempt of those sleeping girls;
having come down, then, resolute,

he went out to the first courtyard.

He woke up Chéndaka and told
that quick-footed groom of his horse:

“Quickly bring the horse Kinthaka!
I want to leave this place today,
To arrive at the deathless state.

Contentment has arisen in my heart,

and resolve has taken hold of my mind;
Even in a deserted place

I do have some sort of a guide;
The goal I yearn for has appeared

before my eyes, that is certain.

Abandoning modesty and deference,
the girls slept right in front of me;

And the doors were thrown open on their own—
so today is the time I must
depart from this place, that’s certain.”

Then, although he knew well the king’s decree,
he acceded to his master’s command;

and he made up his mind to bring the horse,
his mind as if goaded by someone else.
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atha hemalkhalina|ptrnajvaktram
laghuj$ayy”|astaran’|6pagidhalprstham
balajsattvajjav’|jinvay’|6papannam
sa var’jdévam tam upanindya bhartre,
pratata|trikajpucchajmulajparspim
nibhrtalhrasvajtaniijajpucchalkarpam
vinat'|6nnata|prsthalkuksilparévam
vipula|prothallalatalkatyjuraskam.

upagrhya sa tam vi$ilalvaksah
kamal’|labhena ca sintvayan karena

madhur’jdksarayi gira $asasa
dhvajiniimadhyam iva pravestulkamah:

575 «bahusah kila $atravo nirastah
samare tvam adhiruhya parthivena;
aham apy ajmrtam padam yathavat,
turagal$restha, labheya tat kurugva.

sullabhih khalu samyuge sahaya
visay'|avaptajsukhe dhan’jirjane vi;
purusasya tu durjlabhih sahayah

patitasy’ apadi dharmajsaméraye va.

iha ¢’ 4iva bhavanti ye sahayah
kaluse karmani dharmajsaméraye va,
avagacchati me yath” 4ntarjatma
niyatam te ’pi janas tadjaméalbhajah.
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THE DEPARTURE

Then, he brought to his lord that stetling steed,
a horse endowed with strength, heart, speed,
and breed—
its mouth was furnished with a golden bit,
its back was covered with a soft bedspread,
its chine, rump, and fetlocks were long,
hair, tail, and ears were short and still,
with sunken back, bulging belly and flanks,

and with wide nostrils, forehead, hips and chest.

The wide-chested prince then embraced that horse,
caressing it with his lotus-like hand;

he ordered it in a sweet voice, as if

wishing to charge into enemy lines:

“Many a time did the sovereign mount you,
and vanquish in battle his foes;
that is well known;

So act in such a way, O best of steeds,
that I too may obtain the deathless state.

Companions are easy to find to fight a war,
to win riches or to enjoy sensual delights;

But they are hard to find when one is in dire straits,
or when one takes to the path of dharma.

The companions of a man in this world
in foul acts or in the path of dharma,
They too will doubtless partake of the fruits,
this is what I'm told by my inner self.
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LIFE OF THE BUDDHA

tad idam parigamya dharmalyuktam
mama niryanam ito jagaddhitaya,

turag’|6ttama, vegajvikramabhyam
prayatasv’ atmajhite jagaddlhite ca.»

iti suhrdam iv’ 4nusisya kreye
turagajvaram nrfvaro vanam yiyasuh
sitam alsitajgati|dyutir vapusman

ravir iva $éaradam abhram aruroha.

atha sa pariharan niéithajcandam
parijanabodhalkaram dhvanim sadjasvah
vigatalhanujravah pra$intalhesa$

cakitalvimukrtalpadakramo jagama.

kanakalvalaya|bhasita|prakosthaih
kamalajnibhaih kamalan iva pravidhya
avanataltanavas tato 'sya yaksas

cakitalgatair dadhire khuran kar’|agraih.

guru|parighalkapatajsamvrta ya
na sukham api dvilradair apavriyante,
vrajati nrpajsute gatajsvanas tah

svayam abhavan vivrtah purah pratolyah.
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THE DEPARTURE

Knowing, therefore, that my exit from here
is connected with dharma
and for the good of the world,
Strive, you best of horses, with speed and dare,
for your own welfare
and that of the world.”

Wishing to enter the forest, that finest king
thus instructed in his duty that finest horse,
as if he were a friend;
and that handsome prince, who was blazing like a fire,
mounted the white horse, like the sun
an autumn cloud.

Then, the good horse went without making any sound
that would cause alarm in the night
or awaken the attendants;
his jaws made no noise and his neighing
was suppressed;
he walked with unwavering steps.

Yakshas, then, bending their bodies low, supported
the horse’s hooves with the tips of their
trembling hands,
hands that resembled lotus buds,
forearms adorned with golden bands,
so that it seemed they were scattering lotuses.

As the prince made his way, the city’s gates
opened noiselessly on their own,

gates that were closed with heavy iron bars,
gates not easily burst open

even by elephants.
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LIFE OF THE BUDDHA

pitaram abhimukham sutam ca balam
janam anuraktam anjuttamam ca laksmim
krtajmatir apahaya nirlvyapeksah

pitrjnagarat sa tato vinirjagama.

atha sa vimala|pankaj’jayat’jaksah

puram avalokya nanada simhajnidam:
«jananajmaranayor a|drstalparo

na puram aham Kapil'jahvayam pravesta.»

s.8s  iti vacanam idam niamya tasya
Dravinalpateh parisadigani nananduh
pramuditamanasa$ ca devajsangha
vyavasitalparanam a$asamsire ‘smai.

hutajvahajvapuso div’jdukaso 'nye
vyavasitam asya su|duslkaram viditva

akrsata tuhine pathi prakasam
ghanalvivaralprasrta iv’ éndulpadah.

harituragajturangavat turangah

sa tu vicaran manas iva codyaminah
arunalparusajtiram antarfiksam

sa ca sulbahiini jagima yojanani.

iti Buddhacarite mahilkavye ’bhiniskramano nima
paficamah sargah.
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THE DEPARTURE

He then left the city of his father,

firm in his resolve and unwavering,
leaving his loving father and young son,
his devout subjects and highest fortune.

Then he, with long eyes like white lotuses,
caught sight of the city

and roared this lion-roar:

“I will not enter this city called Kapila,
Before I've seen the farther shore of birth and death.”

Hearing these words of his, the retinue

of the court of the Lord of Wealth rejoiced,
and hosts of deities, their minds filled with joy,
announced to him the success of his vow.

Other fiery-bodied denizens of heaven,
knowing his vow was exceedingly hard to keep,
shined a light on his frosty path,

like moonbeams coming down through

an opening in a cloud.

As that steed sped along like the steed of the sun,
its mind as if spurred on, he traveled many leagues,
before the stars became faint in the sky

at the coming of the dawn.

Thus ends the fifth canto named “The Departure”
of the great poem “Life of the Buddha.”
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CANTO 6
CHANDAKA IS SENT BACK



6.1

6.5

T ATO MUHOURT |abhyudite
jagacjcaksusi bhaskare
Bhargavasy’ a$ramalpadam
sa dadar$a nrnam varah.

suptalvi$vastalharinam
svajsthajsthitajvihangamam

visranta iva yad drstva
krt'|artha iva ¢’ 4bhavat.

sa vismayanivrttylartham
tapah|pij”jartham eva ca

svim ¢ 4nuvartitim raksann
aévalprsthad avatarat.

avatirya ca pasparsa
«nistirnamy iti vajinam

Chandakam ¢ abravit pritah
snapayann iva caksusa:

«imam Tarksy’|6pamaljavam
turan|gam anugacchata

dar$ita saumya mad|bhaktir
vikrama$ ¢’ 4yam atmanal.

sarvath” 4smy anyalkaryo ’pi
grhito bhavati hrdi,

bhartrjsneha$ ca yasy’ 4yam
idréah $aktir eva ca.
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’ I ' HEN, AT THE moment when the sun, 6.1
the eye of the world, rose,

that best of men beheld

Bhérgava’s hermitage.*

When he saw that hermitage,
with deer sleeping full of trust,
birds resting in perfect ease,
he felt as if he was refreshed,
as if he had attained his goal.

To remove any arrogance,

and to respect ascetic toil,

to guard his own subservience,*
he got down from the horse.

Having got down, he stroked the horse,
saying: “You have fulfilled your task;”

he spoke to Chandaka, full of joy,
as if bathing him with his eyes:

“By following this steed, G.s
as fast as Garuda,

You have shown devotion to me,
as well as this prowess of yours.

I’'m given wholly to other pursuits,
yet you have clasped me to your heart;
Your devotion to your master

is paralleled by such ability.
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LIFE OF THE BUDDHA

asnigdho ’pi samartho ’sti
nih|samarthyo ’pi bhaktiman;
bhaktimams$ ¢’ diva $akta$ ca

durlabhas tvadjvidho bhuvi.

tat prito ‘smi tav’ 4nena
mahalbhagena karmana;
yasya te mayi bhavo 'yam

phalebhyo ’pi paranjmukhah.

ko janasya phalajsthasya
na syad abhimukho janah;
janibhavati bhayistham
svaljano 'pi viparyaye.

610  kul’Artham dharyate putrah,
NA ¢, -
pos’jartham sevyate pita,
asayac chliyati jagan;
n 4sti nislkarana svata.

kim ukeva bahu? samksepat,
krtam me sujmahat priyam;
nivartasv’ 4vam adaya
samprapto 'sm’ Ipsitam padam.»

ity uktva sa mahabahur
anusamsajcikirsaya

bhiisaniny avamucy’ 4smai
samtaptajmanase dadau.
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CHANDAKA IS SENT BACK

One may be capable without being devoted,
one may be devoted without being capable;

But one who is both capable and devoted,
such as you, is difficult to find in this world.

I am delighted, therefore,
at this lofty deed of yours;
This love of yours toward me,
has no regard for rewards.

What man will not fawn upon
someone bestowing rewards;

When the tide turns, for the most part,
even kinsfolk act like strangers.

One supports a son for family’s sake, 6.10
one serves the father to get sustenance;

The world shows affection for a motive;
kinship cannot endure without a cause.

What is the use of saying more? In short,
it’s a great favor you have done for me;
Take the horse with you and return,
I've arrived at the desired spot.”

After saying this, the mighty-armed prince,
wishing to render an act of kindness,

took off his jewelry and gave it

to that broken-hearted man.
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LIFE OF THE BUDDHA

mukutad dipalkarmanam
manim adaya bhasvaram

bruvan vikyam idam tasthau
s'|aditya iva Mandarah:

«anena manini, Chanda,
pranamya bahu$o nrpah
vijiidpyo ’jmuktajvisSrambham

samtapalvinivrttaye:

61s  qardmaranana$’jartham
pravisto ’smi tapo|vanam,
na khalu svargajtarsena
n’ 4snehen’ €ha na manyuna.

tad evam abhiniskrantam
na mam $ocitum arhasi;

bhiitv” api hi ciram $lesah,
kalena na bhavisyati.

dhruvo yasmic ca vislesas
tasman moksiya me matih—

«viprayogah katham na syad
bhayo ’pi svaljanad» iti.

$okaltyagaya niskrantam
na mam $ocitum arhasi;
$okalhetusu kamesu
saktah $ocyas tu raginah.
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CHANDAKA IS SENT BACK

Taking the shining gem from his head-dress,
a gem that performed the task of a lamp,
he stood there as he made this oration,

like Mount Méndara holding up the sun:

“With this gem, Chanda, you must pay
repeated homage to the king,

And beseech him without being diffident,
to relieve his anguish, using these words:

‘T've entered the ascetic grove
not because I long for heaven,
am angry, or lack affection,

but to destroy old age and death.

Therefore, please do not grieve for me,
who have departed in this way;

for a union however long

will in due course come to an end.

Since separation is certain,

I have turned my mind to release

with the thought—“How may I never again
be separated from my relatives?”

Therefore, please do not grieve for me,
who have departed to end grief;

grieve rather for passionate men,
attached to pleasures that cause grief.
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ayam ca kila parvesaim
asmakam niécayah sthirah
iti day’jJadyalbhitena
na $ocyo ‘smi patha vrajan.

620  bhavanti hy artha/day’jadah
purusasya viparyaye;
prthivyam dharmalday’jadah
dur{labhas tu, na santi va.

yad api syad «ajsamaye
yato vanam asav» iti,

akilo n’ 4sti dharmasya
jivite caficale sati.

tasmad «ady’ 4iva me $reya$
cetavyamy iti ni$cayah;
jivite ko hi visrambho
mrtyau pratylarthini sthite?

evam|adi tvaya, saumya,
vijidpyo vasudh’|Adhipab;

prayatethis tatha ¢ 4iva
yathd mam na smared api.

api nairgunyam asmikam
vacyam naralpatau tvaya;

nairgunyit tyajyate snehah,
snehaltyagan na $ocyate.»

166



CHANDAKA IS SENT BACK

This was the firm resolution,
as you know, of our ancestors;
do not grieve for me as [ walk
on this path, my patrimony.

For when a man passes away,
there are here heirs to his wealth;
but heirs to dharma on this earth
are absent or hard to find.

Should you argue that I have departed
to the forest at an improper time;

for pursuing dharma there is no time
that’s improper when life’s so insecure.

Therefore, I have resolved, I must
this very day seek final bliss;

for what trust can one place in life,
when death, its foe, is standing by?’

With words such as these, my dear man,
you should beseech the Lord of Earth;
Try your best, likewise, to ensure
that he won't even think of me.

Even tell the king that I lack virtue;
he will stop loving me

Because I lack virtue;
when he stops loving me,
his grief will surely cease.”
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625  iti vikyam idam $rutva
Chandah samtapajviklavah
baspalgrathitaya vaca

pratyuvaca krc'|afjalih:

«anena tava bhiavena
bandhav’|ayasaldayini,

bhartah, sidati me ceto
nadilpanka iva dvilpah.

kasya n’ 6tpadayed baspam
nicayas te 'yam idréah
ayo|maye 'pi hrdaye,
kim punah snehajviklave?

vimanal$ayan’|arham hi
saukumiaryam idam kva ca!

kharaldarbh’jAnkuravati
tapolvanajmahi kva ca!

$rutva tu vyavasiyam te
yad a$vo ’yam may” ahrtah
balatkarena tan, natha,
daiven’ 4iv’ 4smi karitah.

630  katham hy dtmajvaso janan
Vyavasiyam imain tava
upanayeyam turajgam
$okam Kapilavastunah?
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CHANDAKA IS SENT BACK

When he heard these words of his, 6.25
Chanda, overcome by grief,

folded his hands and replied

in a voice choking with tears:

“Seeing you in this frame of mind,
causing anguish to your kinsfolk,

My mind sinks, O my Lord, just like
an elephant in river mud.

Who indeed would not be reduced to tears
at the kind of resolve that you have made,
Even if his heart was carved out of steel?
How much more when it is throbbing with love?

Look at this delicate body of yours,
fit to lie on a palace bed!

Look at the ground of the ascetic grove,
strewn with harsh blades of darbha grass!

But after hearing your resolve,
when I brought to you the horse,

I was forced to do it, My Lord,
clearly by some divine force.

For knowing this resolve of yours, 6.30
would I have brought to you the horse,

To make Képila-vastu grieve,
had I been master of myself?

169



LIFE OF THE BUDDHA

tan n’ arhasi, mahalbaho,
vihdtum putrajlalasam

snigdham vrddham ca r3jainam
sadldharmam iva n’[astikah.

samvardhanalpariérantam
dvitlyam tim ca mataram
devim n’ irhasi vismartum

krtajghna iva satkriyam.

balajputram gunavatim
kulajélaghyam patijvratam

devim arhasi na tyaktum
klibah praptam iva $riyam.

putram Yasodharam §laghyam
ya$oldharmalbhrtam varam
balam arhasi na tyaktum

vyasan’ v’ 6ttamam ya$ah.

atha bandhum ca rajyam ca
tyaktum eva krta matih,

mam n’ 4rhasi, vibho, tyaktum
tvatjpadau hi gatir mama.

n’ 4smi yatum puram $akto
dahyamanena cetasa

tvam aranye parityajya
Sumantra iva Raghavam.
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CHANDAKA IS SENT BACK

Please do not, therefore, O mighty-armed prince,

forsake the king who so longs for his son;
Like infidels forsaking true dharma,
please do not forsake that tender old king.

Please do not forget that
second mother of yours,

The queen exhausted by bringing you up,
like an ingrate who forgets a good deed.

Please do not abandon that virtuous queen,
faithful to her lord, with an infant son,
The queen who's born in an illustrious line,

like a sissy his inherited crown.

Please don’t abandon your young son,
Yasho-dhara’s illustrious child,

Best bearer of dharma and fame,*
like a villain the highest fame.

If, however, you have made up your mind
to abandon your father and kingdom,
Please don’t abandon me, My Lord,
for your feet are my sole refuge.

I cannot go to the city

with a heart smoldering with grief
Abandoning you in the wild,

like Suméantra did Righava.*
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kim hi vaksyati mam r3ja
tvad|rte nagaram gatam?

vaksyamy ucitaldar$itvat
kim tav’ Antah|purani va?

yad apy atth’ dpi nairgunyam
vacyam nara|pataw iti,

kim tad vaksyamy abhiitam te
nirjdosasya muner iva?

hrdayena sallajjena
jihvaya sajjamanaya
aham yady api va briayam,
kas tac chrad|dhatum arhati?

6.40  yo hi candramasas taiksnyam
kathayec chrad|dadhita va,
sa dosams tava, dosajfia,

kathayec chrad|dadhita va.

slanukroSasya satatam
nityam karunajvedinah
snigdhaltyago na sadrso;

nivartasva, prasida me.»
iti $ok’JAbhibhiitasya
$rutva Chandasya bhasitam

svajsthah paramayia dhrtya

jagada vadatam varah:
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CHANDAKA IS SENT BACK

For what will the king say to me
when I come to the city without you?
What will I, because I'm used to seeing them,
say to women in the seraglio?*

You say that I should even tell the king
that you lack any virtue;

But how can I tell a lie about you,
as about a faultless sage?

Even if I did say that
with a heart laden with shame
And with a stuttering tongue,
who will ever believe that?

For if a man believes in and declares 6.40
the scorching power of the moon,

Such a man may, indeed, you who know faults,
believe in and declare your faults.

To forsake loved one does not befit you,
you who are at all times tender at heart;

You who are compassionate at all times,
have pity on me and turn back.”

Having heard these words of Chanda,
who was overcome by grief,

that best of speakers, self-composed,
spoke with the utmost resolve:
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«mad|viyogam prati, Chanda,
samtapas tyajyatim ayam;

nanibhavo hi niyatam
prthagljatisu dehisu.

svaljanam yady api snehan
na tyajeyam aham svayam,

mrtyur anyo[ nyam ajva$an
asman samtyajayisyati.

645  mahatya trsnaya duhkhair
garbhen’ 4smi yaya dhrtah,
tasya nisphalajyatnayah
kv’ 4ham matuh, kva si mama?

vasajvrkse samagamya
vigacchanti yath” 4ndaljah,
niyatam viprayog '|intas
tathd bhitajsamagamah.

sametya ca yatha bhiayo
vyapayanti balahakih,
samyogo viprayogas$ ca
tatha me praninam matah.

yasmad yiti ca loko "yam
vipralabhya param|param

mamatvam na ksamam tasmat
svapnajbhiite samagame.
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CHANDAKA IS SENT BACK

“Abandon, Chanda, this anguish
at your separation from me;
Embodied beings in diverse births
are bound to part from each other.

Even if out of love I forsake not
my kinsmen on my own,

Death will make us abandon each other
even against our will.

She bore me in her womb 6.45
with great yearning and pain;

Yet her efforts are vain:
What am I to my mother?
What is she to me?

As birds come to a tree to roost
and then go their separate ways,

So the union of beings is bound
to conclude in dissolution.

As clouds gather together
only to scatter apart,
So, I reckon, is the union
and disunion of living beings.

As this world continues to roll
sundering one from another,

So it’s wrong to invest yourself
in this coming together
that’s as fleeting as a dream.
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sahajena viyujyante
parpalragena pada|pah;

anyen 4nyasya vilesah
kim punar na bhavisyati?

650  tad evam sati samtipam
ma karsth, saumya! gamyatam!
lambate yadi tu sneho
gatv” 4pi punar avraja.

briyas ¢’ 4smatkrt’|ipeksam
janam Kapilavastuni:

«tyajyatam tad|gatah snehah!
$rityatam ¢ 4sya niécayah!

ksipram esyati va krtva
janma|mrtyulksayam kila;

alkrt’|artho nirjarambho
nidhanam yasyat’ iti va.»

iti tasya vacah $rutva
Kanthakas turag’|6ttamah
jihvaya lilihe padau
baspam usnam mumoca ca.
jalina svastik’|jankena
cakrajmadhyena panina

idmamaréa kumaras tam
babhise ca vayasyavat:
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If innate leaves fall from trees
as their color turns;*

Why surely will not one being
be severed from another?

So, that being the case, my dear man,
do not grieve! Be on your way!

If, however, your love endures,
leave now, but return again.

And tell the folks of K4pila-vastu,

who have affection for me:

‘Give up your love for him!
Listen to his resolve!

After destroying birth and death,
he will return quickly, I'm told;
or lacking initiative

and failing to reach the goal,

he will proceed to his death.””

After hearing these words of his,
Kénthaka, the best of steeds,

licked with his tongue the prince’s feet,
and began to shed warm tears.

With his webbed hand, swastika-marked,
having the wheel-mark on its palm,

the prince stroked the horse soothingly,
and he spoke to him like a friend:
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«mufica, Kanthaka, ma baspam
darsit” éyam sad|a$vati;

mrsyatdm, sajphalah §ighram
$ramas te 'yam bhavisyatil

mani|tsarum Chandakalhastajsamstham
tatah sa dhiro niitam grhitva

kosad asim kaficanabhaktijcitram
bilad iv’ 4sijvisam udbabarha.

niskasya tam ¢ 6tpalajpattrajnilam
ciccheda citram mukutam sake$am

vikiryaman’[Améukam antarfikse
ciksepa ¢’ 4inam saras’ iva hamsam.

paj”jabhilasena ca bahujmanyad
div’|jaukasas tam jagrhuh praviddham
yathivad enam divi devajsangha
divyair viSesair mahayim ca cakruh.

muktva tv alamkaralkalatravattam
$rijvipravasam S$irasa$ ca krtva

drstv” améukam kifcanalhamsajcihnam
vanyam sa dhiro "bhicakanksa vasah.

tato mrgajvyadhajvapur div’|auka
bhavam viditv” 4sya viuddhalbhavah
kasayalvastro "bhiyayau samipam
tam Sakya|rajajprabhavo *bhyuvaca:
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“Please, Kanthaka, do not shed tears, 6.55
you've been a good horse;

Be patient, and this toil of yours
will quickly bear fruit!”

Then, from Chéndaka’s hand the resolute prince
took the sword with the hilt inlaid with gems;
he then drew out the sword from its scabbard,

with its blade streaked with gold,

like a snake from its hole.

Unsheathing the sword, dark as a lotus petal,

he cut his ornate head-dress along with the hair,
and threw it in the air, the cloth trailing behind—
it seemed he was throwing

a swan into a lake.

As it was thrown up, heavenly beings caught it
out of reverence so they may worship it;
throngs of gods in heaven paid it homage
with divine honors according to rule.

Freeing himself from beloved adornments,
exiling royal splendor from his head,

seeing the cloth band resembling a gold swan,
he steadfastly longed for the sylvan robe.

Then, a pure heavenly being, knowing his wish, 6.60
took on the appearance of a hunter
and came near him wearing an ochre robe;

the son of the Shakya king said to him:
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«§ivam ca kasayam rsijdhvajas te
na yujyate himsram idam dhanus$ ca;
tat, saumya, yady asti na saktir atra
mahyam prayacch’ édam idam grhana.»

vyidho ’bravit: «<kamada, kimam arad
anena vi$vasya mrgan nihanmi;

arthas tu Sakr|6pama yady anena,
hanta, praticch’ anaya $uklam etat.»

parena harsena tatah sa vanyam
jagraha vaso 'm$ukam utsasarja;

vyidhas tu divyam vapur eva bibhrat
tac chuklam adaya divam jagama.

tatah kumara$ ca sa ¢’ 4$valgopas
tasmims tatha yati visismiyate
aranyake vasasi ¢’ 4iva bhiiyas
tasminn akarstam bahujminam asu.

6.6s  Chandam tatah s'|a$rujmukham visrjya
kasayajsambhrd dhrtilkirtijbhrt sah
yen’ déramas tena yayau mah”|itma,
samdhy”|abhrajsamvita iv’ 6dulrajah.

tatas tatha bhartari rajyajnihjsprhe
tapojvanam yati vivarnajvasasi

bhujau samutksipya tatah sa vajijbhrd
bhréam vicukroéa papata ca ksitau.
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“This deadly bow of yours does not go with
your holy ochre robe that’s the seer’s badge;
So, good man, if you're not attached to i,
give me the robe and take this in exchange.”

The hunter replied:

“Dispenser of desires, although with this
I inspire trust from afar and kill deer;

If you, Shakra’s equal, have need for it,
however, take it and give me the white.”*

Then, with great joy he took the sylvan robe

and cast away the garment of fine cloth;

but the hunter, assuming his own divine form,

went up to heaven taking with him the white clothes.

Then, the prince and the keeper of the horse
marveled as he departed in that wise,

and forthwith regarded that sylvan robe
with a reverence all the more great.

Then, having dismissed the tearful Chanda, 6.65
the noble one went to the hermitage

wearing the ochre robe

and the fame of resolve,

like the king of stars wrapped in twilight clouds.*

Then, as his master went to the ascetic grove,

with no longing for kingdom, wearing dirty clothes,
the keeper of the horse threw up his arms

and, weeping bitterly, fell on the ground.
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vilokya bhiya$ ca ruroda sajsvaram

hayam bhujabhyim upaguhya Kanthakam;
tato nirjaso vilapan muhur muhur

yayau $arirena puram, na cetasa.

kva cit pradadhyau, vilalapa ca kva cit,
kva cit pracaskhila, papita ca kva cit;

ato vrajan bhaktilvasena duhkhitas
cacara bahvir ajvasah* pathi kriyah.

iti Buddhajcarite mahalkavye Chandaka|nivartano nima
sasthah sargah.
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Looking at him again he wept aloud,
clasping the horse, Kdnthaka, with his arms;
then, in despair, lamenting over and over again,

he returned to the city with his body, not his mind.

Sometimes he brooded, sometimes he wept,
sometimes he staggered, sometimes he fell;
so, driven by his devotion,
sorrowfully he went,
doing many things along the road,
in complete abandon.

Thus ends the sixth canto named “Chandaka is Sent Back”
of the great poem “Life of the Buddha.”
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CANTO 7
ENTERING THE ASCETIC GROVE



71 ! I ' aTO VISRJY 4$rumukham rudantam
Chandam vanajcchandatayi nirfasthah
Sarvarthasiddho vapus” dbhibhiya

tam a$ramam siddha iva prapede.

sa rijajsinur mrgalrajalgami
mrgjdjiram tan mrgavat pravistah
laksmilviyukto ’pi $arirallaksmya

cakstimsi sarv’|aSraminam jahara.

sthita hi hastajsthalyugas tath” diva
kautithalac cakraldharih saldarah

tam Indralkalpam dadréur, na jagmur,
dhuryi iv’ drdW’|dvanataih $irobhih.

vipra$ ca gatva bahir idhmalhetoh
praptih samit|puspalpavitralhastah
tapah|pradhanah krtalbuddhayo ’pi

tam drastum Tyur na mathan abhiyuh—

7.5 hrsta$ ca kekda mumucur mayira
drstv” dmbu|dam nilam iv’ 6nnamantah;
$aspani hitv” 4bhimukhas ca tasthur

mrga$ cal’|laksa mrgalcarina$ ca.
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HEN, BEING detached through his longing
for the forest
and dismissing Chanda, teary-eyed and weeping,
Sarvértha-siddha went into that hermitage,

like a siddba, engulfing it with his beauty.*

The king’s son, walking like the king of beasts,
like a deer, entered that abode of deer;

though stripped of royal majesty,

the majesty of his body

gripped the eyes of all in that hermitage.

For ascetics stood with their wives,
holding the yoke poles in their hands;
and they looked in wonder at him,

who looked like Indra;

they did not move but just stood there
with their heads bowed like yoked oxen.*

And brahmins who had gone out for firewood,
coming with wood, flowers, and sacred grass,
though they were intent on ascetic toil,
though their minds were well trained,

went to see him without going to their huts—

And, necks upturned, as if seeing a dark cloud,
the peacocks, thrilled, burst into song;
and, leaving the grass, these stood facing him—
ascetics keeping the deer-vow,
and the deer with their darting eyes.*
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LIFE OF THE BUDDHA

drstva tam Iksvakulkula|pradipam
jvalantam udyantam iv’ im$umantam
krte ’pi dohe janita|pramodih

prasusruvur homalduha$ ca gavah.

«kac cid Vastinim ayam astamah syat?
syad Aévinor anyatara$ cyuto va?»

uccerur uccair iti tatra vacas
tad|daréanad vismayalja muninam.

lekha’|rsabhasy’ éva vapur dvitiyam
dhiam’ éva lokasya car’jAcarasya

sa dyotayam asa vanam hi krtsnam
yad|rcchaya siirya iv’ 4vatirnah.

tatah sa tair aéramibhir yathavad
abhyarcita$ ¢ 6panimantrita$ ca

pratyarcayam dharmajbhrto babhava
svarena s'Jambho/'mbul|dhar’|6pamena.

710  kirpam tatha punyalkrta janena
svarg’|Jabhikimena vimoksalkamah
tam a$ramam so ‘nucacira dhiras
tapamsi citriani nirtksamanah.

tapolvikarams ca niriksya saumyas
tapo|vane tatra tapoldhananam

tapasvinam kam cid anuvrajantam
tattvam vijijiidsur idam babhage:
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And from the cows that gave ritual milk,

milk flowed, although they were already milked,
when they saw that lamp of the Tkshvaku race,
blazing like the rising sun.

The sages living there, when they saw him,
exclaimed loudly these words of amazement:

“Is he, perhaps, an eighth Vasu?
Or one of the Ashvins fallen to earth?”*

For, like a second form of the king of the gods,*
like the light of the mobile and immobile world,
he lit up that entire forest,

like the sun perchance come to earth.

Then, those hermits duly paid him homage
and bade him welcome; and he in return
paid homage to those bearers of dharma

in a voice that resembled

the roar of a thunder cloud.

Steadfast, then, he walked through that hermitage 7.10
filled with men longing for heaven
and performing good deeds,
observing the diverse forms of ascetic toil,
he who was filled with longing for release.

And, as he observed the varieties of ascetic toil

of men rich in ascetic toil in that ascetic grove,
wishing to discover the truth, that gentle sage said this
to an ascetic who was following him:
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«tatjpirvam ady’ 4$ramajdaréanam me
yasmad imam dharmajvidhim na jane,

tasmad bhavin arhati bhagitum me—
yo niécayo yat prati vah pravrttah.»

tato dvifjatih sa tapolviharah
Sakya|rsabhaya’ rsabhajvikramaya

kramena tasmai kathayam cakara
tapo|viSesams tapasah phalam ca:

«algrimyam annam salile praridham
parnini toyam phalajmialam eva—

yath’[agamam vrttir iyam muninam,
bhinnas tu te te tapasam vikalpah:

715 ufichena jivanti khalga iv’ 4nye,
trnani ke cin mrgavac caranti,
ke cid bhujan|gaih saha vartayanti
valmika|bhiita vanajmarutena;

a$ma|prayatn’jirjitajvrttayo ‘nye,
ke cit svaldant’jdpahat’innalbhaksah,
krtva par’jartham $rapanam tath” 4nye,
kurvanti karyam yadi $esam asti;

ke cij jalaklinnajjatakalapa
dvih pavakam juhvati mantra|pirvam,
minaih samam ke cid apo vigihya
vasanti kiirm’|6llikhitaih $ariraih;
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“As I have not seen a hermitage till today,
I do not know this method of dharma;
So be kind enough to explain to me—
what is your resolve?
What do you seek to achieve?”

Then that brahmin delighting in ascetic toil
explained step by step to that bull of the Shakyas,
who had the valor of a bull,

the varieties and rewards of ascetic toil:

“food not grown in a village,
whatever grows in water,

leaves and water, fruits and roots—
according to scriptural texts

that’s the livelihood of a sage;

there are, however, numerous
alternative ascetic paths;

some live by gleaning like the birds, 7.15
some, like the deer, subsist on grass,

others live in the company of snakes,

turned into anthills by the forest winds;*

some procure their food by pounding with stones,
others eat food that’s been ground with their teeth,
some cook for others and if there’s some left,

with that they do take care of their own needs;

some offer oblations twice a day in the fire

with mantras, their matted hair dripping with water;
plunging into water, some live among the fish,
their bodies scored by turtles;

191



7.20

LIFE OF THE BUDDHA

evam|vidhaih kalalcitais tapobhih
parair divam yanty, aparair nrjlokam;
duhkhena margena sukham hy upaiti,
sukham hi dharmasya vadanti malam.»

ity evam|adi dvipad’|éndrajvatsah
$rutva vacas tasya tapoldhanasya
aldrstajtattvo ’pi na samtutosa,
$anair idam ¢’ dtmajgatam babhase:

«dubkl’jatmakam n’ dikajvidham tapa$ ca,
svarga|pradhinam tapasah phalam ca;
loki$ ca sarve parinamavantah
svlalpe $ramah khalv ayam a§ramanam!

priyams$ ca bandhiin visayam$ ca hitva
ye svargalhetor niyamam caranti,

te viprayuktah khalu gantukama
mahattaram bandhanam eva bhayah.

kayalklamair ya$ ca tapo/'bhidhanaih
pravrttim akanksati kimalhetoh
samsarajdosan ajpariksamano,
duhkhena so ’'nvicchati duhkham eva.

trasa$ ca nityam maranat prajanam,
yatnena ¢ &cchanti punah|prasatim;

satyam pravrttau niyata$ ca mrtyus,
tatr’ 4iva magna yata eva bhitah.
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when such ascetic toil is amassed over time,
through the higher kind they go to heaven,
through the lower kind, to the world of men,
for it’s the path of pain that leads to bliss,

for the root of dharma, they say, is bliss.”

The king’s son heard this and like orations
from that man whose wealth was ascetic toil;
yet, even though he did not know the truth,
he was not pleased and whispered to himself:

“Pain is basic to the many types of ascetic toil, .20
while heaven is the highest reward of ascetic toil;

And yet, all the worlds are subject to change;
such toil in hermitages
only to gain so little!

They forsake their dear kin and objects of sense
and for the sake of heaven practice restraint;

Yet parted from that, they are destined to go
only to states of bondage even more dire.

When someone seeks continued life
for pleasure’s sake
through bodily pains that are named ascetic toil,
Without grasping the evils of samsaric life,
by means of pain he is seeking nothing but pain.

Creatures are always mortally afraid of death,
and yet they strenuously seek repeated birth;
Death is certain where there is active existence;
creatures wallow in the very thing they most fear.
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ik’|artham eke pravi$anti khedam,
svarg’Jirtham anye §ramam apnuvanti;

sukh’jArtham a$alkrpano ’tkrt’jarchah
pataty anjarthe khalu jivallokah.

7.2 na khalv ayam garhita eva yatno

yo hinam utstjya viSesalgami;

prajiaih saminena pari§ramena
karyam tu tad, yatra punar na karyam.

$arira|pida tu yad’ tha dharmah
sukham $arirasya bhavaty a|dharmah;
dharmena ¢’ apnoti sukham paratra

tasmad al/dharmam phalat’ tha dharmah.

yatah $ariram manaso va$ena
pravartate ¢’ ipi nivartate ca,

yukto damas cetasa eva tasmaic;
cittad rte kasthajsamam $ariram.

haral$uddhya yadi punyam istam,
tasman mrganam api punyam asti!

ye € 4pi bahyah purusah phalebhyo
bhagy’|iparadhena paranjmukh’jarthah.

duhkhe ’bhisamdhis tv atha punyalhetuh,
sukhe ’pi kiryo nanu so ’bhisamdhih;

atha praminam na sukhe ’bhisamdhir
duhkhe praminam nanu n’ 4bhisamdhih.
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Some take on pain with this world as their end,
others endure toil with heaven as their end;

Forlorn in their hope, with bliss as their end,
these living beings, with their ends unattained,
only reach a disastrous end.

Not that this effort is totally vile, .25
which seeks the noble, forsaking the base;

But wise people with the same kind of toil
ought to attain that state in which
nothing needs to be done again.

But, if dharma here consists of bodily pain,
then bodily bliss should be adhidrma;

So when by dharma one attains bliss hereafter,
dharma here bears the fruit of adharmal

Because the body acts and ceases from action
under the control of the mind,

It is the mind, therefore, that requires to be tamed;
body without the mind
is like a piece of wood.

If you seek merit through the purity of food,
then even by the deer merit should be acquired!
So also should men excluded from such rewards,
who, due to some misfortune,
are bereft of wealth.*

But, if in pain the cause of merit is intent,

surely, also in pleasure intent should hold good;
Bug, if in pleasure the basis is not intent,

surely, it is not a basis even in pain.
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730  tath” 4iva ye karmalvisuddhilhetoh
spréanty apas <tirthamv iti pravreeah,
tatr’ 4pi toso hrdi kevalo ’yam
na pavayisyanti hi papam apah.

sprstam hi yad yad gunavadbhir ambhas
tat tat prthivyam yadi tirtham istam,
tasmad gunan eva paraimi tirtham
apas tu nihjsam$ayam apa eva.»

iti sma tat tad bahulyuktilyuktam
jagada ¢’ 4stam ca yayau Vivasvian

tato havirJdhimalvivarnajvrksam
tapah|pra$intam sa vanam vivesa,

abhyuddhrtajprajvalit’jagnilhotram
krc'jabhiseka’|rsijjan’javakirnam

japyajsvan’jakajitajdevalkostham
dharmasya karm’jintam iva pravrttam.

kas cin niéas tatra niéakar’jabhah
pariksamina$ ca tapamsy uvisa;

sarvam pariksepya tapa$ ca matva
tasmat tapahlksetrajtaldj jagama.

735 anvavrajann araminas tatas tam
tad|ripajmahitmyalgatair manobhih,

de$ad an|aryair abhibhiiyamanin
maha’|rsayo dharmam iv’ 4payantam.
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And likewise when they touch water, .30
thinking it is a sacred ford,*
so as to purify their deeds,

That too just brings joy to the heart,
for water will not cleanse one’s sins.

For, if whatever water touched by virtuous men
is thought to be a sacred ford on earth,
Then I consider virtues alone as the ford;
water is just water without a doubt.”

As he made these various points buttressed

by numerous arguments, the sun set;

then, he entered that forest—
with trees darkened by the smoke of fire oblations,
a forest rendered tranquil by ascetic toil,

a forest that was like the workshop of dharma,

and crowded with seers who had just taken
their baths,

with blazing sacred fires being taken out,

and its divine shrines humming with the sound

of the hushed recitation of mantras.

There, probing those austerities, he spent some nights,
he who resembled the moon, maker of the night;
deciding to abandon all austerities,*

he departed from that field of austerities.

Then, the hermits began to follow after him, 7.35
their minds drawn by his beauty and his majesty,

as great seers follow after dharma departing

from a land that’s overrun by barbarous men.
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tato jatajvalkala|cirakhelams
tapoldhanams ¢’ 4iva sa tan dadaréa,

tapamsi ¢ 4isim anurudhyamanas
tasthau $ive érimati vrksajmiile.

ath’ dpasrty’ aSramalvasinas tam
manusyajvaryam parivarya tasthuh;

vrddhas ca tesaim bahu/manajptrvam
kalena simna giram ity uvica:

«tvayy agate parna iv’ aéramo ’bhii,
sampadyate §linya iva prayate;
tasmad imam n’ 4rhasi, tata, haitum
jijivisor deham iv’ &stam ayuh.

brahma’|rsi|r3ja’|rsisura’|rsijjustah
punyah samipe Himavin hi $ailah,

tapamsi tany eva tapojdhananam
yatjsamnikarsad bahuli bhavanti.

tirthani punyany abhitas tath” 4iva
sopanalbhiitani nabhasjtalasya

justani dharm’jatmabhir atmavadbhir
deva)rsibhis ¢’ diva maha”|rsibhi$ ca.

ita$ ca bhiiyah ksamam uttar” diva
dik sevitum dharmajviéesajhetoh,

na tu ksamam daksinato budhena
padam bhaved ekam api prayatum.
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Then, he saw those hermits rich in austerities,

with matted hair, wearing garments of bark and grass,
and in deference to their austerities, he stopped

at the foot of a lovely and auspicious tree.

Then, the residents of the hermitage
approached that best of men and stood around;
the oldest addressed him with reverence,

with these kind and conciliatory words:

“When you arrived the hermitage became, as if, full,
now that you have left, ithas become, as if, empty;
Therefore, son, you should not leave it,

as life that’s cherished, the body

of a man longing to live.

For nearby stands the holy Himalaya mount,
frequented by seers—brahmin, royal, and divine;
Because it is near, these very austerities
of men rich in austerity are amplified.

All around, likewise, there are sacred fords, .40
which are true stairways to the heavenly plane,

Visited by seers, both great and divine,
devoted to dharma and self-controlled.

And from here again it is proper to proceed
only to the northern quarter
to pursue a special dharma;

But it is not proper for a wise man to take
even one step toward the south.*
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tapolvane 'sminn atha niglkriyo va
samkirnaldharm’|apatito ’|$ucir va
drstas tvaya yena na te vivatsa,
tad brihi, yavad rucito ’stu vasah.

ime hi vanchanti tapahjsahayam
tapo|nidhinalpratimam bhavantam

vasas tvaya b’ Indrajsamena s’jardham
Brhaspater abhyuday’|avahah syat.»

ity evam ukte sa tapasviimadhye
tapasvilmukhyena manisijmukhyah
bhavalpranasaya krta|pratijiiah
svam bhavam antar|gatam acacakse:

7.45  «rjvjitmanam dharmabhrtaim muninim
ist’/atithitvat svaljan’|6pamanam
evam|vidhair mam prati bhavaljataih
pritih para me janita$ ca manah.

snigdhabhir abhir hrdayam|gamabhih
samiasatah snata iv’ 4smi vagbhih;

rati§ ca me dharmalnavalgrahasya
vispandita tam prati* bhiya eva.

evam pravreean bhavatah $aranyin
at’|iva samdar$ita|paksapatan

yasyami hitv” &ti mam’ api dubkham
yath” 4iva bandhiims tyajatas tath” diva.
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If, however, you've seen in this ascetic grove
someone who neglects rites, or is impure,
Or has fallen into a corrupted dharma,
for which reason you do not wish to stay,
report it; so youd be pleased to dwell here.

For these here desire to have you
as a companion in ascetic toil,
you who are the store of ascetic toil;
For to dwell with you, the equal of Indra,
will bring success even to Brihas-pati.”

So addressed by the chief of the hermits
amid the hermits, the chief of the wise
revealed his inner feeling, he who had
resolved to destroy the rebirth process:

“At such a display of love toward me by these
upright sages, upholders of dharma,
Whom, because of their love of hospitality,
I consider my own kinsfolk,
I feel honored, and my joy overflows.

In brief, I am as if bathed by these words,
full of love and gripping the heart;

Although in dharma I'm still a novice,
they double my passion for it.*

The thought of leaving you all thus engaged,
so hospitable, so kind toward me,

The thought of leaving you grieves me as much
as when I first left my own relatives.
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svargaya yusmakam ayam tu dharmo,
mam’ dbhilasas tv ajpunar|bhavaya;
asmin vane yena na me vivatsd

bhinnah pravrttya hi nivrttijdharmah.

tan n’ 4jratir me na par’jipaciro
vanad ito yena parivrajami;

dharme sthitah parvalyug’lAnuriipe
sarve bhavanto hi maha”|rsilkalpah.»

750 tato vacah siinrtam arthavac ca
suflaksnam ojasvi ca garvitam ca
$rutva kumarasya tapasvinas te

viSesalyuktam bahu|manam iyuh.

ka$ cid dvijas tatra tu bhasmal$ay1
pramé$uh $ikhi darava|cirajvasah
a|pingal’|jaksas tanu|dirghajghonah

kund’jaikajhasto giram ity uvaca:

«dhimann, udarah khalu niécayas te
yas tvam yuvia janmani drstaldosah;
svarg|JApavargau hi vicarya samyag

yasy dpavarge matir asti, so ‘sti!
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But your dharma aims at attaining heaven,
and my desire is to be free from rebirth.
So, I have no wish to live in this forest,
for the dharma of cessation is opposed
to the dharma of continued existence.

The reason, therefore, for my leaving this forest
is not dislike or an offense by another;

For all of you are equal to the great sages,
you who follow a dharma

conforming to the first age.”™

Then, when they had heard those words of the prince,  7.50
words that were kind and pregnant with meaning,

so gentle, yet spirited and powerful,

those ascetics paid him special homage.

But a certain tall brahmin among them,
used to lying on ash, wearing a topknot,
with reddish eyes, wearing a bark garment,
with a thin long nose and a water pot,
made this oration:

“Wise one, your resolve is truly magnificent,
in that, still young, you have seen
the peril of birth;
For, having examined well heaven and release,
one who sets his mind on release,
he alone does truly exist!
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yajfais tapobhir niyamais ca tais taih
svargam yiyasanti hi ragavantah;

ragena s’ [irdham ripun” éva yuddhva
moksam paripsanti tu sattvavantah.

tad buddhir esa yadi niécita te,

tarnam bhavan gacchatu Vindhyalkostham;
asau munis tatra vasaty Arado,

yo naisthike $reyasi labdhajcaksuh.

7.ss  tasmad bhavan chrogyati tattvajmargam,
satyam rucau sampratipatsyate ca;
yathi tu pa$yami matis tath” 4isa,
tasy’ 4pi yasyaty avadhiya buddhim.

spast’|6ccalghonam vipul'jayat’jaksam
timr’|Adhar’|Austham sitajtiksnaldamstram
idam hi vaktram tanujrakealjihvam

jhey’Jirnavam pasyati krtsnam eva.

gambhirata ya bhavatas tv agadha
ya diptata yani ca laksanani,
acaryakam prapsyasi tat prthivyam
yan na rsibhih parvalyuge 'py avaptam.»
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For men of passion seek to attain heaven

by various sacrifices, austerities, and restraints;
Men of spirit, however, yearn for release,

waging war against passion as against an enemy.

Therefore, if this resolve of yours is firm,

go quickly then to the Vindhya-koshtha;*
A sage lives there by the name Aréda,

who has gained insight into final bliss.

From him you will learn

the path of the ultimate principles;*

if that pleases you, you may follow it;
But as I perceive this resolve of yours,

you will leave him too, rejecting his view.

For this face of yours with nose straight and high,
eyes large and long, and a red lower lip,
teeth white and sharp,
and tongue narrow and red,

Will drink up the entire ocean

of all that can be known.

Look at your unfathomable profundity,
your mighty effulgence and the auspicious signs!
Clearly you'll become on earth the kind of teacher
that even seers of the first age could not become.”
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«paramamb iti tato nrp’[atmajas tam
rsijjanam pratinandya niryayau;

vidhivad anuvidhaya te 'pi tam
pravivi§ur a§raminas tapojvanam.

iti Buddhajcarite mahilkavye Tapo|vanalprave$o nima
saptamah sargah.
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ENTERING THE ASCETIC GROVE

Then, the son of the king said, “Very well,”
bid farewell to those seers, and departed;
the hermits too duly saluted him

and entered the ascetic grove.

Thus ends the seventh canto named “Entering the Ascetic Grove”
of the great poem “Life of the Buddha.”
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CANTO 8
LAMENTING IN THE SERAGLIO



8.1 T ATAS TURANG Javacarah sa durjmanis
tatha vanam bhartari nirjmame gate
cakara yatnam pathi $okajnigrahe
tath” 4pi ¢’ 4iv’ 4éru na tasya ciksiye.

yam eka|ratrena tu bhartur jhaya
jagaima margam saha tena vijina,
iyaya bhartur viraham vicintayams
tam eva panthinam ahobhir astabhih.

haya$ ca s'|iuja vicacara Kanthakas
tatama bhavena babhiiva nirjmadah;

alamlkrta$ ¢’ 4pi tath” diva bhisanair
abhiid gatalsrir iva tena varjitah.

nivrtya ¢ 4iv’ 4bhimukhas tapolvanam
bhréam jihese karunam muhur muhuh;

ksudh’|anvito ’py adhvani $agpam ambu va
yatha pura n’ dbhinananda, n’ adade.

8.5  tato vihinam Kapil'jahvayam puram
mah’atmanai tena jagaddyhit’|atmana
kramena tau §iinyam iv’ 6pajagmatur
divilkaren’ éva vinilkrtam nabhah.

sajpundarikair api $obhitam jalair
alamlkrtam puspaldharair nagair api

tad eva tasy’ dpavanam van’|6pamam
gata|praharsair na rardja nagaraih.
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T HEN, AS HIS master entered the forest, 8.1
selfless, the steed’s groom became despondent;

on the road he tried to suppress his grief,

yet his tears did not cease to flow.

But the road he had traversed along with his horse
in just a single night at his master’s command,
that same road took him eight days,

as he mused over his separation from his lord.

And Kanthaka, the powerful horse, walked on;
his spirits were low, his ardor was gone;
though adorned with ornaments as before,

yet without his master he was,

as if, bereft of majesty.

And, turning back and facing the ascetic grove,
he neighed aloud piteously again and again;

although hungry, he did not welcome as before,
or consume, the grass or the water on the path.

Then, in due course the two approached 8.5
the city named Képila that now seemed empty

without that noble man who was dedicated

to the welfare of the world,

like the sky without the sun.

Although adorned with lotus ponds

and festooned with flowering trees,

the same city park with forlorn city folks
did not sparkle, looking more like a jungle.
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tato bhramadbhir disi dinajmanasair
anujjvalair baspajhat’jéksanair naraih
nivaryamanav iva tav ubhau puram

$anair apasnitam iv’ 4bhijagmatuh.

ni§amya ca srasta§arirajgaminau
vin” agatau Sakyalkula)rsabhena tau,
mumoca baspam pathi nagaro janah

pura rathe Dasarather iv’ agate.

atha bruvantah samupetajmanyavo
janih pathi Chandakam agat’|asravah:
«kva rdjalputrah purajrastrajnandano

hrtas tvay” asav» iti prsthato "nvayuh.

810  tatah sa tan bhaktimato ’bravij janan:
«nar’|éndrajputram na parityajimy aham,
rudann aham tena tu nirjane vane

grhajsthajve$a$ ca visarjitav» iti.

idam vacas tasya niSamya te janih
«su|duslkaram khalv» iti ni§cayam yayuh
patadd hi jahruh salilam na netrajjam
mano ninindu$ ca phal’|6ttham atmanah.
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Then, the two slowly went to the city,

as if they were going to a funeral bath,
hindered as if by men rambling around,

eyes filled with tears, dejected and downcast.

When the townsfolk saw the two return
without that bull of the Shakya race
and walking with their bodies drooping,
they shed tears along the path, as when
long ago the chariot

of Dasharatha returned.*

Then, the people followed behind them
filled with anger, shedding copious tears,

telling Chéndaka along the road:

“Where is the king’s son, the joy
of the town and kingdom?
Where have you carried him away?”

Then, he said to those devoted people:

“I've not forsaken the son of the king.
It is he who in the lonely forest
forsook me, as I wept,
and the householder’s garb.”

Hearing these words of his,
the people concluded:

“It was truly a most difficult act!”

for they did not restrain the tears that flowed,
blaming their mind rising from their own fruit.*
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ath’ 6cur: «ady’ diva vi$ima tad vanam,
gatah sa yatra dvipajrajajvikramah;
jijivisa n’ 4sti hi tena no vina
ath” éndriyanam vigame $aririnam.
b yanar :

idam puram tena vivarjitam vanam
vanam ca tat tena samanvitam puram

na $obhate tena hi no vina puram
Marutvata Vrtralvadhe yatha divam.»

punah «kumiro vinivrtta ity» ath’ 6
gav'laksajmalih pratipedire ‘nganah;

vivikta|prstham ca ni§amya vijinam
punar gav'jaksani pidhaya cukru$uh.

815  pravistaldiksas tu sut’|6palabdhaye
vratena $okena ca khinnajmanasah
jajapa dev’jayatane nar’|idhipas,
cakira tas ta$ ca yath”|aSayah kriyah.

tatah sa baspa|pratipirnallocanas
turafjgam adaya turangam’[Anugah

vive$a $ok’jabhihato nrpalksayam
yudh” 4pinite ripun” éva bhartari.

vigahamana$ ca nar’léndrajmandiram
vilokayann a$rujvahena caksusa

svarena pustena rurdva Kanthako
jandya dubkham prativedayann iva.
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Then, they declared:

“We shall then go this very day to the forest
where he with an elephant king’s valor has gone;
For without that one we have no desire to live,
like embodied beings when vital organs are gone.

Without him this city is a forest,
and with him that forest is a city;

For without him our city does not shine,
like heaven without Indra

at the time Vritra was slain.”*

Then, believing that the prince had returned,
to the rows of windows the women rushed;
but seeing the horse with its back empty,

they closed the windows once again and wept.

Undertaking vows to get back his son,

his mind beleaguered by penance and grief,
the king muttered mantras in the temple
and performed various rites as he desired.

Then, the horse’s groom, his eyes filled with tears,
taking the horse and overcome with grief,

went into the residence of the king,

as if an enemy soldier

had carried away his lord.

Going deep into the king’s palace,
looking around with tearful eyes,
Kénthaka neighed in a loud voice,
as if he was announcing

his anguish to the people.
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tatah khalgas ca ksayajmadhyajgocarih
samipajbaddhis tura|ga$ ca satkrtah

hayasya tasya pratisasvanuh svanam
nar’|éndrajsanor upayanal$ankinah.

jana$ ca harg’|AtiSayena vaficita
jan’|adhip’|Antah|purajsamnikarsajgah

«yathd hayah Kanthaka esa hesate
dhruvam kumiro viéat’ iti» menire.

atilpraharsad atha $okamarchitah
kumarajsamdar$anallolajlocanih

grhad viniécakramur a$aya striyah
$arat|payo|dad iva vidyuta$ calah.

vilambalke$yo malin’Am$§uk’|ambara
nirjafjanair baspalhat’|éksanair mukhaih
striyo na rejur mrjaya vinalkrea
div’ iva tara rajaniksay’jArunah—

a|rakta|tamrai$ caranair ajnGpurair
alkundalair arjavalkandharair mukhaih

svabhavalpinair jaghanair ajmekhalair
alhiray’|oktrair musitair iva stanaih.

niriksya ta baspa|paritajlocana
nirjaérayam Chandakam a$vam eva ca,

visannajvaktra rurudur var’jingana
van’lantare giva iva’ rsabh’|6jjhitah.
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Then, the birds living within the palace
and the pampered horses tied up nearby,
thinking that the prince had returned,
echoed that horse’s cry.

Those living near the king’s seraglio
believed, fooled by the excess of their joy:

“Since this horse Kanthaka is neighing,
The prince, for sure, must be entering!”

Then, the women who had swooned out of grief
rushed with hope from their houses in great joy,
eyes darting to gain a glimpse of the prince,

like streaks of lightning from an autumn cloud.*

Their hair was hanging loose,

and their fine clothes were soiled,

their faces without makeup, their eyes filled with tears,
their toilet left undone, the women did not shine,

like stars in the sky dimmed at the end of the night—

their feet were without anklets or red dye,

their faces without earrings, with bare necks,
naturally plump hips without girdles,

their breasts seemingly robbed of their pearl strings.

Seeing with tearful eyes just the horse

and Chandaka, without their lord,

those splendid women wept, faces downcast,
like cows abandoned by their bull

in the middle of a forest.
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tatah salbaspa mahisi mahijpateh

. P . patel
pranastalvatsd mahis” iva vatsala

pragrhya baha nipapata Gautami

vilolajparna kadal” iva kaficani.

825  hata|tviso 'nyah $ithil’|)amsalbahavah
striyo visidena vicetana iva
na cukru$ur, n’ 4éru jahur, na $aévasur,

na celur, asur likhita iva sthitah.

aldhiram anyih patiléokamarchita
vilocanalprasravanair mukhaih striyah
sisificire prositajcandanan stanan

dharaldharah prasravanair iv’ 6palan.

mukhai$ ca tisim nayan’[Ambultaditai
rardja tad|rajajnive$anam tada
nav’[Ambulkale ‘mbuldajvrstijtaditaih

sravajljalais timarasair yatha sarah.

suvrttalpin’ingulibhir nirjantarair
albhasanair gidhasirair var’jdinganih
uramsi jaghnuh kamal’|6pamaih karaih

svalpallavair vatajcala lati iva.
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Then, Gautami, the chief queen of the king,

like a kind she-buffalo that has lost her calf,

eyes filled with tears, fell on the ground
flinging her arms,

like a gold plantain-tree with fluttering leaves.

Other women, their luster gone,

and their shoulders and arms sagging,

almost blacked out out of despair;
they did not wail, they did not weep,
they did not sigh, they did not stir,
they looked like shapes in a drawing.

Other women, losing all self-control,

passing out out of anguish for their lord,

sprinkled their breasts deprived of sandalwood,

with cascades from their eyes gushing down their faces,
as a mountain sprinkles the rocks with its cascades.

At that time the residence of the king,
with the women’s faces battered by tears,
looked like a lake with lotuses dripping
with water and battered by the rain from
the rain clouds at the time of the first rains.

Those exquisite women beat their breasts

with hands that resembled lotus buds,

whose fingers touched each other, full and plump,
whose unadorned fingers revealed no veins,

like creepers swaying in the wind

beating themselves with their own tendrils.
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kara|praharalpracalai$ ca ta babhus
tath” 4pi naryah sahit’|6nnatail stanaih,
van’[Anil’[agharnitajpadmalkampitai
rath’|ingajndmnam mithunair iv’ 4pagih.

830  yatha ca vaksamsi karair apidayams
tath” 4iva vaksobhir apidayan karin
akdrayams tatra paras|param vyathah
kar’|Agrajvaksamsy abala day”|alasah.

tatas tu rosalpraviraktajlocana
visadajsambandhilkasayalgadgadam

uvica niévasalcalat|payo|dhara
vigadhal$ok’jasru|dhara Ya$odhara:

«niéi prasuptam ajva§am vihiya mam

gatah kva sa, Chandaka, man|manojrathah?
upagate ca tvayi Kanthake ca me

samam gatesu trisu kampate manah.

anjaryam ajsnigdham ajmitralkarma me
nréamsa krtva, kim ih’ Adya rodisi?

niyaccha baspam! bhava tustajmanaso!
na samvadaty asru ca tac ca karma te!

priyena va$yena hitena sadhuna
tvaya sahdyena yath”|arthalkarina
gato ‘ryalputro hy a|punar|nivrttaye!
ramasva! distya sa|phalah §ramas tava!
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Yet those women, with their breasts close-set and erect
swaying as they beat them with their hands,
were radiant,
like rivers with pairs of ruddy geese tossed about
by lotuses buffeted by a forest wind.

As they hurt their chests with their hands,

so they hurt their hands with their chests;

the women there, bereft of compassion,

made their hands and their chests hurt each other.

Then Yasho-dhara spoke up, eyes red with anger,
her voice choking by the bitterness of despair,
and her breasts heaving along with her sighs,
tears streaming due to the depth of her grief:

“Where did he go, Chindaka, the joy of my heart,
leaving me as I slept helpless at night?

As I see you and Kanthaka return,
whereas three had departed,
my heart begins to tremble.

You have done me an unfriendly act,
ignoble and cruel, you heartless man!
So why do you weep here today?

Contain your tears, be of good cheer!
Your tears don’t accord with your deed!

For that noble man went with you, his aide,
loving, loyal, trustworthy, and upright,
always doing what’s appropriate,

Never to return again! Be happy!

By good fortune your toil has produced fruit!
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835  varam manusyasya vicaksano ripur,
na mitram ajprijham alyogalpesalam;
suhrd|bruvena hy ajvipascita tvaya
krtah kulasy’ 4sya mahan upaplaval.

ima hi $ocya vyavamuktalbhiisanih
prasakta|basp’javilajraktallocanih

sthite ’pi patyau Himavan|mahijsame
pranastaj$obha vidhava iva striyah.

imas$ ca viksiptajvitankalbahavah
prasakta|parivataldirghajnisvanih
vind|krtas tena sah’ varodhanair
bhréam rudant’ iva vimanalpanktayah.

anjarthalkamo ’sya janasya sarvatha
turan|gamo ’pi dhruvam esa Kanthakah;
jahdra sarvasvam itas tatha hi me
jane prasupte nisi ratnajcauravat.

yada samarthah khalu sodhum agatan
isu|praharan api, kim punah kasah;

gatah kasa|patalbhayat katham nv ayam
$riyam grhitva hrdayam ca me samam?

8.40  anjaryakarma bhr$am adya hesate
nar’|éndrajdhisnyam pratiptirayann iva;
yada tu nirvihayati sma me priyam
tada hi miikas turag’lddhamo ’bhavat.
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It’s better for a man to have a prudent foe,
than a foolish friend, skilled in doing
what is unfig;
For calling yourself a friend, you dimwitted man,
you have brought this family to utter ruin.

It’s for these women, surely, we should grieve,
their jewelry cast aside, their eyes
stained and reddened by constant tears;
They are like widows, their splendor erased,
though their husband remains alive,
like the earth or Himalayas.*

And these rows of castles, separated from him,
weep profusely, as if, along with the women,
With soaring turrets for their arms,
sighing deeply through their cuddling doves.

This horse, Kénthaka, it’s clear, must always
wish me ill, for like a burglar of gems,
He carried off from here my all,
while people were asleep at night.

When he could withstand even the lash of arrows,
how much more could he the lash of the whip;

Why then did he leave for fear of the whip,
taking my fortune along with my heart?

Given to ignoble deeds, he neighs loud today,
filling up, as it were, the abode of the king;
But when he took away my love,
this vile horse in fact remained mute.
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yadi hy ahesisyata bodhayan janam

khuraih ksitau v” 4py akarisyata dhvanim
hanu|svanam v” 4janisyad uttamam,

na ¢ 4bhavisyan mama duhkham idr$am.»

it’ tha devyah paridevit’|asrayam
niSamya baspalgrathit’|jaksaram vacah
adhojmukhah s’|a$rulkalah krt'jARjalih

$anair idam Chandaka uttaram jagau:

«vigarhitum n’ 4rhasi devi Kanthakam;
na ¢ 4pi rosam mayi kartum arhasi;
anjagasau svah samavehi sarvaso,
gato nr/devah sa hi devi devavat.

aham hi janann api rajajédsanam
balat krtah kair api daivatair iva
upanayam tirpam imam turanjgamam
tath” Anvagaccham vigataj§ramo ‘dhvani.

8.45  vrajann ayam vijilvaro 'pi n’ 4spréan
mahim khur’jigrair vidhrtair iv’ intar3;
tath” diva daivad iva samyat’|Janano
hanulsvanam n’ dkrta 0’ 4py ahesata.

yato bahir gacchati parthiv’jatmaje
tad” dbhavad dvaram apavrtam svayam
tama$ ca naiam ravin” &va patitam—
tato "pi daivo vidhir esa grhyatam.
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For had he neighed waking up the people,

or made a noise on the ground with his hooves,
Or had he made a loud noise with his jaws,

I'd not be enduring this kind of grief.”

After listening to these words of the queen,
pregnant with reproach, stammering amidst tears,

Chandaka bowed his head, folded his hands,

and responded slowly, choking with tears:

“Please do not reproach Kanthaka, my queen;
please do not be angry also with me;

Know that we are completely without blame,
for that god among men, my queen,
departed like a god.

For even though I knew the king’s decree,
I brought this horse quickly, as if coerced
By some god, and likewise along the road
as | followed him I felt no fatigue.

As it galloped, this fine steed did not touch
the ground,
with the tips of his hooves, as it were, borne aloft;
Its mouth too was sealed as if by a divine force;
and it did not neigh or make a sound
with its jaws.

The gate opened on its own
as the king’s son departed,

The night’s dark was cleaved as if by the sun—
because of this too we must conclude,
this was a divine disposition.
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yad a|pramatto ’pi nar’|éndral$asanad
grhe pure ¢’ 4iva sahasraso janah

tada sa n’ 4budhyata nidraya hrtas—
tato 'pi daivo vidhir esa grhyatam.

yata$ ca vaso vanajvasajsammatam
nisrstam asmai samaye div’[Aukasa

divi praviddham mukutam ca tadd hrtam—
tato 'pi daivo vidhir esa grhyatam.

tad evam avam, nara|devi, dosato
na tat|prayitam prati gantum arhasi;
na kimajkaro mama, n’ 4sya vajinah;
krt'|Anuyatrah sa hi daivatair gatah.»

iti prayanam bahuldevam adbhutam
ni$amya tas tasya mah”|atmanah striyah
pranastal$oka iva vismayam yayur

manoljvaram pravrajanit tu lebhire.

visida|pariplavallocani tatah
pranastalpota kurar” iva duhkhita
vihdya dhairyam virurava Gautami,

.

tatima ¢ 4iv’ 4$rujmukhi jagada ca:
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Thousands of people in palace and town,
mindful though they were of the king’s decree,
Succumbed to sleep then and did not wake up—
because of this too we must conclude,
this was a divine disposition.

At that time a heavenly being gave to him
a garment suited for the forest life;
His head-dress was carried off when tossed
to the sky—
because of this too we must conclude,
this was a divine disposition.*

Therefore, with respect to his departure, my queen,
please do not think that the two of us are at fault;
I did not act of my free will, nor did this steed,
for he went forth in the company of the gods.”

And when the women heard this description

of the departure of that noble man,

wondrous and attended by many gods,

they were amazed, their grief, as if, destroyed,

but their hearts burned because he had gone forth.

Then Géutami, her eyes trembling with despair,
grieving like an osprey that had lost its chicks,
lost self-control, wailed aloud, and fainted;

and, her face covered with tears, she then spoke:
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«mah”|6rmimanto mrdavo ’sitih subhih
prthak prthan malajruhidh samudgatah
praveritas te bhuvi tasya miirdhalja

nar’|éndra|mauli|parivestanalksamah.

pralambalbihur mrgajrajajvikramo
maha’|rsabh’|iksah kanak’|6jjvalaldyutih

visalajvaksa ghanal/dundubhilsvanas
tathalvidho ’py a$ramajvasam arhati.

albhagint niinam iyam vasum|dhara
tam aryalkarmanam anjuttamam patim
gatas tato 'sau gupavan hi ta|dréo

nripah prajalbhagyajgunaih prasayate.

8.5s  sujatafjal’avatat’janguli mrda
nigiidha|gulphau bisalpuspalkomalau
van’|JAntabhimim kathinim katham nu tau

sa|cakrajmadhyau caranau gamisyatah.

vimanalprsthe $ayan’jasan’|dcitam
mah”|4rhajvastr’|dgurujcandan’jarcitam
katham nu §it’|6spajjal’jlagamesu

tac|chariram ojasvi vane bhavisyati?
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“Those hairs on his head, soft and black,
lovely, each growing from its root,

Full of great locks, curling upwards,
fit to be wrapped with a royal head-dress—
have those hairs been thrown on the ground?

With long arms, with the valor of the king of beasts,
with a broad chest, with the eyes of a mighty bull,
A voice like thunder,
glowing with the gleam of gold—
does such a man deserve
to live a hermit’s life?

Shall this earth, then, not win him as her lord,
a man who’s peerless and of noble deeds,
now that he has gone from here?

For it is through the virtues and the good fortune
of the subjects that such a virtuous king is born.

Those soft feet of his, with lovely webbed toes,
tender like a flower or lotus fiber,

With concealed ankles, with wheels on the soles—
how will they tread on the rough forest ground?

Used to sitting and lying on the palace roof-top,
bedecked in priceless clothes, aloe,
and sandal paste—
How will his mighty body fare in the forest
in the cold, the heat, and the rain?
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kulena sattvena balena varcasa
$rutena laksmya vayasa ca garvitah
pradatum ev’ dbhyucito na yacitum
katham sa bhiksam parata$ carisyati?

$ucau sayitva $ayane hiranjmaye
prabodhyamano nisi tiryajnisvanaih

katham bata svapsyati so ‘dya me vrati
pat’aikade$’|Antarite mahijtale?»

imam praldpam karunam niamya ta
bhujaih parigvajya paras|param striyah
vilocanebhyah salilni tatyajur
madhuni puspebhya iv’ érita latah.

tato dhariyim apatad Yasodhara
vilcakravak” &va rath’|ingalsahvaya
$anai$ ca tat tad vilalapa viklava
muhur muhur gadgadajruddhaya gira:

«sa mim ajnatham sahajdharmalcarinim
apasya dharmam yadi kartum icchati,

kuto ’sya dharmah sahajdharmalcarinim
vina tapo yah paribhoktum icchati?

$rnoti ninam sa na pirvalparthivan
Mahasudaréalprabhrtin pitajmahan
vanani patnijsahitan upeyusas,
tatha hi dharmam mad|rte cikirsati.
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Distinguished by learning, splendor, and strength,
lineage, character, majesty, and youth
Accustomed to giving, not to begging—
how will he from others beg for almsfood?

Used to sleeping in a clean bed of gold,
waking at night to the sound of music—
How will this my ascetic sleep today
on bare ground covered with one piece of cloth?”

Clasping each other with their arms,
as they heard this piteous lament,

the women shed tears from their eyes,
as creepers when they’re shaken drip
honey from their flower blossoms.

Yasho-dhara fell on the ground, 8.60
then, like a swan without its mate,

distressed, she softly voiced various laments,

in a voice stifled by repeated sobs:

“If it is his wish to practice dharma,
abandoning me without protector,
forsaking me, his partner in dharma;

From where can he obtain dharma
when he desires ascetic toil
without his partner in dharma?

Perhaps he has not heard of former kings,

his forefathers like Maha-suddrsha,

who repaired to the forest with their wives;
For that’s the reason why he wants

to practice dharma without me.
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makhesu va vedajvidhanajsamskrtau
na dampati pa$yati diksitav ubhau
samam bubhuksa parato ’pi tatjphalam

tato ’sya jito mayi dharmajmatsarah.

dhruvam sa janan mama dharmajvallabho
manah priy’|érsyilkalaham muhur mithah
sukham vibhir mam apahiya rosanam

Mah”jéndralloke ’psaraso jighrksati.

8.6s  iyam tu cintd mama—kidréam nu ta
vapurjgunam bibhrati tatra yositah
vane yadjartham sa tapamsi tapyate

ériyam ca hitva mama bhaktim eva ca?

na khalv iyam svargajsukhdya me sprha,
na taj janasy dtmavato 'pi durjlabham;
«a tu priyo mam iha v paratra va

katham na jahyad> iti me manojrathah.

albhagini yady aham ayat’|eksanam
$ucijsmitam bhartur udiksitum mukham

na mandalbhagyo ’rhati Rihulo "py ayam
kada cid anke parivartitum pituh!
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Perhaps he does not see that in sacrifices
both husband and wife are consecrated
and are sanctified by the Vedic rites,
that the two enjoy the fruits of these rites,
equally even in the afterlife;

That’s the reason why he acts selfishly
with respect to dharma concerning me.

Surely this lover of dharma must know my mind,
ever secretly given to
bickering, jealousy, and love,

That, although I am enraged, he abandons me
so easily and without fear,
wishing to win dpsarases
in the Great Indra’s world.

But this thought does trouble me—what sort of
bodily splendor do women there have,

That for the sake of them he would forsake
royal splendor as well as my love, and
in the forest practice ascetic toil?

It’s not that I envy his heavenly joys;
they are not hard to obtain
even for people like me;
But I have just this wish: how can I make
my beloved not forsake me
in this life here or in the next?

If i’s my lot not to see my lord’s face,

his sweetly smiling face with those long eyes,
Still this poor Rahula does not deserve

never to be rocked in his father’s lap!
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aho, nréamsam sulkumaralvarcasah
suldirunam tasya manasvino manah

kala|pralapam dvisato ’pi harsanam
§i$um sutam yas tyajat’ idréam bata!

mam’ 4pi kimam hrdayam suldarunam
$ilajmayam v” apy alyaso 'pi va krtam
a|nathavac chrijrahite sukh’|6cite
vanam gate bhartari yan na diryate.»

8.70 it tha devi patil$okajmirchita
ruroda dadhyau vilalapa ¢’ 4jsakrt;
svalbhavaldhir” 4pi hi si sati $uca
dhrtim na sasmara cakdra n’ 6 hriyam.

tatas tatha $okajvilapajviklavam
Ya$odharam preksya vasum|dharijgatam
mah”|iravindair iva vrsti|taditair
mukhaih sajbagpair vanita vicukrusuh.

samiptaljapyah krtalhomajmangalo
ntlpas tu dev’jayatanad viniryayau

janasya ten’ artajravena ¢ ahata$
cacila vajra|dhvanin” éva varanah.

ni§amya ca Chandaka|Kanthakav ubhau

sutasya samérutya ca ni§cayam sthiram
papita $ok’|abhihato mahipatih
Sacijpater vrtta iv’ 6tsave dhvajah.
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O how cruel and extremely hard is this man’s heart,
though his body is gentle and his mind is sharp,

That he would indeed abandon his infant son,
sweetly babbling, charming even an enemy!

My heart too must be very hard,
made perhaps of iron or stone,
That, bereft of its lord, it does not break,
when its lord, used to comforts,
has repaired to the forest
bereft of royal splendor.”

Thus did the queen here, swooning with grief
for her lord,
weep, brood, and wail over and over again;
though by nature steadfast, that good and pure woman
paid no heed to fortitude and she felt no shame.

Then, seeing Yasho-dhara lying there on the ground,
and overcome by the lamentation and grief,

women wailed aloud, their faces dripping with tears,
looking like large lotuses battered by the rain.

But, having said his mantras and performed
the oblation and the auspicious rites,

as the king was going out of the temple,

he reeled, struck by the wail of the people,
like an elephant by a thunderclap.

Seeing both Chindaka and Kénthaka,

and hearing the firm resolve of his son,

the king fell on the ground, struck down by grief,
like Indra’s flag at the end of the feast.
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tato muhiirtam suta$okajmohito
janena tuly’|Jabhijanena dharitah

niriksya drstya jalalpiirnaya hayam
mabhijtalalstho vilalapa parthivah:

«bahini krtva samare priyani me
mahat tvaya Kanthaka vipriyam krtam;
gunalpriyo yena vane sa me priyah

priyo ’pi sann a|priyavat praveritah.

tad adya mam va naya tatra yatra sa,
vraja drutam va punar enam inaya;
rte hi tasman mama n’ 4sti jivitam

vigadhalrogasya sadjausadhad iva.

Suvarnanisthivini mrtyuna hrte
su|duslkaram yan na mamara Samjayah
aham punar dharmajratau sute gate

mumuksur atmanam anjitmavin iva.

vibhor dasalksatralkrtah prajapateh
S rrah prajapatel
par’jiparaljhasya Vivasvadjatmanah
priyena putrena sata vinalkrtam

katham na muhyed dhi mano Manor api.
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Then, fainting briefly with grief for his son,
he was held up by men of equal rank;

and looking at the horse with tearful eyes,

the king cried out still lying upon the ground:

“After doing many favors for me in battle, 8.75
you have done me, Kénthaka, a great disfavor;

In that, acting like a foe, though you are a friend,
you have cast off in the forest
my love, the lover of virtue.

Therefore, either take me today to where he is,

or rush there speedily and bring him back again;
For without him there is no life for me,

as for a gravely ill man

without the right medicine.

Séfjaya did the impossible when he did not die,
as Suvarna-nishthivin was carried away by death;*
But I, now that my son devoted to dharma has gone,
wish to release my self, like a man
with no self-control.

Manu, the great creator, founder of ten royal lines,
the son of Vivésvat, perceiving the near
and the far—
How could not the mind of even Manu

be bewildered,

if separated from his beloved and virtuous son?
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Ajasya rdjfias tanayaya dhimate
nar’|adhipay’ Endrajsakhaya me sprha,
gate vanam yas tanaye divam gato

na moghalbaspah krpanam jijiva ha.

8.80  pracaksva me, bhadra, tad a$ram’jijiram
hrtas tvaya yatra sa me jal’|A@jalihy.
ime paripsanti hi tam pipasavo

mam’ dsavah pretalgatim yiyasavah.»

iti tanayalviyogaljatalduhkhah
ksitijsadréam sahaljam vihaya dhairyam
Dasaratha iva Rimaj$okajvasyo

bahu vilalapa nrjpo vijsamjiialkalpah.

$rutajvinayalgun’|invitas tatas tam
matijsacivah pravayah purolhita$ ca
samaldhrtam idam tGcatur yathavan

. Y A 4 "
na ca paritaptajmukhau na ¢’ apy al$okau:

«tyaja, narajvara, $okam. ehi dhairyam.
ku|dhrtir iv’ 4rhasi dhira n” 4§ru moktum;
srajam iva mrditam apasya laksmim
bhuvi bahavo nrlpa vanany atiyuh.
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I envy the king who was Indra’s friend,
the wise son of King Aja;

When his son went to the forest, he went to heaven,
without living a miserable life
and shedding futile tears.*

Point out to me, my dear, where is that hermitage 8.80
to which you have carried off my water-giver?*

For these lifebreaths of mine thirstily long for him,
wishing to travel along the path of the dead.”

Thus did the king, grieving at being separated
from his son,
give up his innate steadfastness comparable
to the earth’s,
and utter countless lamentations as if
he were deranged,
like Dasha-ratha over Rama, as he succumbed to grief.*

Then, his counselor, endowed with learning
discipline, and virtue, and his chaplain
advanced in years, said to him truthfully

in measured words without forlorn faces,
and yet not unaffected by sorrow:

“Give up sorrow, O best of men, and be steadfast;
do not cry, steadfast man,
like someone who's feeble;
Casting aside sovereignty like a spoilt garland,
many kings on earth have repaired to the forest.
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api ca niyata esa tasya bhavah

smara vacanam tad rseh pur” Asitasya
na hi sa divi na cakrajvartijrajye

ksanam api vasayitum sukhena $akyah.

8.85  yadi tu, nrjvara, kirya eva yatnas
tvaritam udahara yavad atra yavah,
bahujvidham iha yuddham astu tavat
tava tanayasya vidhes ca tasya tasya.»

nara|patir atha tau $a$asa: «tasmad
drutam ita eva yuvam abhiprayitam!

na hi mama hrdayam prayati §antim
vanalSakuner iva putra|lalasasya.»

«paramamy iti nar’|éndraj$asanat tau
yayatur amatyajpurohitau vanam tat;

«krtamp iti sajvadhiljanah saldaro
nt|patir api pracakara $esalkaryam.

iti Buddhacarite mahalkavye ’ntah|purajvilipo nam’
4stamah sargah.
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This resolve of his, moreover, is inevitable;

remember what the seer Asita foretold long ago;
For one can’t make him live happily even a moment
in heaven or in the kingdom of
a World Conqueror.

But, best of men, if we must do this task,
quickly command and we will go to him;
Let a battle then be waged here on many fronts
between your son and the diverse rules

of scripture.”

Then, the king commanded the two of them:

“So set out quickly from this place, you two!
For my heart cannot find peace,
Like a forest bird yearning for its son.”

The two said “Yes” and, carrying out the king’s decree,
set out to the forest, chaplain and counselor;
And thinking, “The task is done,”
the king, for his part, carried out the remainder
of the rites,
along with his daughters-in-law and wife.

Thus ends the eighth canto named “Lamenting in the Seraglio”
of the great poem “Life of the Buddha.”
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ox ! I ' ATAS TADA mantrilpurohitau tau
baspalpratod’jabhihatau nrpena
viddhau sadjaévav iva sarvalyatnit

sauhardal$ighram yayatur vanam tat.

tam a$ramam jatalpari§ramau tav
upetya kile sadr§’|Jinuyatrau
raja|rddhim utsrjya vinitajcestav

upeyatur Bhargava|dhispyam eva.

tau nyayatas tam pratipiijya vipram
ten’ Arcitau tav api ¢’ dnurtipam
krt'|asanau Bhargavam asanajstham

chittvd katham Gcatur atmalkrtyam:

«$uddh’jaujasah $uddhajvisalalkirter
Iksvaku|vams$a|prabhavasya rajhah
imam janam vettu bhavin adhitam

$rutalgrahe mantra|parigrahe ca.

9.5 tasy’ Endralkalpasya Jayantalkalpah
putro jarajmrtyulbhayam titirsuh
ih’ Abhyupetah kila tasya hetor;

avim upetau bhagavin avaitu.»
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T HE TWO THEN went to the forest, 9.1
chaplain and counselor,
spurred on at that time by the king
with the goad of tears,
striving hard, like fine steeds prodded with spurs,
with great dispatch due to their strong friendship.

The two in time with a fitting escort
reached the hermitage, completely worn out;
discarding royal pomp, their mien subdued,
they approached the abode of Bhargava.*

The two worshipped the brahmin according to rule,
and he in turn honored them in a fitting way;

when both they and Bhérgava had taken their seats,
they cut out the small talk and told him their business:

“The two of us, please know, are appointed
by the king born in the Ikshviku race,
whose might is pure, as also his wide fame;

The one to sustain the sacred scriptures,
the other to maintain royal counsel.

That king, who’s comparable to Indra, 9.5
has a son similar to Jay4nta;

He came here, we've heard, wishing to transcend
the dangers coming from old age and death;
know, lord, that we have come because of him.”
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tau so 'bravid: «asti sa dirghalbahub
praptah kumadro na tu n’ 4vabuddhah
«dharmo ’yam avartaka ity avetya
yatas tv Arad’JAbhimukho mumuksuh.»

tasmat tatas tav upalabhya tattvam
tam vipram amantrya tad” diva sadyah
khinn’|dvakhinnav iva rijabhaktya

prasasratus tena yatah sa yatah.

yantau tatas tau mrjaya vihinam
apayatam tam vapus~ djjvalantam
upopavistam pathi vrksajmile
siryam ghan’labhogam iva pravistam.

yanam vihiy’ dpayayau tatas tam
purohito mantrajdharena s’|Ardham,

yatha vana|stham saha|Vimadevo
Ramam didrksur munir Aurvaseyah.

9.0  tav arcayam asatur arhatas tam
. A s .
div’ iva Sukr’|Angirasau Mah”|éndram
- - S A
pratyarcayam asa sa ¢ arhatas tau

div’ iva Sukr’|Angirasau Mah”/éndrah.

krt'|abhyanujfiav abhitas tatas tau
nisedatuh Sakyalkulajdhvajasya;

virejatus tasya ca samnikarse
Punar|Vasii yogalgatav iv’ Endoh.
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To those two he said:

“Yes, the long-armed prince did indeed come here,
young in age but not in intelligence;

But knowing that this dharma leads to rebirth,
he went to see Arida seeking release.”

The two, then, when they learned what had happened
from him,

bade farewell to the brahmin and, although wearied,

yet as if unwearied out of love for their king,

set off immediately to where the prince had gone.

The two, then, as they went along, saw him,
unwashed, yet radiant with innate beauty,
seated by the road underneath a tree,

like the sun within a halo of clouds.

Then, the chaplain together with the counselor,
left the carriage and came up to him, as the sage
Aurvashéya along with Vama-deva did,

wishing to see Rama living in the forest.*

The two paid due homage to him, as in heaven
Shukra and Angirasa did to Great Indra;
he too paid due homage to them, as in heaven

Great Indra did to Shukra and Angirasa.*

The two sat down then, having obtained his consent,
on both sides of that banner of the Shakya race;

and in his presence they shone, like Punar

and Vasu in conjunction with the Moon.*

247

9.10



LIFE OF THE BUDDHA

tam vrksa|miilajstham abhijvalantam
purojhito rajajsutam babhise,

yath’|6pavistam divi Parijate
Brhaspatih Sakrajsutam Jayantam.

«tvaclchokal$alye hrday’|avagadhe
moham gato bhamijtale muhirtam,
kumara, raja nayan’JAmbujvarso
yat tvim avocat tad idam nibodha:

ganami dharmam prati ni$cayam te,
paraimi te bhiavinam etam artham;

aham tv akale vanajsamsrayit te
$ok’lagnin” Agnilpratimena dahye.

9.5 tad ehi, dharmajpriya, mat|priy’|irtham
dharm’jdrtham eva tyaja buddhim etiam,
ayam hi ma $oka|rayah pravrddho
nadijrayah kiillam iv’ 4bhihanti.

megh’jAmbulkaks’jadrisu ya hi vretih
samiran’|irk’jAgnijmah”jd¢aninim

tam vrttim asmasu karoti §oko
vikarsan’|6cchosanaldahajbhedaih.

tad bhunksva tavad vasudh’[adhipatyam,
kile vanam yasyasi $astraldrste;

an|istalbandhau kuru mayy apeksam
sarvesu bhiitesu daya hi dharmah.
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The chaplain spoke to the son of the king,

as he sat effulgent under the tree;

as in heaven Brihas-pati spoke to Shakra’s son,
Jayénta, seated under the Paradise tree.*

“The king fell on the ground for a moment,

his heart struck by the dart of grief for you;
Listen, prince, to what the king said to you,

as streams of tears kept flowing from his eyes:

‘I know that you have resolved to follow dharma,
and, I realize, this will be your future goal;

but I am burnt up by this fire, the fire of grief,
for you have gone to the forest at the wrong time.

So, for love of me, come back, lover of dharma, 9.15
for the sake of dharma itself, give up this plan,

for this swollen current of my grief assaults me,

like the swollen current of a river its bank.

For what the wind, sun, fire, and thunderbolt,
do to clouds, water, hay, and to mountains,
the same my grief does to me, by tearing,

by parching, by burning, by shattering.*

So enjoy now lordship of earth, and at the time
the scriptures prescribe you will go to the forest;
show kindness to this unlucky father of yours,
for dharma is compassion toward all creatures.
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na ¢ 4isa dharmo vana eva siddhah;
pure 'pi siddhir niyata yatinim;
buddhis$ ca yatna$ ca nimittam atra,

vanam ca lingam ca hi bhirujcihnam.

mauli|dharair amsajvisaktaharaih
keytirajvistabdhabhujair nar’léndraih
laksmylankajmadhye parivartamanaih

pripto grhalsthair api moksa/dharmah.

Dhruv’jinujau yau Bali|Vajrabaha
Vaibhrajam Asadham ath’ Antidevam

Videha|rajam Janakam tath” 4iva
[Salva]Drumam Senaljita$ ca rajfiah—

etan grhalsthan nrjpatin avehi
naihéreyase dharmajvidhau vinitan
ubhau ’pi* tasmad yugapad bhajasva

citt'|Jadhipatyam™ ca nrpal§riyam ca.

icchami hi tvam upaguhya gadham
kre'|abhisekam salil’jairdram eva
dhrt’jatapatram samudiksamaipas

ten’ 4iva harsena vanam pravestum.»
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And this dharma is achieved not just in forests;

ascetics do achieve it even in cities;

in this regard the means are effort and intent;
forest and emblems are the marks of a coward.*

Kings, even while remaining householders
cradled in the lap of royal fortune

crowns upon their heads,

pearl strings on shoulders,

arms bound with bracelets,
have won the dharma of release—

Bali and Vajra-bahu,

the younger brothers of Dhruva,
Vaibhrija, Ashiddha, and Anti-deva,
Jénaka, likewise, the king of Vidéha,
Druma of Shalva and the Sénajit kings—

Know that these householder kings

were well trained
in dharma rules leading to highest bliss;
therefore, you should enjoy both together,
lordship over mind and royal fortune.*

For my desire is to hug you closely,

still wet after your royal anointing,

to see you with the royal parasol

held over your head, and with that same joy
to depart to the forest.’
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ity abravid bhami|patir bhavantam
vikyena baspalgrathit’|iksarena;

$rutva bhavan arhati tat|priy’jartham
snehena tagsneham anuprayatum.

$ok’Jambhasi tvatjprabhave hy agadhe
duhkh’jirnave majjati Sakyalrjah;

tasmdt tam uttiraya nithalhinam,
nirjaérayam magnam iv’ 4rpave nauh.

9.25  Bhismena Gang”|6darajsambhavena
Ramena Ramena ca Bhargavena
$rutva krtam karma pituh priy’jartham
pitus tvam apy arhasi kartum istam.

samvardhayitrim samavehi devim
Agastyaljustam diSam ajprayatam

pranastajvatsim iva vatsalam gam
ajasram artam karunam rudantim.

hamsena hamsim iva viprayuktim,
tyaktam gajen’ éva vane karenum,

artam sajnatham api nathalhinam
tritum vadh@im arhasi daréanena.

ekam sutam balam anjarha/duhkham
samtapam antarjgatam udvahantam

tam Rahulam moksaya bandhul$okad
Rah’|pasargad iva pirnajcandram.
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So did the king address you with these words,
pronounced haltingly while choking with tears;

Hearing that, you should do him this favor:
return his love for you with your own love.

The Shakya king is sinking in a sea of grief,
a fathomless sea of sorrow rising from you;
So, raise him up, who is without a protector,
as a boat does a man sinking
in the ocean without a float.

Bhishma, who sprang from the womb of Ganga,
Rama, and Rama the son of Bhrigu—

Hearing what they did to please their fathers,
you too must do what your father desires.*

Know that the queen who brought you up,
although to Agistya’s region she has not gone,*
The queen is anguished,
crying piteously all the time,
like a loving cow that has lost its calf.

Like a pen separated from the cob,
like an elephant forsaken
within a forest by her mate,

Your anguished wife, who is widowed

although her husband is alive,

you must rescue her with your sight.

Your only son, so young, not deserving such grief,
who bears the torment in his heart,

Rescue Réhula from the grief for his father,
like the Full Moon from Rahu’s grasp.*
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$ok’|agnina tvadjvirah’|éndhanena
nihévasajdhimena tamahj$ikhena

tvad|dar$an’]Ambv icchati dahyamanam
antah|puram ¢ 4iva puram ca krtsnam.»

sa bodhilsattvah paripirnajsattvah
$rutva vacas tasya purohitasya

dhyatva muhirtam gunavad gunaljnah
pratyuttaram prasritam ity uvaca:

«avaimi bhavam tanaye pitfnam,
visesato yo mayi bhiimi|pasya;

janann api vyadhiljarijvipadbhyo
bhitas tv algatya svaljanam tyajami.

drastum priyam kah svajjanam hi n’ écchen,
n’ ante yadi syat priya|viprayogah;

yada tu bhitv” 4pi ciram viyogas
tato gurum snigdham api tyajami.

maddfhetukam yat tu nar’jdidhipasya
$okam bhavan aha, na tat priyam me,

yat svapnalbhiitesu samagamesu
samtapyate bhavini viprayoge.

evam ca te niscayam etu buddhir
drstva vicitram jagatah pracaram:

samtapalhetur na suto, na bandhur;
aljfianajnaimittika esa tapah.
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The seraglio and the entire city, being burnt up
by the fire of grief fueled
by separation from you,
A fire whose smoke is their sighs,
and anguish the flames,
crave for the water of your sight.”

The bodhisattva, his spirit completely full,*
listened to the remarks of the chaplain;

knowing what is excellent, he thought for a while,
and gave this excellent and meek reply:

“I recognize the love fathers have for their sons,
above all the love the king bears for me;

Although I know it, I'm forced to forsake my kin,
by the fear of sickness, old age, and death.

If in the end one were not severed from dear ones,
then who would not wish to see his dear kin;
But when there’s severance even after a long time,

even my loving father I forsake.

You spoke about the king’s grief on account of me;
I am not pleased that he is so distressed,
Amidst associations as fleeting as dreams,
when separation is bound to take place.

And when you see the jumbled process of this world,
your mind ought to arrive at this verdict:

The cause of anguish is neither father nor son;
ignorance is the cause of this anguish.
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9.35  yath’JAdhvaganam iha samgatanam
kale viyogo niyatah prajinim,
prijfio janah ko nu bhajeta $okam
bandhu|pratijfiataljanair vihinah?

i’ 4iti hitva svajjanam paratra
pralabhya ¢’ &b’ 4pi punah prayati;

gatv” 4pi tatr’ ipy aparatra gacchaty
evam jane tyagini ko ‘nurodhah?

yada ca garbhat prabhrti pravrttah
sarvasv avasthasu vadhaya mrtyuh,

kasmad alkile vanajsam$rayam me
putra|priyas tatralbhavan avocat?

bhavaty alkilo visay’|abhipattau,

kalas tath” 4iv’ Arthajvidhau pradistah;
kalo jagat karsati sarvalkalin

nirvihake $reyasi n’ 4sti kalah.

rijyam mumuksur mayi yac ca raja,
tad apy udaram sadr$am pitus ca;

pratigrahitum mama na ksamam tu
lobhad apathy’jAinnam iv’ aturasya.

9.40  katham nu moh’|djyatanam nrjpatvam

ksamam prapattum vidusi narena,
s'l6dvegata yatra madah $ramas ca
par’lapacarena ca dharma|pida?
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Parting in due course is as certain for creatures,
as for travelers here who come together;*

What wise man would succumb to grief,
when parted from those called kinsfolk?

A man comes here forsaking his kin there,
having tricked them here, he departs again;*
Even after going there, he goes elsewhere;
how can you be attached to those,
who constantly abandon you?

From the time a man comes out of the womb
death is set to slay him at every stage;

So how could His Lordship, in his love for his son,
say that I went to the forest at the wrong time?

There is a wrong time to enjoy pleasures,

a time is ordained also for obtaining wealth;
Time tears up this world all the time;

but there’s no appointed time

for what procures final bliss.

That the king wants to surrender the realm to me,
that too is noble and befitting my father;

Yet it is not proper for me to accept it,
like a sick man out of greed
consuming unhealthy food.

How can it be right for a wise man to accept
kingship that is delusion’s dwelling place,
Where anxiety, pride, and fatigue lurk, and damage

to dharma by mistreating other men?
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jambtnadam harmyam iva pradiptam
visena samyuktam iv’ 6ttam’JAinnam

grah’jakulam ¢’ 4mbv iva s'|iravindam
rajyam hi ramyam vyasan’|a$rayam ca.

ittham ca rajyam na sukham na dharmah
purve yatha jatajghrna nar’|éndrih
vayah|prakarse ’|pariharyalduhkhe
rajyani muktva vanam eva jagmuh.

varam hi bhuktani trnany aranye
tosam param ratnam iv’ dpaguhya,

sah’|6sitam érijsulabhair na ¢’ diva
dosair a|dréyair iva krsnajsarpaih.

$laghyam hi rajyani vihaya rajnam
dharm’|ibhilasena vanam pravestum;

bhagnalpratijfiasya na t’ (ipapannam
vanam parityajya grham pravestum.

jatah kule ko hi narah sajsattvo
dharm’|abhilasena vanam pravistah

kasayam utsrjya vimuktallajjah
Puramdarasy’ 4pi puram §rayeta?

lobhadd hi mohad atha va bhayena
yo vantam annam punar idadita,

lobhat sa mohad atha va bhayena
samtyajya kiman punar adadita.
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For a kingdom is charming yet full of dangers,
like a golden castle that is on fire,
like exquisite food that’s mixed with poison,
like a lotus pond filled with crocodiles.

A kingdom thus provides neither dharma nor joy;
so when kings of old reached old age

With its inescapable pains and felt disgust,
they abandoned their kingdoms,
and repaired to the forest.

For it is better to eat grass in the forest,
hiding one’s supreme contentment,
as one would a priceless jewel,

Than to abide with the latent dangers
rampant in royal power,
as with concealed black snakes.

For it’s praiseworthy for kings to forsake kingdoms
and enter the forest aspiring to dharma;

But it’s not fitting for someone to return home,
abandoning the forest and breaking his vow.

For what man of spirit from a good family, 9.45
who has repaired to the forest seeking dharma,

Would without any shame discard the ochre robe
even to take refuge in Indra’s citadel?

For, if a man, out of greed, delusion, or fear,
would take back the food he has vomited,

That man, indeed, out of greed, delusion, or fear,
would take back the pleasures he has renounced.
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ya$ ca pradiptac charanit katham cin
niskramya bhiiyah praviset tad eva,

garhasthyam utsrjya sa drstaldoso
mohena bhiiyo "bhilased grahitum.

ya ca $rutir <moksam avaptavanto
nrlpa grhajstha ith 0’ itad asti!
$ama|pradhinah kva ca moksaldharmo,
danda|pradhinah kva ca rajajdharmah?

$ame rati§ cec, chithilam ca rajyam;
rajye mati$ cec, chamajviplava$ ca;
$amas$ ca taiksnyam ca hi n’ 6papannam

§1t'|6snayor aikyam iv’ 6dak’jagnyoh.

9.s0  tan niécayad va vasudh”jidhipas te
rajyani muktva $amam dptavantah,
r3jy’|Angita va nibhrt'|éndriyatvad
ajnaisthike moksalkrt’|JaAbhimanih.

tesam ca rijye ‘stu $amo yathavat,
prapto vanam n’ dham ajni§cayena;

chiteva hi pasam grhajbandhujsamjfiam
mukrtah punar na praviviksur asmi.»
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Only a man who, after somehow getting out

of a burning house, would enter it once again,
Will out of delusion wish to take back again

the household life that he has given up,

after he had seen its dangers.

As for the scripture that householder kings
have attained release,
that cannot be!
The dharma of release, where calm prevails,
And the dharma of kings, where force prevails—
how far apart are they!

If a king delights in calm, his realm falls apart,

if his mind is on his realm, his calm is destroyed;
For calmness and fierceness are incompatible,

like the union of fire and water, heat and cold.

So, certainly, either those kings
gave up their realms and obtained calm,

Or remaining within the realm, they projected
release on a non-final state,
because their senses were controlled.

Let’s say they duly attained calm within the realm;
I've not reached the forest with mind undecided;
For I am free, I've cut the snare called
home and kin;
I have no desire to enter that snare again.”
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ity dtmalvijianalgun’Anuripam
muktajsprham hetumad arjitam ca

$rutva narendr’jitmajam uktavantam
pratyuttaram mantraldharo ’py uvaca:

«yo ni$cayo dharmalvidhau tav’ 4yam

n’ dyam na yukto na tu kalajyuktah;
$okaya dattva pitaram vayah|stham

syad dharmalkiamasya hi te na dharmah.

niinam ca buddhis tava n’ ati|siksma
dharm’jirthakiamesv ajvicaksana va

hetor a|drstasya phalasya yas tvam
pratyaksam artham paribhaya yasi.

9.5 «punarjbhavo st itb ca ke cid ahur
a 4st’ it ke cin niyatalpratijnah;
evam yada sam$ayito 'yam arthas
tasmat ksamam bhoktum upasthita $rih.

bhiyah pravrttir yadi ki cid asti,
ramsyamahe tatra yath’|6papattau;
atha pravrttih parato na ki cit
siddho ’|prayatnaj jagato ‘sya moksah.

ast’ itb ke cit parallokam ahur,
moksasya yogam na tu varnayanti;
agner yatha hy ausnyam apam dravatvam
tadvat pravrttau Prakrtim vadanti.
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The prince made this speech, freed from all longings,
spoken with spirit and finely argued,
befitting his self, knowledge, and virtue;

having heard it the counselor replied:

“It is not that this decision of yours
to practice dharma is not right,
just that this is not the right time;
For to condemn your old father to grief
is surely not your dharma,
you who delight in dharma.

Perhaps your mind is not too sharp,
or not conversant with
dharma, wealth, and pleasure;

That you leave to win an unseen result,
disdaining the object before your eyes.

Now, some assert that rebirth does take place, 9.55
others deny it with great confidence;

When this matter is thus in doubrt, it’s right
that you enjoy the sovereignty at hand.

If there is continued existence beyond this,

we will rejoice there in accordance with our birth;
But if there’s no existence in the hereafter,

this world will be released without any effort.

Some say that the world beyond does exist,
but they do not teach the path to release;
For Nature’s relation to existence,
they say, is like that of heat to fire,
or liquidity to water.
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ke cit «svajbhavad> iti varnayanti
$ubh’jasubham ¢ 4iva bhav’jabhavau ca;
svabhavikam sarvam idam ca yasmad,

ato "pi mogho bhavati prayatnah.

yad indriyanam niyatah pracirah
priy’Jipriyatvam visayesu ¢ 4iva
samyujyate yaj jaray” artibhi$§ ca—

kas tatra yatno? nanu sa svalbhavah.

adbhir hut’jisah $amam abhyupaiti,
tejamsi ¢’ dpo gamayanti $osam;

bhinnani bhatani $arirajsamsthany
aikyam ca gatva jagad udvahanti.

yat pani|pad’|6darajprsthajmirdhnam
nirvartate garbhalgatasya bhavah

yad dtmanas tasya ca tena yogah,
svibhavikam tat kathayanti tajjfidh.

kah kantakasya prakaroti taiksnyam,
vicitrajbhavam mrgalpaksinam va?
svalbhavatah sarvam idam pravrttam;

na kamalkaro ’sti, kutah prayatnah?
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Some explain that good and evil,
existence and non-existence
are caused by inherent nature;
Because this whole world operates
by means of inherent nature,
for that reason too effort is useless.

That senses operate in specific confines,
that sensual objects are either pleasing or not,
that people are subject to sickness and old age—
From inherent nature, surely, all that proceeds;
what is the use of effort in all this?

A fire becomes extinguished by water,

whereas water becomes dried up by fire;
Disparate elements based within the body,

when they become united, give rise to the world.

That, entering the womb, it develops
hands, feet, abdomen, back, and head;
That his soul then is united with it—
all this, experts in these matters explain,
is just the work of inherent nature.

Who produces the sharpness of a thorn?
Or the diversity of beasts and birds?
All this happens through inherent nature;
there is no role here for willful action,
how much less for any human effort?
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sargam vadant’ {évaratas tath” 4nye;
tatra prayatne purusasya ko ’rthah?
ya eva hetur jagatah pravrttau,

hetur nivrttau niyatah sa eva.

ke cid vadanty atmajnimittam eva
pradurjbhavam ¢ 4iva bhavalksayam ca;
pradur|bhavam tu pravadanty ajyatnad

yatnena moks’jddhigamam bruvanti.

narah pitfnam anjrnah prajabhir
vedair rsinam kratubhih suranam;
utpadyate s'jirdham rnais tribhis tair;

yasy 4sti moksah, kila tasya moksah.

ity evam etena vidhilkramena
moksam salyatnasya vadanti tajjjidh;
prayatnavanto 'pi hi vikramena

mumuksavah khedam avapnuvanti.

tat, saumya, mokse yadi bhaktir asti,
nyayena sevasva vidhim yath’|oktam;
evam bhavisyaty upapattir asya

samtipajnada$ ca nar’[idhipasya.
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Others, likewise, proclaim that creation
proceeds from [shvara; what then*
is the use of human effort?

The very cause of the world’s existence
is doubtless the cause of its cessation.

Some say that the self alone is the cause
of beings emerging and ceasing to be;
But, their emergence is without effort,
they say, while release is gained through effort.

A man is released from his debts
to his ancestors through offspring,
to seers through studying the Vedas,
and to the gods through sacrifice;

A man is born with these three debts,
whoever has become released from these,
for him alone, they say, there is release.*

Release is open to one, experts say,
who strives following this sequence of rules;

Those who desire release violating that sequence,*

only get fatigued though they expend
much effort.

So, my dear, if you are devoted to release,
properly follow the rule I have pointed out;
Thus your release will be achieved,
and the king’s grief will be removed.
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ya ca pravrtta tava dogsalbuddhis
tapolvanebhyo bhavanam pravestum,
tatr’ 4pi cinta tava, tita, ma bhat:

purve ’pi jagmuh svalgrhin vanebhyah—

tapo|vanalstho ’pi vrtah prajabhir
jagima raja puram Ambarisah;
tatha mahim viprakrtim anjaryais

tapo|vanid etya raraksa Rimah;

970 tath” diva Salv'jadhipatir Drum’jakhyo
vanat sajsiinur nagaram vive$a;

brahma’|rsibhiita$ ca muner Vasisthad
dadhre §riyam Samkrtir Antidevah.

evam|vidha dharmalyasah|pradipta
vanani hitva bhavanany atiyuh;
tasman na doso ’sti gtham prayatum

tapolvanid dharmajnimittam eva.»
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As to your view that it is wrong
to return home from the ascetic grove,
On that too do not be concerned;
people even in ancient times
did return home from the forest—

although he resided in an ascetic grove,
King Ambarisha did return to his city
when he was petitioned by his subjects;*

Rama returned from the ascetic grove,
likewise, and protected the earth,
when it was beset by barbarians;*

the king of Shalvas named Druma, 9.70
likewise, returned to the city
from the forest along with his sons;*

Anti-deva also, the Sankriti,
who was a brahmin seer,
accepted royal power

from the sage Vasishtha.*

People like these, who blazed with the fame
of dharma,
left the forest and returned to their homes;
When it’s for dharma’s sake, therefore,
it is not wrong to return home
from the ascetic grove.”
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tato vacas tasya niéamya mantrinah
priyam hitam ¢’ 4iva nrlpasya caksusah
ajninam ajvyastam ajsaktam a|drutam

dhrtau sthito rijajsuto ’bravid vacah:

«ih’ dsti 0’ 4st’ ith ya esa sams$ayah
parasya vakyair na mam’ itra ni$cayah;
avetya tattvam tapasa $amena ca

svayam grahisyami yad atra ni$citam.

na me ksamam sams$ayaljam hi daranam
grahitum ajvyakta|paras|par’|ahatam;
budhah para|pratyayato hi ko vrajej
jano 'ndhakare "ndha iv’ 4ndha|desikah?

aldrsta|tattvasya sato "pi kim tu me
$ubh’jasubhe samégayite $ubhe matih;

vrth” 4pi khedo hi varam $ubh’|atmanah
sukham na tattve ’pi vigarhic'[atmanah.

imam tu drstv” dgamam ajvyavasthitam
yad uktam aptais tad avehi sadhv iti;
prahinaldosatvam avehi ¢’ aptatam,

prahinaldoso hy an|rtam na vaksyati.
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The prince listened to these words,
wholesome and kind,

of the counselor, who is the king’s eye;

then, firm in his resolve, he gave this reply,

without deficiency or prolixity,

without hesitation or rapidity:

“As to the doubt whether rebirth exists or not,
my judgment will not be based
on another’s words;
Perceiving the truth by calm and ascetic tolil,
I shall myself render the judgment on this point.

For it is not right that I accept a doctrine,
obscure and contradictory, produced by doubt;
For what wise man would follow another’s belief,
like a blind man in the dark, a guide who is blind?

Although I have not seen the truth, 9.75
yet when there is a doubt between
what’s good and bad I choose the good;
For better the toil of one seeking the good,
though it be in vain,
Than the comfort of one given to evil,
though it is the truth.

But seeing that these scriptures are unfounded,
know that what adepts state is what is good;

And know that adepts are men without faults,
for men without faults do not tell untruths.
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grhalprave$am prati yac ca me bhavan
uvica Rimalprabhrtin nidar§anam,
na te praminam; na hi dharmajniécayesv

alam pramanaya pariksatajvratah.

tad evam apy eva ravir mahim pated
api sthiratvam Himavan giris tyajet

aldrsta|tattvo visay |onmukh’|léndriyah
$rayeya na tv eva grhan prthagljanah.

aham vi$eyam jvalitam hut’j4anam
na ¢ alkrt’|arthah praviéeyam ilayam.»
iti pratijiiam sa cakara garvito

yath”|éstam utthdya ca nirjmamo yayau.

9.80  tatah salbaspau sacivaldvijav ubhau
ni$éamya tasya sthiram eva ni§cayam
visannajvaktrav anugamya duhkhitau

$anair algatya puram eva jagmatuh.

tatjsnehad atha nrjpate$ ca bhaktitas tau
s'lApeksam pratiyayatu$ ca tasthatus ca;
durjdharsam ravim iva diptam atmalbhasa

tam drastum na hi pathi $ekatur, na moktum.
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You give the example of Rama and others
on the question of one’s returning home,
but they have no binding authority;

For in decisions regarding dharma,
apostates from vows lack authority.

Therefore, although the sun may fall to earth,
or Himalaya lose its fixity,

I'll not return home like a common man,
whose senses yearn for sensual things,
and who has not perceived the truth.

I would rather enter a blazing fire,

than return home without reaching my aim.”

Thus did he proudly proclaim his resolve;
and, according to his wish, he got up
and went away, free of all selfish thoughts.

Then, hearing that firm decision of his,
both minister and brahmin followed him,
tearful and sad, with their faces downcast;
but not finding any other recourse,

the two returned slowly to the city.

The two, because of their love for the prince,
and due to their devotion to the king,

now went back anxiously and now stood still;
for, being unapproachable like the sun,

and blazing forth with the light of his self,
they could not on the road gaze upon him,
and yet they just could not let go of him.

273

9.80



LIFE OF THE BUDDHA

tau jidtum paramalgater gatim tu tasya
pracchannams cara|purusafi chucin vidhaya
«rajanam priyajsutallalasam nu gatva

draksyavah kathamb iti jagmatuh katham cit.

iti Buddhacarite mahilkavye Kumar'[invesano nima

navamah sargah.
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The two, then, appointed trustworthy spies

in disguise to find out the path he took,
he who had taken to the highest path;
and thinking,

“How can we go and see the king
pining for his beloved son?”

the two somehow went on their way.

Thus ends the ninth canto named “Search for the Prince”
of the great poem “Life of the Buddha.”
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CANTO 10
ENCOUNTER WITH KING SHRENYA



10.1 S A RAJAIVATSAH prthulpinajvaksas
tau havyajmantr’idhikrtau vihdya
uttirya Gangam pracalat|tarangam

$rimadjgrham Rajagrham jagima.

$ailaih sulguptam ca vibhasitam ca
dhrtam ca putam ca $ivais tap’|6daih
panc’acal’|lainkam nagaram prapede

$antah Svayambhr iva naka|prstham.

gambhiryam oja$ ca ni$amya tasya
vapus$ ca diptam purusan atitya
visismaye tatra janas tadinim

sthanujvratasy’ éva Vrsa|dhvajasya.

tam preksya yo ’nyena yayau, sa tasthau;
yas tatra tasthau, pathi so ‘nvagacchat;
drutam yayau yah, sa jagima dhiram;

yah ka$ cid aste sma, sa ¢’ dtpapata.

105 ka$ cit tamn dnarca janah karabhyam,
satlkrtya kas cic chirasi vavande,
snigdhena ka$ cid vacas” dbhyananda,
n’ 4inam jagam’ 4|pratipijya kas cit.
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T HE PRINCE, whose chest was broad and stout,
left the two who were charged
with rituals and counsel,
crossed the Ganges with its swift waves,
and went to Raja-griha with splendid mansions.

He reached the city marked by the five hills,
well-protected and adorned by the hills,
upheld and cleansed by auspicious hot springs,
calmly, like Svayam-bhu the heavenly crest.*

At that time, seeing his profundity and vigor,
his effulgent body surpassing the human,
like that of the bull-bannered one

who had taken the pillar vow,*

people living there were amazed.

Whoever was going by another way stood still,
whoever was standing on that road followed him,
whoever was going fast began to walk slowly,
whoever was seated sprang up,

upon seeing him.

Some venerated him with folded hands,

some in honoring him bent down their heads,
some greeted him with affectionate words,

no one went by without worshipping him.
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tam jihriyuh preksya vicitrajvesih
prakirnavicah pathi maunam iyuh.
dharmasya siksad iva samnikarse

na kas cid ajnyaya|matir babhava.

anyalkriyanam api rajajmirge
strindm nrodm ca bahujmanalpirvam
tam devalkalpam naraldevajsinum

nirtksamana na tatarpa drstih.

bhruvau lalitam mukham iksape va
vapuh karau va carapau gatim va—
yad eva yas tasya dadarsa tatra

tad eva tasy’ Atha babandha caksuh.

drstva ca s'|ornalbhruvam ayat’jaksam
jvalacichariram §ubhaljalajhastam

tam bhiksu|vesam ksiti|palan’larham
samcuksubhe Rijagrhasya Laksmih.

Stenyo 'tha bharta Magadh’j3jirasya
bahyad vimanad vipulam jan'JAugham
dadar$a, papraccha ca tasya hetum;

tatas tam asmai purusah $asamsa:
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Those who were pompously dressed felt ashamed,
those chattering on the road fell silent
upon seeing him.

No one had an improper thought,
as if they were in the presence
of dharma in visible form.

Men and women on the royal highway,
although they were busy with other tasks,
as they looked with great reverence at that
godlike son of that god of men,

their gaze was still not satisfied.

Brows, forehead, mouth, or eyes,
body, hands, feet, or gait—
whatever part of his a man looked at,
his eyes then became riveted on that.

The Royal fortune of Raja-griha
became alarmed when she caught sight of him,
a curl of hair between his brows,
a radiant body and long eyes,
hands that were beautiful and webbed,
wearing the garb of mendicant,
but worthy of ruling the world.

Then Shrenya, lord of the Mé4gadha realm,
saw throngs of men from his outer palace,
and inquired about the reason for it;

then, an official of his informed him:
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«jianam param va prthivij§riyam va
viprair ya ukto ‘dhigamisyat’ iti

sa esa Saky’Jadhipates taniiljo
niriksyate pravrajito janena.»

Tatah érut’jartho manas” agat’jastho

r3ja babhase purusam tam eva:
«vijiidyatam kva pratigacchat’ iti»

«tath” &ty» ath’ 4inam puruso ‘nvagacchat.

allolajcaksur yugajmatra|daréi
nivrttajvag yantritajmandalgami

cacira bhiksim sa tu bhiksujvaryo
nidhiya gatrini calam ca cetah.

adaya bhaiksam ca yath”|6papannam
yayau gireh prasravanam viviktam

nydyena tatr’ Abhyavahrtya ¢’ dinan
mahi|dharam Pandavam aruroha.

005 tasminn avau lodhrajvan’jopagidhe
mayirajnadalpratiparnpalkufje
kasayalvasih sa babhau nrjsiiryo

yath” 6dayasy’ 6pari balajsiryah.

tatr’ dinam alokya sa rajalbhrtyah
Srenyaya rajfie kathayam cakara;

samérutya rija sa ca bihumanyait
tatra pratasthe nibhrt’|dnuyatrah.
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“This here is the son of the Shakya king,
about whom brahmins predicted
that hed attain knowledge supreme
or sovereignty over the earth;

He has become an itinerant monk,
and people are looking at him.”

When he heard the reason, then, confidence returned

to the mind of the king, and he told the same man:

“Find out where he is going.”

The man said, “I will,” and followed the prince.

But, that best of mendicants went begging
with steady eyes fixed just a yard in front,
in silence, walking slowly with restraint,
controlling his limbs and his lively mind.

Taking whatever almsfood he obtained,

he went to a lonely stream in the hills;
and, after eating that food as prescribed,
he climbed up the Pandava hill.

On that hill overspread with lodhra groves,
its thickets alive with cries of peacocks,
dressed in ochre robe that human sun blazed,
like the young sun over the eastern hills.

Spying him there, the officer of the king
disclosed the matter to Shrenya, the king;
hearing that, the king set off to that spot
with a small guard out of respect for him.
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sa Pandavam Pindavajtulyajviryah
$ail’|6ttamam $ailajsaminalvarsma

maulijdharah simhajgatir nrjsimhas
calat|satah simha iv’ aruroha.

tatah sma tasy’ dpari $rigabhitam
$ant’|léndriyam pasyati Bodhijsattvam

paryankam asthaya virocamanam
$a§’jJankam 